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TRANSLATOR'S PREFACE

In preparing the First Volume of the Commentary On Isaiah, many attempts were made, but
without success, to procure the French Trandlation. After much fruitless labor, and some expense,
a copy of that rare work, which happens to be in the possession of the Parker Society, has been
kindly lent to the Trandlator, who takes this opportunity of conveying his warmest thanks for this
favor. The references in the foot-notes of the present and future Volumes will give some idea of
the assistance derived from that source. But it has also supplied materials for a history, more
complete than we could formerly give, of this Commentary, and of the forms in which it was
successively brought before the public.

Various scribes, on some occasions, united their efforts to obtain a perfect record of what had
been uttered by the Reformer in his private Lessons, as they were called, which he delivered to
students of theology. But, in the present instance, we are indebted almost exclusively to the earnest,
judicious, and unwearied labors of one man, Mr. Nicolas Des Gallars, aminister of Geneva, from
whose notes, after having been revised by the Author, the first Latin edition was printed in 1550.
He appearsto have executed, under the Author’ seye, aFrench Trandation, which cameforth almost
simultaneously with the Latin copy, and enjoyed the advantage of being known to be well
authenticated. After the lapse of several years, Calvin availed himself of a season of leisure for
re-writing this Commentary, added more than athird to its original size, * and made such extensive
alterations, that he ventured to call it “anew work.” 2 It bears the date of 15th January 1559. The
third edition, which is dated 1583, lays claim to still greater accuracy; for it professes to have
received corrections from the Author’ s Manuscript.

Whilethe Commentary wasthus extensively circulated, 2 the benefits of it were chiefly confined
to those who were acquainted with the L atin language; for even the French reader was|eft to struggle
with all the imperfections which belonged to the first edition. At least, it was only eleven years
before the last mentioned date, and eight years after the Author’ s death, that anew French trandation
appeared, which was printed at Geneva by Francois Perrin, in 1572. Thereisreason to believe that
thefirst French translation would be treated by the second translator with great deference, and that
he would scarcely consider himself to be at liberty to depart from it, except for the purpose of
introducing the extensive aterations and additions which had been made to the origina work. Let
us hope that some future editor, having obtained access to copies now slumbering in the shelves
of our continental neighbors, or perhaps of our own countrymen, will enjoy the satisfaction of
collating the earlier and later editionsin both languages, and will be enabled to reveal the steps by
which this valuable Commentary passed from the first rough notes of the labourious scribe to the
form which was imparted to it by the fastidious corrections of the Author.

1 See page 17.
2 See Com. On Isaiah, vol. 1, p. 16.
3 See page 15.
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ThisVolume containsan “ Addressto the Readers’ by Nicolasdes Gallars, Latinized Gallasius,
(which appears to have been prefixed to his French trandation of the Commentary,) his Epistolary
Dedication of the Latin edition of 1583 to alearned author and eminent printer, John Crispin, and
ashort “Address to the Readers’ by the latest French trandator, all of which, it is hoped, will be
perused with deep interest. The relation in which Gallars stood to Calvin, and to his published
writings, has thrown around him many pleasing associations; and his style, both Latin and French,
displays such judgment, and taste, and scholarship, asjustifiesthe marked preference given to him
by the Reformer, and assures the reader that the responsible office which he held could not have
been committed to abler hands.

The Notes added to these VVolumes shew that it isthe aim of the Calvin Society not only to give
exact Trangdlations, but to aid the investigation of dark passages by the labors of modern critics.
Among theworkswhich have been consulted with greatest advantage may be named “ The Prophecies
of Isaiah, Earlier and Later, by Joseph Addison Alexander, Professor in the Theological Seminary,
Princeton, New Jersey,” an exceedingly valuable addition to the stores of exegetical theology, and
not a little enhanced by the care with which the learned editor, Dr. Eadie, has superintended the
British edition. Y et we are again and again constrained to remark the extent to which the critical
researches of our own age have been anticipated by the sagacity of the Reformer, to whom our
greatest men delight in acknowledging their obligations. “ Calvin,” says Professor Alexander, “still
towers above al interpreters in large commanding views of revelation, in its whole connection,
with extraordinary insight into the logical relations of a passage, even where its individual
expressionswere not fully understood. These qualities, together with hisfixed belief of fundamental
doctrines, his eminent soundness of judgment, and his freedom from all tendency to paradox,
pedantic affectation, or fanciful conceit, place him more completely on alevel with the very best
interpreters of our day than almost any intervening writer.”

Auchterarder, 3d September, 1851.
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PREFATORY ADVERTISEMENT

NICOLAS DESGALLARS

TO THE READERS

Though in collecting these Commentaries | was astonished, first, at the labor and difficulty,
and next at the various opinions of men, yet | thought, Christian Readers, that | must not refuse to
labor or shrink from anything, provided that | can be of any service. With respect to the difficulties,
| quickly surmounted them, through the clear method of instruction which the Author has been
accustomed to employ, as may be seen in hiswritings, but still more in his speaking. And if some
obscure passages, of which there are many in that Prophet, made me pause, it was not because |
had not the benefit of hisjudgment and advice in clearly explaining and revising the whole; for, in
consequence of the familiar and daily intercourse which | had with him, those intricacies which
might have retarded or perplexed me were easily disentangled and removed. Besides, at any hour
when one could go by stealth, that is, when he had any relaxation from the weighty affairs which
almost overwhelmed him, | read to him all that | had written, in order that, if he could not closely
examinethewhole, hemight at least add, or take away, or give me directions, asfar aswas necessary.
All this he did carefully, though hardly ever did | read to him two or three verses when he was not
immediately called away, either by personswho wanted hisadvice, or by hisfriends. Y et reviewing
these things with all the fidelity and diligence that | could, | still returned, and frequently put
guestions to him.

Asto my labor, it was partly relieved by some expository remarks which | had collected from
his own mouth, while he was preaching; for it is now four years and more since he explained that
Prophet to us, in ahighly profitable manner, in public Discourses, before giving usthe interpretation
inthe school. At that time, recording not only thefaithful exhortationswhich relate to the correction
of vices, to the condition of that age, and to the restoration of the purity of doctrine and of the
Church, but also the exact interpretations on which he dwelt largely, in order to draw from them a
solid doctrine to be applied to the use of the people, when | returned to the house, | wrote them
down in Latin, so far as | remembered and had leisure. That was of great use to me in collecting
these Commentaries; not that | put into them everything that | then wrote, or in the same order and
method, but so far as| already understood the sentiments, and had been habituated, by some practice,
to that mode of interpretation, | had not so much trouble asif | had come quite raw and ill-prepared
to that way of writing.

So far asrelatesto the judgments of men, who must have very various opinions about this labor
of mine, | soon foresaw that there would be many of them who would take no great pleasurein that
which cost me pain, because they would have preferred to have this written by the Author himself
instead of being collected and arranged by me. And indeed | am very much of their opinion; for
the whole would have been sent forth by him in amore complete and finished state. But as he was
employed in preparing other works, the advantage of which is so evident that it is unnecessary for
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meto proclaim it; and as he was harassed by so much business that he scarcely had leisure to read,
it would hardly have been possible for him to put his hand to that work.

Accordingly, having been for a long time attached to that Prophet, and wishing clearer
expositions of many passages, and now enjoying them, | thought that | would do what was good
and profitable, if, while | promoted my own benefit, | had regard al so to others whose desire might
not be less than mine, and whose minds, even supposing that they had not so strong adesire, might
be aroused by reading this Commentary, and might receive from it an increase of knowledge. In
order, therefore, that you, believing Reader, might enjoy along with me the explanation of that
Prophet, | suddenly undertook this labor, lest if we waited longer for these Commentaries, they
might be taken from us by some injury or calamity in these wretched times. For we see every day
what snares are laid by Satan for the Church, which is newly born, and for her faithful teachers.
We meet with treachery in some, from whom we had expected better things; in others we find
fickleness and lightness, and others are blinded by the glimmering of this age. There are very few
of them who, in defense of the kingdom of Christ, oppose the tyrannical laws of Antichrist.

Let us therefore welcome those who, through the unspeakable mercy of God, are left to us; or
rather let us welcome the gifts which God has given them, that hereafter, as far as we shall have
opportunity, we may provide for the Church. While we can enjoy their doctrine, let us seize it
eagerly as the armor fitted for repelling our enemies; for there is great reason to believe that the
Lord will take vengeance on the malice of men by such punishments as they deserve, and will
deprive us of the excellent gifts with which in the present day he has adorned his Church. Many
have great gifts of tongues, while others excel in interpretations, and undoubtedly they have strong
claimson our attention; but this gift of prophecy, which surpassesall others, and to which we ought
to be especialy devoted, isgenerally despised. Henceit arisesthat many persons are more addicted
to ostentation than eager to promote the salvation of the Church, and take more pleasurein vaunting
before the people than in edifying the Church of Christ. St. Paul, already perceiving in histimethat
imminent danger, said,

“Desire to pursue spiritual gifts, but still more that you may prophesy.”
(1 Corinthians 14:1.)

For in the Christian Church the most important point, and that which we ought above all things
to desire, isthat the hidden meanings and divine mysteries of Scripture may be explained to uswith
some advantage. If that is wanting, the rest must gradually be thrown down, as we have found it
to bein past ages, to the great injury of the whole Church.

We must therefore devote ourselves to this gift above all others, for fear of abusing those
passages of Scripture which have been turned to a wrong purpose, or of being ourselves guilty of
torturing those passages to a meaning which is foreign to them. And especially we must throw
ourselves on the doctrine of the prophets; for they who are faithfully employed in them open up a
road for easily going higher, and lay afirm and solid foundation for salvation. Now, if that exercise
was ever necessary, it is at the present time, when we must make war not only against Papists or
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Jews, but against dreadful monsters which, concealed under the appearance of men, endeavor to
overturn all religion and humanity.

Among all the prophets|saiah justly holdsthe chief place, because he givesvery clear testimonies
concerning Christ, and places before our eyes the state and condition of his Church, that is, of his
kingdom, as the reading will alone clearly shew, so that it will be unnecessary for me to make a
long preface. He who shall have understood him well will be abundantly prepared for reading the
other Prophets. The perusal of these Commentaries will enable you better to understand how well
adapted the doctrine of Isaiah isto the present time; and if you are diligent and attentive, | am not
afraid that you will think that | have labored in vain.

Yet if you compared this work with the Sermons which the Author preached on that Prophet,
you might well exclaim, as Aschines did with regard to Demosthenes, “What would you have
thought if you had heard him speak it?” He adjusted his sentences so admirably, touched the hearts
of his hearers, explained every thing by familiar and obvious examples, and treated his subjectsin
so popular amanner, that he seemed actually to place it before their eyes. Very frequently, too, an
opportunity presented itself of discoursing on some passage, when it would have been impossible
purposely to select out of the whole Scripture a passage better adapted to the place, the persons,
and the occasion; so that al were astonished at it, and clearly understood that it had not been directed
by the wisdom of a man, but by the Spirit of God; and the advantage which afterwards resulted
from it fully verified that conclusion.

If these Sermons can ever be published, (which | should earnestly desire,) you will know these
things better, though the truth of what has been said cannot be so clearly perceived by any as by
those who have seen them with their eyes. Here you have the substance, however, both of the
Sermons and of the Lessons, from which | shall reckon myself to have derived great benefit, if you
partake of it as you ought. It was my study, it was the object which | proposed to myself, not to
have any favor from men, but to be of advantage to believers; and, so far as my conscience bears
me witness, | see not why | ought to dread the judgment of men. | hold it to be certain that they
who shall carefully weigh the whole will judge of me with candour; and that, if there be any fault
or omission inwhat | have done, they will cheerfully lay in the balance the benefit which they shall
have derived from the work.

Geneva, December 27, 1551
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EPISTOLARY DEDICATION
NICOLAS DESGALLARS

TO HISANCIENT FRIEND,
JOHN CRISPIN

Whenever | call to remembrance, my dear Crispin, (as| cannot but often do,) that eminent and
godly pastor of the Church, John Calvin, | have afeeling of deep grief, and at the sametime of joy.
For when | bring before my mind the candour and uprightness of that man, his kind disposition
towards me, and the pleasant and intimate friendship which | enjoyed with him for sixteen years,
it isimpossible that | should not be deeply affected by the loss of such afriend, or, | ought rather
to say, of such a parent. Nor isit only on my own account that | grieve, but rather on account of
the whole Church, which has been deprived of so great a man, and has thus sustained a heavy loss
by his death.

What labors, what watchings and solicitudes he endured, with what faithfulness and wisdom
he attended to the interests of all, with what frankness and courtesy he received those who visited
him, how ready and clear were hisrepliesto those who consulted him even on the wei ghtiest matters,
how learnedly, both in private and in public, he solved the difficult and perplexing questionswhich
were proposed to him, with what gentleness he comforted the afflicted and cheered those who were
faint and sorrowful, with what firmness he resisted adversaries, and with what energy he was wont
to restrain the haughty and obstinate, with what strength of mind he bore adversity, what moderation
he exercised in prosperity, and, in short, with what ability and cheerfulness he performed all the
duties of atrue and faithful servant of God, | certainly cannot find words to express! Lest any one
should think that the ardor of my regard for him prompts me to make these statements, let him
consider the actual facts, which truly exceed the power both of speech and of thought. Besides the
writings and records which convey a stupendous testimony of his virtues, many things were done
and many were spoken by him which cannot be made known to all, asthey are known to those who
were present when he did or uttered them.

When | recall those remarkable events, my grief isalleviated; and the advantage which isderived
from them, and which is shared with me by so many godly men, gives me consolation. My joy is
of such anature, and is so steady and full, that it swallows up all my sorrow and lamentation however
great. And on this ground also do | congratulate you, my dear Crispin, that you not only peruse
with the highest delight the works and writings of that man whom you ardently loved, but labor to
impart them to others. Those treasures of wisdom are thus enlarged, and return with high interest
to those from whom they come. Y ou thus cause the regret for the loss of so great a man to be
aleviated, and the grief produced by his lamented and early death to be diminished.

For the third time, after having been wrought and polished on your anvil, this book now comes
forth, which | may truly call atreasure, because it containsvast riches of heavenly grace, and opens
up the path to what is greater. Whoever shall give to it a cheerful and labourious perusal, let him
know with certainty that he will not return empty; for he will gather what shall be advantageous
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with regard not only to this Prophet but to all the other Prophets, and to the whole of Scripture, and
if he attend to the directions which are scattered throughout the book, he will undoubtedly possess
astrong light for beholding and enjoying those things which were hidden and concealed from many.
By frequently applying your hand, therefore, to this work, you not only gratify me, who first sent
it forth after long and severe toail, but you gratify all those who have perused or even tasted the
work. You might have sufficiently perceived and actually known this from the numerous copies
which have been already circulated.

| have not been disappointed in the expectation which | at that time formed, when during the
whole period of four years, with unwearied toil, having first heard the public Sermons and afterwards
the private Lectures, but employing my own judgment and style, | returned home and committed
these things to writing. And whenever | recollect that period, during which this Church, which
formerly was small and feeble, received wonderful accessions, | cannot but feel the utmost joy.
You also may well remember what was its condition when, banished from your native country,
you first came hither; and likewise what large additions had been made to it when you brought your
family, and settled down permanently here for the express purpose of assisting the efforts of the
godly by your skill and industry.

Thesethings| take pleasurein relating, in order that, by calling to remembrance what you have
experienced, | may quicken your zeal, and may stimulate you to perform those things which you
have undertaken, and of which it will be impossible for you ever to repent, and may give afresh
impulse even to your cheerful and willing exertions. Proceed then, my dear Crispin, in assisting by
your diligence the efforts of those who are devoted to Sacred Literature, and labor not only to
promote thiswork, but also to publish others. Y ou see that many things, though useful in the highest
degree, are passed by and amost neglected by those who aim at immediate gain rather than at
public usefulness.

The smaller Treatises of this Author were edited by me fifteen years ago; and athough since
that time he wrote many other Treatises, yet no one put his hand to that work, so asto bring out a
uniform edition, (I speak of the Latin copies,) either of those or of others which were afterwards
added. | therefore earnestly and repeatedly urge my request, that you will take charge of those
works, and aso of others with which you are well acquainted, and that you will not allow any of
the writings of so great a man to be lost; and, in short, that you will grant the request made to you
by godly and studious persons, and that you will fulfill and go beyond those expectations respecting
you which you have already excited. May God favor your undertakings, and make you prosperous

and happy!
Geneva, January 1, 1570



Comm on Isaiah (V2) John Calvin

PREFATORY ADDRESS

TO THE READERS.

It is upwards of twenty years, my dear Readers, since the Lessons of Mr. John Calvin, having
been collected by Mr. Nicolas Des Gallars, were published under the title of a Commentary, and
dedicated to that illustrious Prince, of blessed memory, Edward VI., King of England. Long
afterwards, the Author himself, revising that collection printed in Latin and in French, was not
satisfied with merely revising it, so asto elucidate what might be obscure on account of its brevity,
and to arrange better what was confused, but labored so diligently and so successfully, that he
enlarged it in Latin, by more than a third, with excellent and necessary matter for understanding
thetext, putting everything so completely inits proper order, that if any person will take thetrouble
of comparing the first Commentary, or Collection of Lessons, with this second edition, hewill find
that what we have said is true.

What is more, it was not in the school that this Commentary was collected for the second time,
but it waswritten in the house, and word for word, under the eye of the Author, who has so skillfully
arranged and digested the whole, that when you read it, you will perceive that in this book, asin
others which have already come forth from him, he did much good service to the Church of God,
and faithfully pointed out the road to those who wish to make progress in the study of theology,
especialy by these Commentaries, which, when they are read attentively, will not only be very
useful for explaining the true meaning of the prophet Isaiah, but will not less contribute to throw
light on many passages of the other books of the Holy Scripture. This has induced me to translate
them anew into French, in order that those of you who do not understand the L atin tongue may not
be deprived of such an advantage. Read, and profit in the fear of the Lord.
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CHAPTER 17.
|saiah Chapter 17:1-14

1. The burden of Damascus. Behold, 1. Onus Damasci. Ecce Damascus ablata est,
Damascus is taken away from being a city, and ne sit civitas, nam erit acervus ruinae
it shall be aruinous heap.

2. The Citiesof Aroer areforsaken; they shall 2. Derelictee sunt urbes Aroer, in caulus
be for flocks, which shal lie down, and none vertentur; accubabunt, nec erit qui exterreat.
shall make them afraid.

3. Thefortressa so shall ceasefrom Ephraim, 3. Et cessabit prassidium ab Ephraim, et
and the kingdom from Damascus, and the regnum a Damasco. Et reliquise Syrieg quasi
remnant of Syria: they shall beastheglory of the glorize filiorum Israel erunt, dicit lehova
children of Israel, saith the Lord of hosts. exercituum.

4. And in that day it shall cometo pass, that 4. Eteritindieilla, attenuabitur glorialacob,
the glory of Jacob shall be made thin, and the et pinguedo carnis g us macrescet.
fatness of his flesh shall wax lean.

5. And it shall be, as when the harvest-man 5. Et erit sicut qui colligit messem segitis, qui
gathereth the corn, and reapeth the ears with his brachio suo spicas metit; similiter ut quiscolligit
arm; and it shall be as he that gathereth ears in spicasin valle Rephaim.
the valley of Rephaim.

6. Yet gleaning grapes shall beleftinit,as 6. Et relinquetur in ea racematio, Sicut
the shaking of an olive tree, two or three berries excussio olesg dueeillic aut tres bacceerestant in
in the top of the uppermost bough, four or five cacumine altioris rami, quatuor aut quinque in
in the outmost fruitful branches therof, saith the expansis ramis fructus gjus, dicit lehova Deus
Lord God of Isradl. Israel.

7. At that day shall aman look to his Maker, 7. In die illa respiciet homo ad factorem
and his eyes shall have respect to the Holy One suum, et oculi gus ad sanctum Israelis
of Isradl. intuebuntur.

8. And he shal not look to the atars, the 8. Nec respiciet ad altaria opus manuum
work of his hands, neither shall respect that suarum, non aspiciet quaefecerunt digiti gus, nec
which his fingers have made, either the groves lucos, nec simulachra.
or the images.

9. In that day shall his strong citiesbeasa 9. In die illa erunt urbes fortitudinis gjus,
forsaken bough, and an uppermost branch, which quas derelictio virgulti et frondis, quemadmodum
they left because of the children of Israel: and reliquerunt coram filiis Israel; et erit desolatio.
there shall be desolation.
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10. Because thou hast forgotten the God of 10. Quoniam oblita es Dei salutis tuse nec
thy salvation, and hast not been mindful of the memor fuisti Del fortitudinis; idcirco plantabis
Rock of thy strength, therefore shalt thou plant plantas amoenas, et palmitem alienum conseres.
pleasant plants, and shalt set it with strange dlips:

11. In the day shalt thou make thy plant to 11. Die plantationis tuaecrescere facies eam,
grow, and in the morning shalt thou make thy et mane germinare facies semen tuum; sed
seed to flourish; but the harvest shall be a heap recedet messis in die fruendi, et erit dolor
in the day of grief and of desperate sorrow desperatus.

12. Woe to the multitude of many people, 12. Hei multitudo populorum multorum;
which make anoiselikethe noise of theseas; and instar sonitus maris sonabunt, et strepitus
to the rushing of nations, that make arushing like nationum; instar strepitus aguarum ingentium
the rushing of mighty waters! tumultuabuntur.

13. The nations shall rush like the rushing of 13. Strepent populi instar strepitus aguarum
many waters. but God shall rebuke them, and ingentium, et increpabit eum, et fugiet procul;
they shall flee far off, and shall be chased as the fugabitur quasi stipula montium coram vento, et
chaff of the mountains before the wind; and like quasi globus coram turbine.
arolling thing before the whirlwind.

14. And behold at evening-tide trouble; and 14. Tempore vespertino ecce turbatio;
before the morning he is not. Thisis the portion antequam sit mane, nusquam erit. Haec est pars
of them that spoil us, and the lot of them that rob conculcantium nos, et sors eorum qui nos
us. diripiunt.

1. The burden of Damascus. Here he prophesies against the kingdom of Syria, and mentions
the chief city in which the seat of the kingdom lay. It was proper that this calamity, like others
which came before it, should be described, that the righteous might confidently believe that God
would one day assist them, and would not always permit them to be oppressed by the wicked
without end. Theking of Syriahad formed an alliance with Isragl against Judah, aswe saw formerly
in the seventh chapter; and as the Jews were not able to contend with him, and were deprived of
other aids, they might also entertain doubts about God’ s assistance, asif he had utterly abandoned
them. To free them, therefore, from these doubts, he threatens the destruction of that kingdom,
from which they would readily conclude that God fought in defense of his people.

It is uncertain at what time Isaiah uttered this prophecy, for, as | have already remarked, he
does not follow the order of timein threatening against each nation the punishment which it deserved.
But, asfar as | am able to conjecture, he foretold those events at the time when those two kings,
that is, the kings of Israel and Syria, invaded Judea, and entered into aleague to destroy it and the
whole Church, (Isaiah 7:1, 2;) for, by joining together the Israglites and the Syrians, he summons
them to amutual judgment, in order to show that the only advantage which they had derived from
the wicked and disgraceful conspiracy was, to be involved in the same destruction. In this manner
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|saiah intended to comfort godly persons who were of the tribe of Judah; for he has his eye chiefly
on them, that they may not be discouraged, and not on the Syrians, or even the Israglites, whose
destruction he foretells.

Behold, Damascus istaken away. The demonstrative particle, Behold, sealsthe certainty of the
prophecy. When he expressly mentions Damascus, it does not follow from this that the other parts
of the kingdom are exempted, but it was customary with the prophets to take a part for the whole,
so asto include under the destruction of the metropolis the fate of the whole nation; for what must
ordinary towns expect when the citadel of the kingdom has been stormed? Y et there is another
reason why the Prophets pronounce heavier threatenings on the chief and royal cities, and especialy
direct their discourse against them. It is, because a polluted flood of crimes overflows from them
into the whole country.

2. The cities of Aroer are forsaken. It is not probable that Aroer here denotes the city whichis
mentioned elsewhere, (Numbers 32:34; Deuteronomy 2:36, 3:12, 4:48;) but it is rather the name
of a country. He draws the picture of a country which has been ruined; for he shews that those
places in which cities had been built will be devoted to pasture, and that no habitation will be left
there but huts and shepherds' tents; for if any inhabitants remained, the shepherdswould drivetheir
flocks to some other place.

3. The fortress shall cease. * He points out the reason why the Lord determines to cut off the
kingdom of Syria. Amos (Amos 1:3) enumerates additional reasons, but the most important was
that which the Prophet mentions, namely, that they had drawn the kingdom of Israel to their side
for the purpose of making war against the Jews. The Israelites were undoubtedly allured, by the
blandishments of the Syrians, to form an alliance with them against their brethren. It was a pretext
exceedingly fitted to impose upon them, that the Syrians would aid them against all their enemies;
and hence also the Israglites placed confidence in the forces and power of the Syrians to such an
extent, that they reckoned themselves able to oppose any adversary. All Israel is here, asin many

4 “Le secours venant d’ Ephraim cessara;” — “The assistance coming from Ephraim shall cease.”

FT262 « Sera diminué;” — “Shall be made thin.” — Eng. Ver.

FT263 «¢|_jke the leaving of the ploughed field, or on the topmost bough.’ | adopt with pleasure the interpretation of this
disputed passage proposed in the excellent Lexicon of Parkhurst, v.  asbeing most natural, and in strict conformity with the
Jewish law, Leviticus 19:9, 10; Deuteronomy 24:19-21; which commanded ‘ aleaving of the ploughman, and of the branches of
the vine and olive,’ to be given up to the use of the poor in harvest. Avarice would be apt to make these |eavings very scanty.”
— Bishop Sock.

FT264 \Whom they left. — Eng. Ver.

FT255 \Woe to the multitude. — Eng. Ver.

FT266 «Maisil me semble plustost qu'il se prend ici pour Helas.” — “But | rather think that here it stands for Alas!”

FT267 « Toutes | es fois donc que nous voyous les merchans avoir la bride sur le col pour nous ruiner.” “Whenever then we
see the wicked have the bridle on their neck to ruin us.”

FT268 « And like the gossamer before the whirlwind.” — Lowth. “And like thistle-down before the storm.” — Stock.
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other passages, denoted by the name Ephraim, which was the chief tribe of that people. Now, “the
assistance and kingdom” are said to “cease” from any place, when its strength is broken and its
rank isthrown down.

And the remnant of Syria. That is, both of these nations, the Syrians and the Israglites, shall be
brought to nothing; and, for the purpose of giving additional weight to the prophecy, he states that
itis God who declaresit; for he immediately adds these words, saith Jehovah of hosts Now, when
the Lord punished so severely those two kingdoms, he unguestionably promoted in this way the
benefit of his Church, delivering it by the destruction of its enemies. And, indeed, in destroying
both nations, he employed as his agents the Assyrians, to whom even the Jews had applied; and
although in this respect they had heinously sinned, yet their offense did not hinder the Lord from
promoting the benefit of his Church, or from delivering it by bringing its enemiesinto conflict with
each other. Hence we perceive how great is the care which God exercises over us, since he does
not spare even the greatest kingdomsin order to preserve us. We ought also to observe, that though
all the wicked enter into aleague, and join hands to destroy us, yet the Lord will easily rescue us
from their jaws. Besides, we ought to remark that it is advantageous to us to be deprived of earthly
aids, on which it isin vain for us to rely in opposition to God; for when we are blinded by our
prosperity, we flatter ourselves, and cannot hear the voice of God. It therefore becomes necessary
to remove these obstructions, that we may perceive our helplessness, as was the case with the
|sraelites, who were bereft of their aid after Syria had been destroyed.

4. The glory of Jacob shall be diminished. ® Although he had undertaken to speak of Syriaand
Damascus, he takes occasion to join Israel with the Syrians, because they were bound by a mutual
league, and were united in the same cause. The Syrians, indeed, whom Isaiah chiefly addresses,
were like a torch to inflame the Israelites, as we have already said. But the Israglites themselves
were equally in fault, and therefore they were justly drawn, by what might be called amutual bond,
to endure the same punishment.

It is not easy to say whether under the name Jacob he speaks of the whole elect people, so as
to include also the tribe of Judah. But it is probable that he refers only to the ten tribes, who laid
claim to the name of the nation, and that it isin mockery that he describesthem as glorious, because,
being puffed up with their power and multitude and allies, they despised the Jews their brethren.

And the fatness of his flesh shall wax lean. When he next threatens them with leanness, his
object is to reprove their indolence, as the Prophets frequently reprove them for their fatness
(Jeremiah 5:28; 50:11.) On account of their prosperity and of the fertility of the country, they
became proud, as horses that are fat and excessively pampered grow restive. Hence also they are
elsewhere called “fat cows’ (Amos 4:1). But however fierce and stubborn they might be, God
threatens that he will take away their fatness with which they were puffed up.

5. And it shall be as when the harvest-man gathereth the corn. He shews by a comparison how
great will bethe desolation. “Asthereapers,” he says, “ gather the cornin armfuls, so thismultitude,

5 {Bogus footnote}
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though large and extended, will be mowed down by the enemies.” Now that he may not leave a
remainder, he adds that at the conclusion of the harvest the earswill be gleaned, asif he had said,
that when the multitude shall have been destroyed and the country laid bare like afield which has
been reaped, even the shaken and scattered ears will not be left. Besides, he employs the metaphor
of aharvest because the people, trusting to their great number, dreaded nothing; but as the reapers
are not terrified by the large quantity of the corn, so he declares that their vast number will not
prevent God from utterly destroying them. This may also refer to the Assyrians, but the meaning
will be the same, for they were God’ s servants in executing this vengeance.

We need not spend much time in explaining the word gather, for it means nothing else than
that the dlaughter will resemble aharvest, the conclusion of which has been followed by the gleaning
of the ears. When the ten tribes had been carried away, the Assyrians, having learned that they were
meditating a revolution, destroyed them also (2 Kings 17:4). He especially mentions the valley of
Rephaim, because its fertility was well known to the Israglites.

6. Yet gleaning grapes shall beleft init. This metaphor has adifferent meaning from the former;
for asif the name of the nation wereto be entirely blotted out, he had expressly foretold that nothing
would be left after the slaughter. He now adds a consolation, and thus abates the severity of the
destruction; for he declares that, although the enemies had resolved to consume and destroy
everything, still some remnant would be left. In like manner the gleaning of grapesis never made
so completely as not to allow some grapes or even clusters to remain, which were concealed under
the leaves, and the olive tree is never so thoroughly shaken as not to leave at least some olives on
thetops of thetrees. Consequently, to whatever extent the enemies may rage, and even the vengeance
of God may be kindled, still he foretells that the Judge, notwithstanding his severity, will reserve
for himself a small number, and will not allow the attacks of enemies to fall upon his own elect.

Hence it follows, that amidst the heaviest vengeance there will still be room for mercy. The
present discourse relates to the posterity of Abraham; and though they had revolted from God so
asto deserveto be cast off, yet the goodness of God rose above their wickedness. They had indeed
rendered themselves unworthy of such goodness, but the covenant of God must remain firm and
impregnable, and a proof of that firmness must be given by him in some remnant, though the nation
entirely set it aside as far as lay in their power. This ought to be carefully observed, so that when
we perceive no traces of the Church, and when the godly appear to be destroyed, still we may not
think that the Church has perished; for the promise of the Lord stands, that it will continue for ever
(Genesis 17:7). Some remnant, therefore, will always remain, though frequently it isnot visible to
our eyes.

7. At that day shall a man look to his Maker. He now shews the fruit of this chastisement, and
this is the second consolation with which the godly ought to fortify themselves amidst their
afflictions. Although they perceive nothing but the wrath of God, yet they ought to reflect that the
Lord, who never forgets himself, will continually preserve his Church, and not only so, but that the
chastisements will be advantageous to them. After having spoken, therefore, about the continual
existence of the Church, he next adds, that men will look to God This is the most desirable of all,
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for when men betake themselves to God, the world, which was formerly disordered, is restored to
its proper order; but when we have been estranged from him, no one repents of his own accord,
and therefore thereisno other way in which we can be brought back than to be driven by the scourge
of chastisements. We are thus reminded that we ought not to be so impatient in enduring
chastisements, which cure us of the fearfully dangerous disease of apostasy.

To look to God means nothing else than that, when we have turned away, we return to a state
of favor with him, betake ourselves and are converted to him. For how comes it that men abandon
themselves to every kind of wickedness but because they forget God? Where the knowledge of
God exists, there reverence dwells;, where forgetfulness of God is found, there contempt of him
also prevails. Yet this relates properly to faith, asif he had said, “When chastisements so severe
shall have tamed the Israglites, they will then perceive that there is no help for them but in God.”
For this reason he immediately adds the expression, To his Maker. It was indeed a proof of
abominable indolence that they did not rely on God aone, who had bestowed on them so many
precious gifts. The Prophet therefore says, that when they had been subdued by distresses and
afflictions, they would afterwards return to a sound mind, so as to begin to hope in him who had
bound them to himself by so many acts of kindness. And indeed he calls God their Maker, not as
having created the whole human race, but in the same sense in which he likewise calls him The
Holy Oneof Israel. Although therefore all men were created after theimage of God, (Genesis 1:27),
yet Israel was peculiarly his workmanship, because he was his heritage, and his holy and chosen
people (Exodus 19:6). This repetition, in accordance with the ordinary custom of the Hebrew
language, is employed to denote the same thing. He therefore calls God Holy, not only as viewed
in himself, but from the effect produced, because he has sanctified or separated to himself the
children of Abraham. Hence it follows, that the creation which he speaks of must be understood to
relate to spiritual reformation, in reference to which he is especialy called the Maker of Israel
(Isaiah 45:11; Hosea 8:14).

8. And he shall not look to the altars. This contrast shews more clearly that the looking which
he spoke of in the former verse relates strictly to hope and confidence, for he saysthat every kind
of sinful confidence will vanish away when men have learned to hope in God; and indeed in no
other manner can any one obtain clear views of God than by driving far from him all superstitions.
We are thus taught that obstacles of this kind ought to be removed if we wish to approach to God.
It is vain to think of making a union between God and idols, as the Papists do, and as the Jews
formerly did; for that vice is not peculiar to our age, but has prevailed in all ages. Every obstruction
ought therefore to be removed, that we may ook to God with such earnestness as to have just and
clear views of him, and to put our trust in him.

The work of his hands. It is for the purpose of exciting abhorrence that he calls the false gods
the work of their hands, that the Israelites, being ashamed of their folly, may shake off and drive
away from them such a disgraceful reproach. On this vice, however, he dwells the more largely,
because they were more chargeable with it than with any other, and because none can be more
abominable in the sight of God. There were innumerable superstitions among them, and in places
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without number they had set up both idols and altars, so that Isaiah had good reason for reproving
and expostulating with them at great length on account of these crimes.

It might be objected that the altar at Jerusalem was also built by men, and therefore they ought
to forsake it in order to approach to God. (Exodus 27:1). | reply, that altar was widely different
from others, for although it consisted of stone and mortar, silver and gold, and was made like others
by the agency of men, yet we ought not to look at the materials or the workmanship, but at God
himself who was the maker, for by his command it was built. We ought therefore to consider the
essential form, so to speak, which it received from the word of God; other matters ought not to be
taken into view, since God aoneis the architect. (Exodus 20:24, 25; Deuteronomy 27:5, 6). Other
atars, though they bore some resemblance to it, should be abhorred, because they had not the
authority of the word. Such is the estimate which we ought to form of every kind of false worship,
whatever appearance of sanctity it may assume; for God cannot approve of anything that is not
supported by hisword.

9. In that day shall his strong cities be as a for saken bough. He follows out what he had begun
to say about driving out the inhabitants of the country; and asthe Israglites, trusting to their fortified
cities and to their bulwarks, thought that they were in safety, he threatens that they will be of no
more use than if enemies were marching through desert places. The view entertained by some, that

(chrsh)and  (zbth) ®are proper names of towns, is aforced interpretation. | understand
them rather to denote unpleasant and disagreeabl e places, or that the wallsand ditcheswill contribute
no more to their defense than if the I sraglites dwelt amidst thickets and bushes.

Asthey left. " Here the particle , (asher,) | have no doubt, denotes comparison; and therefore
| haverendered it in like manner as, which makes the statement of the Prophet to be, in connection
with what had been already said, that the people would tremble and flee and be scattered, in the
same manner as God had formerly driven out the ancient inhabitants. Those who think that
(asher,) isarelative are constrained to supply something, and to break up the thread of the discourse.
But it smply bringsto their remembrance an ancient example, that the Israelites may perceive how
vain and deceitful isevery kind of defensethat isopposed to the arm of God. Itisaseverereproach;
for the Israelites did not consider that the Lord gave to them that land, as it were, by hereditary
right, in order that they might worship him, and that he drove out their enemies to put them in
possession of it. And now, by their ingratitude, they rendered themselves unworthy of so great a
benefit; and, consequently, when they had been deprived of it, there was good reason why they
should feel distresses which were the reverse of their former blessings.

This passage will be made more plain by the writings of M oses, whom the prophets follow; for
in the promises he employs this mode of expression, “ One of you shall chase athousand,” (Leviticus
26:8; Joshua 23:10), and in the threatenings, on the other hand, he says, “ One shall chase athousand
of you.” (Deuteronomy 32:30.) Accordingly, as he struck such terror into the Canaanites, that at
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the sight of the Israglites they immediately fled, so he punished the ingratitude of the people in
such a manner that they had no power to resist. Thus the Lord gave adisplay of his power in two
ways, both in driving out the Canaanites and in punishing his people. The Prophet, therefore, by
mentioning that ancient kindness, reproaches the people with ingratitude, forgetfulness, and treachery,
that they may acknowledge that they are justly punished, and may perceive that it proceeds from
the Lord, that they are thus chased by the enemies to whom they were formerly aterror.

10. Because thou hast forgotten the God of thy salvation. He shews the reason why the Lord
exercises such severity against the Ten Tribes, that they may not complain of being unjustly afflicted
or too harshly treated. The sum of what is stated is, that all those evils come to them because they
have wickedly despised God. It was excessively base and altogether inexcusable ingratitude, after
having received so many favors, to prostitute their hopes to heathen nations and to idols, asif they
had never in any respect experienced the love of God. Indeed, no unbelievers, when they are called
to account, will vindicate themselves from the charge of offering an insult to God by wandering
after creatures. But the argument was applicable, in a special manner, to the people of Isragl, to
whom God had reveal ed himself in such amanner that they ought to have | eft off all the impostures
of the world and relied on his grace aone. They are therefore justly accused of ingratitude, for
having buried in forgetfulness the object of true faith; and indeed, when God has once allowed us
to taste the delight of his goodness, if it gain a place in our hearts, we shall never be drawn away
from it to anything else. Hence it follows that they are convicted of ingratitude who, not being
satisfied with the true God, are unsteady and driven about in all directions; for in this manner they
despise hisinvaluable grace.

Accordingly, the Prophet expressly calls him the God of salvation and the God or Rock of
strength  (tsr) has both significations; for it was a monstrous thing that they were not kept in
fidelity to God, who had so often preserved them, and, asit were, with an outstretched hand. When
he adds that they had not been mindful, thisisan amplification; for heindirectly chargesthem with
base slothfulness in not considering in how many ways they had formerly been made to know the
kindness of God.

Therefore thou shalt plant. Next follows the punishment, that they might not think that this
ingratitude would remain unpunished. That is, because they forsook the fountain of all good, though
they labor to obtain food, yet they will be consumed by famine and hunger; for all that shall be
obtained with great |abor the enemy will either carry away or destroy. This passage is taken from
Moses; for it is a curse pronounced amidst other curses.

“Thefruit of thy land, and all thy labors, shall a nation which thou knowest not eat up.”
(Deuteronomy 28:33).

Hence we see what | have often mentioned before, that the prophets borrow many things from
Moses, and are the true interpreters of the law. He speaks of choice vines and branches taken from
them; because the greatness of the loss aggravates the sorrow.

11. In the day. This denotes the incessant labor which is bestowed on plants and seeds. Y et we
might understand by it the fruit which is yielded, as if a vine newly planted would immediately
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produce wine. And this agrees with the next clause, in which the morning is put for the day. This
appears to denote sudden maturity, unless perhaps this also be supposed to denote carefulness,
because from the very earliest dawn they will devote themselvesto labor.

The words are somewhat ambiguous; for some render them, “the removing of the branch on
the day of affliction.” Butas (nch| h) means“an inheritance,” here, in my opinion, it literally
denotes produce. It isnot derived from  (ch | h,) and | do not see how the word “Branch” agrees
withit. | grant, indeed, that as vines are mentioned, the word Harvest isemployed (katoaypnotik@g)
differently from its natural meaning.

It might also be rendered a Collector; and yet | do not choose to dispute keenly about those two
significations, for the meaning will bethe same, providedthat  (n ch | h) be understood to denote
“the gathering of the fruits.” In this way the passage will flow easily enough. “Though you labor
hard in dressing the vines, and though you begin your toil at the earliest dawn, you will gain nothing;
for by the mere shaking of the branches the fruit will fall off of its own accord, or your vines will
be plundered.” Thus, by afigure of speech in which a part is taken for the whole, the word plant
denotes that unwearied toil which husbandmen and vine-dressers are wont to bestow on plants and
vines.

Thisis avery severe punishment, and undoubtedly proceeds from the curse of God; for if he
who has no possession be driven out and banished from acountry, hewill not be rendered so uneasy
asthe man who haswell cultivated fields, and particularly if he has bestowed hislabor on them for
along time. In this manner the Lord determined to punish the Israglites, because they abused the
fertility of the country and grew wanton amidst their abundance. A similar punishment is aso
threatened against the wicked in general terms, that “in vain do they rise early, and vex themselves
with unremitted toil;” for they gain nothing by it. (Psalm 127:2). On the other hand, it is declared
that they who trust in the Lord will undoubtedly receive the reward of their toil, for the blessing of
God will accompany their labors. (Psalm 128:2, 4).

12. Alas® for the multitude! Some render Woe, making it to denote execration. Sometimes, as
we have seen elsewhere, it is employed in calling to a person; but on the present occasion | rather
think that it betokens sorrow, ° for he groans on account of the calamity which he foresees will
befall I1srael, and he does so either out of brotherly affection, or in order that the prophecy may
make amore powerful impression on the minds of a sluggish and indolent people. Itiscertain, that
the prophetsregarded with greater horror than other men the vengeance of God, of which they were
the heralds; and although, in sustaining the character assigned to them, they threatened severely,
still they never laid aside human feelings, so as not to have compassion on those who perished. But
the chief reason was a consideration of the covenant which God had made with the seed of Abraham;
and we see that Paul also had this feeling to such an extent, that he “wished to be accursed for his
brethren.” (Romans 9:3). When therefore Isaiah brings the fact before his mind, he cannot but be
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deeply affected with grief; and yet, as | have hinted, it tends to make the fact more certain, when
he places it before his eyes asif he actually saw it.

The word multitude is here employed, because the army had been collected out of many and
various nations, of which the Assyrian monarchy was composed. The metaphors which he adds
are intended for no other purpose than to exhibit more forcibly what has been already stated; for
he compares them to a sea or a deluge, which overflows awhole country.

13. The nations shall rush. Although he appearsto follow out that threatening, which heformerly
uttered, yet he begins to comfort believers by repeating the same statement, as if we should say,
“They who were unmindful of God must be punished for their wicked revolt, and must be, as it
were, overwhelmed by a deluge; but the Lord will restrain this savage disposition of the enemies,
for, when they have exercised their cruelty, he shall find a method of casting them out and driving
them away.” Thisisaremarkable consolation, by which he intended to support the remnant of the
godly. Nor does he speak of the Jews only, asiscommonly supposed, for hitherto he has addressed
his discourse to the ten tribes, and it is certain that there were still left in Isragl some who actually
feared God, and who would have despaired if they had not been upheld by some promise.

By these metaphors he describes dreadful storms and tempests. When the Holy Spirit intends
to bring comfort to the godly, he holds out those objects which are wont to terrify and discourage
the minds of men, that we may learn that God will easily allay all tempests, however violent and
dreadful. As the winds and seas and storms are at his command, so it is easy for him to restrain
enemies and their violence; and therefore immediately afterwards he compares the Assyrians to
chaff.

Asthe chaff of the mountains before the wind. Although with regard to the Israelitestheir attack
was terrible, yet he shews that before God they will be like chaff, for without any effort he will
scatter all their forces. Hence it follows that we ought not to judge of their resources and strength
by our senses. Whenever therefore we see the restraints laid on the wicked withdrawn, *° that they
may rush forward for our destruction, let usindeed consider that, so far asliesin ourselves, we are
ruined, but that God can easily frustrate their attacks.  (galgal) means a rolling thing, * which
iseasily driven by the wind.

14. And, behold, at evening tide trouble. The meaning is, “Aswhen a storm has been raised in
the evening, and soon afterwards allayed, no trace of it is found in the morning, so will cheerful
prosperity suddenly arise, contrary to expectation.” The Prophet intended to state two things —
first, that the attack of the enemy will be sudden; and secondly, that the ravages which they shall
commit will not be of long duration. Asthe Assyrians rose suddenly against the Israglites, so their
fall was sudden.

From this passage all the godly ought to draw wonderful consolation, whenever they see that
everything isin disorder, and when dreadful changes are at hand; for what isit but a sudden storm
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which the Lord will alay? Tyrants rush upon uslike stormsand whirlwinds, but the Lord will easily
dispel their rage. Let us therefore patiently wait for his assistance; for though he permit us to be
tossed about, yet through the midst of the tempests he will at length conduct us “to the haven.”
(Psalm 107:30.) And if the Prophet comforted a small remnant, who appeared to be almost none
at all, this promise undoubtedly belongsto usalso. True, we are almost none, and awretched church
is concealed in afew corners; but if we look at the condition of the kingdom of Israel, how few
were the servants of God in it! And these hardly ventured to mutter, such was the universal hatred
of religion and godliness. Although therefore the Lord destroy the multitude of the wicked, yet to
the small number of the godly, who may be said to be tossed about in the same ship with them, he
will hold out a plank to rescue them from shipwreck, and will guide them safely and comfortably
into the harbour.

This is the portion. He addresses the believers who were conceaed in the kingdom of Isradl,
and joins them with the Church, although, as is frequently the case with the children of God, the
members were scattered in every direction. We see here what will be the end of the wicked who
have persecuted us. Though we are exposed to their rage, so that they tear and plunder and trample
upon us, and inflict on us every kind of insult, yet they will be like storms which are subdued by
their own violence and quickly disappear. We ought to expect that this will be the lot of all the
tyrants who at the present day wretchedly harass the Church, and treat cruelly the children of God.
L et this consolation be engraved on our minds, that we may know that the same thing will happen
to them.
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CHAPTER 18

| saiah Chapter 18:1-7

1. Woe to the land shadowing with wings, 1. Heus terra inumbrans alis, quee est trans
which is beyond the rivers of Ethiopia flumina Athiopiase

2. That sendeth ambassadors by the sea, even 2. Mittens per mare legatos, in vasis junceis
in vessels of bulrushes upon the water, saying, super aquas. Ite nuntii celeres ad gentem
Go, ye swift messengers, to a nation scattered distractam et expilatam, ad populum
and peeled, to a people terrible from their formidabilem ab eo et deinceps, gentem undique
beginning hitherto; a nation meted out and conculcatam, cujus terram flumina diripuerunt.
trodden down, whose land the rivers have
spoiled!

3. All ye inhabitants of the world, and 3. Omnes habitatores orbis, et incolaeterrag
dwellers on the earth, see ye, when he lifteth up cum signum sustulerit in montibus, videbitis;
an ensign on the mountains; and when he bloweth cum tuba clanxerit, audietis.
atrumpet, hear ye.

4. For so the Lord said unto me, | will take 4. Porro sic mihi dixit Iehova, Quiescam, et
my rest, and | will consider in my dwelling-place videbo in tabernaculo meo, sicut calor siccans
like a clear heat upon herbs, and like a cloud of pluviam, et sicut nubes roscidain calore messis.
dew in the heat of harvest.

5. For afore the harvest, when the bud is 5. Quia dum adfuerit messis, perfectum erit
perfect, and the sour grape is ripening in the germen, et ex flore fructus erit maturescens; tum
flower, he shall both cut off the sprigs with amputabit ipsos pal mites falcibus, et propagines
pruning-hooks, and take away and cut down the auferendo exscindet.
branches.

6. They shall be left together unto the fowls 6. Derelinquentur pariter volatili montium et
of the mountains, and to the beasts of the earth: animalibus terrae Astivabit super illud volatile,
and the fowls shall summer upon them, and all et omnia animaliaterraehyemabunt.
the beasts of the earth shall winter upon them.

7. In that time shall the present be brought 7. Temporeillo adducetur lehovaeexercituum
unto the Lord of hosts of a people scattered and munus, populus laceratus et expilatus, et de
peeled, and from a people terrible from their populo terribili, ex quo esse coepit et deinceps;
beginning hitherto; a nation meted out and gente undique conculcata, cujus terram flumina
trodden under foot, whose land the rivers have diripuerunt, ad locum nominis lehovag
spoiled, to the place of the name of the Lord of exercituum, ad montem Sion.
hosts, the mount Zion.

21



Comm on Isaiah (V2) John Calvin

1. Woeto the land. | cannot determine with certainty what is the nation of which | saiah speaks,
though he shews plainly that it bordered on Ethiopia. Some consider it to refer to the whole of
Egypt; but thisis a mistake, for in the next chapter he treats of Egypt separately, from which it is
evident that the people here meant were distinct from the Egyptians. Some think that the Troglodytes
are here meant, which does not appear to me to be probable, for they had no intercourse with other
nations, because their language, as geographers tell us, was hissing and not speech; *2 but those
who are mentioned evidently had intercourse and leagues with other nations.

Still it isuncertain whether they leagued against the Jews or joined with the Egyptiansin driving
out the Assyrians. If they were avowed enemies to the Jews, Isaiah threatens punishment; but if
they deceived them by false promises, he shews that nothing is to be expected from them, because
by idle messages they will only protract the time. However that may be, from the neighboring
nations to be mentioned in the next chapter, we may in part ascertain where they were situated, that

12 “The Ethiopian Troglodytes,” says Herodotus “ are the swiftest of foot of all men of whom we have received any accounts.
The Troglodytes feed on serpents, and lizards, and reptiles of that sort, and the language which they have adopted has no
resemblance to any other, but they screech like bats. — Herod. 4:183.

FT270 | h vessels of bulrushes.” — Eng. Ver.

FT271 « Seattered and peeled, or, outspread and polished.” — Eng. Ver.

FT272 « A nation meted out and trodden down.” Heb. “A nation of line, and line, and treading under foot.” — Eng. Ver.

FT273 « A nation meted out by line, that is, utterly subdued. Heb. Put under lineand line, to decide what part of them should
be destroyed, and what saved by the conquerors. In this manner David is described, (2 Samuel 8:2,) as having dealt with the
children of Moab. See Lamentations 2:8. Such a nation might well deserve to be called drawn out and pilled, that is drawn
through the fingers (or an instrument) like awillow, in order to be peeled and made fit for wicker work.” — Stock.

FT274 «\/idebitis.” “Vousle verrez.”

FT27% « Seaye” “Hear ye." — Eng. Ver.

FT276« And | will consider in my dwelling-place.” — Eng. Ver. “I will rest, and ook round in my dwelling-place.” — Stock.

FT277«|_jke aclear heat upon herbs,” or “after rain” — Eng. Ver.

FT278 | ike the clear heat at the coming of daylight. The resting of Jehovah, hovering over the enemy till they are ripe for
destruction, is here beautifully compared to the condensed gloom before daylight, which iswont to usher in ahot summer’sday,

and to the sheet of dew that appears to hang over the ground in harvest time presently after sunset. , (1 ,) ishere used for near

the time of, as we say, against such atime. , (1 r,) prope lucem, adventante luce. — Stock.
FT27% Rosenmiiller takes notice of another reading supported by the Septuagint, Syriac, and Vulgate, ,(bymktzr,)
“at the time of harvest,” instead of, ,(bhmktzr,) “in the heat of harvest,” but justly remarks that it makes no difference

to the meaning. — Ed.

FT280 “That is, their dead bodies.” — Jarchi.

FT281 « T quit the metaphor, the flourishing leaders of a people, devoted by Jehovah to destruction, shall be cut off and
trampled on. The people here spoken of are the Assyrians under Sennacherib.” — Sock.

F1282 See vol. 1 p. 96
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is, not far from Egypt and Ethiopia: yet some may be disposed to view it as a description of that
part of Ethiopiawhich lay on the sea-coast; for we shall afterwards see that the Assyrians were at
war with the king of the Ethiopians. (Isaiah 37:9.)

When he saysthat that |and shadows with wings, we learn from it that its seawaswell supplied
with harbours, so that it had many vessels sailing to it and was wealthy; for small and poor states
could not maintain intercourse or traffic with foreign countries. He therefore means that they
performed many voyages.

2. Sending ambassadors by the sea. This relates strictly to the state of those times. It would
appear that this nation solicited the Egyptians or Syrians to harass the Jews, or that the Assyrians
employed them for the purpose of harassing the Jews, or that they had formed an alliance with the
Egyptians, in order that, by their united force, they might prevent the power of the Assyrians from
increasing beyond bounds; for nothing more than conjectures can be offered, because we have no
histories that give any account of it, and where historical evidence is wanting, we must resort to
probable conjectures. These voyages, there is reason to believe, were not made to any place near
at hand, but to a distant country.

In ships of reeds. * We ought not to think it strange that he calls them ships of reeds, for it is
evident from the ancient histories that these were commonly used by the Egyptians, because the
channel of the Nile is in some places very steep and dangerous to navigators on account of the
cataracts, which the Greeks call Katadouna, so that ships of wood cannot be used at those places
without being broken and dashed to pieces on the rocks; and therefore it is necessary to employ
ships of pliant materials. That the ships might not admit water and thus be sunk, historianstell us
that they were daubed within with pitch.

Go, ye swift messengers. This passage is obscure, but | shall follow what | consider to be
probable. The Prophet shews the design of his prediction, or the reason why he foretold the
destruction of that nation. If we believe them to have been the avowed enemies of the Jews, the
design wasto afford some consolation to believers who were wretchedly broken up and scattered,
that having received this message they might rejoice and give thanksto God. But if we rather think
that the Jews were led by this nation into an unlawful league, we must then consider that this
exhortation isironical, and that the Prophet intended to reprove the folly of the chosen people, in
forsaking God and relying on useless aid. Some think that these words were spoken by God, asiif
he commanded those nations who inhabited the sea-coast to destroy the Jews; but | am not at all
of that opinion.

To a nation scattered and plundered. ** | do not agree with those who think that these words
describe the destruction of that unknown and obscure nation; for by “aplundered nation” he means
the Jews who were to be grievously harassed and scattered, so that no part of them escaped injury.
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Toapeopleterriblefromtheir beginning hitherto. He callsit terrible, because so great calamities
would disfigure it in such a manner that all who beheld it would be struck with terror. | cannot
approve of the exposition given by some, that thisrelates to the signs and miracles which the Lord
performed amongst them, so as to render them an object of dread to all men; for the allusion is
rather to that passage in the writings of Moses, “The Lord will make thee an astonishment and a
terror.” Deuteronomy 28:37 In like manner it is said elsewhere, “for the shaking of the head and
mockery.” (Jeremiah 18:16; 19:8; 25:9, 13, 18.) Hetherefore meansthat they are anation so dreadful
to behold as to fill all men with astonishment, and we know that this was foretold and that it also
happened to the Jews.

A nation trodden down on every side. * |, (kav-kav,) that is, on every side, as if one drew
lines and joined them so closely that no space was | eft between them, or asif one drew furrowsin
afield so asto break every clod; for in this manner was the nation thrown down and trampled under
foot. 1

Whose land the rivers have spoiled. By the rivers he means the vast army of the enemies, that
is, of the Assyrians. He alludes to what he had formerly said, that the nation, not satisfied with its
own little stream, longed for rapid and boisterousrivers. (Isaiah 8:6.) After having applied to them
for assistance, they were overwhelmed by them as by a deluge; and the reason of the whole evil
was this, that they were not satisfied with the promises of God, and sought assistance in another
quarter. Now, if this command is understood to be given to the swift messengers in the name of
God, weinfer fromit that he does not immediately assist his own people, but delayshisaid till they
are brought to astate of despair. He does not send to them a cheerful and prosperous message while
they are still uninjured, or when they have received alight stroke, but he sends a message to anation
altogether trodden down and trampled under foot. Y et when he commands them to make haste, he
means that the judgment will be sudden and unexpected, so that light will suddenly burst forth
amidst the darkness.

3. All yeinhabitants of theworld. He shewsthat thiswork of God will be so manifestly excellent
as to draw the attention not only of the Jews but of all nations.

When he shall lift up an ensign on the mountains, you will seeit.  These words, which are in
the future tense, are rendered by some, agreeably to the custom of Scripture, in the imperative
mood; 8 but it is better to view them as denoting what isfuture. It isasif he had said that the most
distant nations will be withesses of this destruction, because not only will the ensign be beheld by
all, but the sound of the trumpetswill be heard throughout the whole world. Thiswill plainly shew
that the war did not originate with men, but with God himself, who will prove himself to be the
author of it by remarkable tokens. When wars are carried on, every one sees clearly what is done;
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but the greater part of men ascribe the beginning and end of them to chance. On the other hand,
Isaiah shews that all these things ought to be ascribed to God, because he will display his power
inanew and extraordinary manner; for sometimes he works so asto conceal hishand and to prevent
his work from being perceived by men, but sometimes he displays his hand in such a manner that
all are constrained to acknowledge it; and that is what the Prophet meant.

4. But thus said Jehovah unto me. After having threatened a slaughter of the Ethiopians or their
neighbors, and at the same time shewn that comfort will arise from it to the Jews, or ironically
reproved the foolish confidence with which the Jews had been deceived, he now adds that God will
regulate these confused changes in such a manner as to gather to him at length his chosen people.
Theparticle , (ki,) which | havetrandated but, sometimes meansfor and sometimes but. The latter
meaning appears to be more appropriate in this passage, for the Prophet replies to a doubt which
otherwise might grievously perplex weak minds; because when confusion arises, there may be said
to be a veil which conceals from us the providence of God. Such aso was the state of that nation
whose destruction he foretells, that this prediction might be reckoned fabulous and worthy of
ridicule; for, aswe may gather from it, there was no danger or change to be dreaded.

| will rest. Some consider this as referring to the person of Isaiah, asif, relying on what God
had revealed, herested, that is, was in a state of composure, as we ought to be when we have heard
the word of God, and fully expect what has been foretold. In like manner Habakkuk also says, On
my watch-tower will | stand. (Habakkuk 2:1.) But unquestionably he relates what the Lord had
foretold to him, and the Lord himself, by the mouth of the Prophet, makes this declaration, | will
rest, that is, | will remain unemployed.

And | will look in my tabernacle. *° The phrase, | will look, hasthe sameimport with the former;
for a spectator takes no part in doing, but rests satisfied with looking. Such islikewise the force of
the term tabernacle, asif the Lord betook himself to rest under a roof; while, on the contrary, he
saysthat he ascends the judgment-seat, when he avenges the transgressions of the wicked; for these
modes of expression are adapted to our capacity. But perhapsit may be thought more probable that
the Prophet alludes to the sanctuary; because, although the majesty of God will remain conceal ed
for atime among an afflicted people, yet hisrest will not be without effect. It amounts to this, that
though everything be turned upside down, so as to awaken a suspicion that God takes no further
concern in the government of the world, yet he rests for an express purpose, as if he shut himself
up unemployed in a chamber, and the effect of this rest will in due time appear.

As the heat that drieth up the rain. ? By this beautiful metaphor the Prophet expresses more
fully what he had formerly said. Y et there are two ways in which it may be shewn to agree with
the Prophet’s meaning; either that God, aroused, as it were, from his rest, will shew a smiling
countenance to gladden believers, or will water them by a refreshing shower; and in this way the
Prophet would describe their varied success. Or there is an implied contrast, by which he reminds
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us that, while God appears to remain unemployed and to look at what is going on, still he can
execute his judgments as if it were in sport. And yet, as the two following verses are closely
connected with thisverse, | saiah appearsto mean, that though God does not act in abustling manner
like men, or proceed with undue eagerness and haste, still he hasin his power concealed methods
of executing his judgments without moving a finger. Perhaps also he intended to shew, that in
destroying this nation, God will act in an extraordinary manner. But we ought to be satisfied with
what | lately suggested, that when men carelessly resign themselves to sleep in the midst of
prosperity, and, intoxicated by their pleasures, imagine that they have nothing to do with God,
“sudden destruction is at hand,” because God, by alook, frustrates all the designs or preparations
of theworld. (1 Thessalonians 5:3.) He therefore declares that he will be like aclear and calm sky,
2 and like the heat that drieth up therain.

And as a cloud of dew in the heat of harvest. 2 Now we know that this rain is exceedingly
adapted to ripen the fruits, and likewise that the heat which follows the rain penetrates the fruits
with itsforce, and drives the moisture more inward, by which it hastens their maturity and renders
them more productive. Now the Prophet meant, that though calamities and distresses await the
reprobate, still everything proceeds so much to their wish, that they appear to be supremely happy,
asif the Lord intended to load them with every kind of blessings; but that they are fattened like
oxen destined for slaughter, for when they appear to have reached the highest happiness, they
suddenly perish.

Hence it follows, that we ought not to form an estimate of the judgments of God according to
outward appearances; for when men imagine themselves to be exceedingly safe, they are not far
from destruction and from utter ruin. Thus he speedily comforts believers, that they may not suppose
that it fares better with the reprobate so long as God forbears to strike; for though he appears to
cherish in his bosom those whom he sustains, he will quickly reduce them to nothing. These
statements ought to be applied to those wretched and disastrous timeswhen the tyrantswho oppress
the Church are the only personsthat are prosperous, and abound in al kinds of wesalth, and contrive
in such a manner as if everything were in their power, because they surpass other men in power,
and skill, and cunning. But let us know that all these things are done by the appointment of God,
who promotes their endeavors and renders them successful, that he may at length slay and destroy
them in amoment. | am aware that awidely different meaning is given by some to these words of
the Prophet; but any onewho takes ajudicious view of the whole passage will havelittle difficulty,
| trust, in assenting to my interpretation.

5. For when the harvest shall be at hand. Literaly it is, “in presence of the harvest;” but we
must soften the harshness of the expressions; and it cannot be doubted that the meaning of the
Prophet is, that when the harvest is close at hand, and when the grapes are nearly ripe, the whole
produce, in the expectation of which wicked men had rejoiced, will suddenly be snatched from
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them. The Prophet continues the same subject, and confirms by these metaphors what he had
formerly uttered, that the wicked are not immediately cut off, but flourish for atime, and the Lord
spares them; but that when the harvest shall be at hand, when the vines shall put forth their buds
and blossoms, so that the sour grapes make their appearance, the branches themselves shall be cut
down. Thus when the wicked shall be nearly ripe, not only will they be deprived of their fruit, but
they and their offspring shall berooted out. Such isthe end which the Lord will maketo thewicked,
after having permitted them for atime to enjoy prosperity; for they shall be rooted out, so that they
cannot revive or spring up again in any way.

Hence we obtain this great consolation, that when God conceals himself, hetries our faith, and
does not suffer everything to be carried along by the blind violence of fortune, as heathensimagine;
for God isin heaven, asin his tabernacle, dwelling in his Church as in a mean habitation; but at
the proper season hewill comeforth. Let usthusenter into our consciences, and ponder everything,
that we may sustain our minds by such a promise as this, which alone will enable us to overcome
and subdue temptations. L et us also consider that the Lord declares that he advances and promotes
the happiness of wicked men, which tends to exhibit and to display more illustriously the mercy
of God. If he instantly cut down and took them away like a sprouting blade of corn, his power
would not be so manifest, nor would his goodness be so fully ascertained as when he permits them
to grow to avast height, to swell and blossom, that they may afterwards fall by their own weight,
or, like large and fat ears of corn, cuts them down with pruning-knives.

6. They shall be left together. 2 He means that they will be cast aside as athing of no value, as
John the Baptist also compares them to chaff, which is thrown on the dunghill. (Matthew 3:12;
Luke 3:17.) Thus Isaiah shewsthat they will be exposed to the wild beasts and to the fowls, so that
the fowlswill nestlein them in summer, and the wild beasts will make their lairsin them in winter;
asif hehad said, that not only men, but the wild beasts themselveswill disdain them. Such therefore
isthe end of wicked men, who, situated in alofty place, and thinking that they are beyond all danger,
despise every one but themselves. The fowls and the beasts of prey will make use of them for nests
and for food. They will be thrown down, | say, not only beneath all men, but even beneath the
beasts themselves, and, being exposed to every kind of insult and dishonor, they will be a proof of
the wonderful providence of God.

7. Inthat time. The Prophet again shews why he threatened the destruction of a heathen nation;
for when amost al the nations had |eagued together against the Church, it appeared asif the Church
were utterly ruined, and therefore Jehovah declares that in due time he will render assistance. Had
he not opposed such designs, and seasonably restrained the attacks of enemies, the Jews would
have despaired; and on this account he shews that he takes care of the Church, and that though he
determines to chastise it, still he comes forward at the proper season to hinder it from perishing,
and displays his power in opposition to tyrants and other enemies, that they may not overthrow it
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or succeed in accomplishing what they imagined to be in their power. In order therefore to excite
them to patience, he not only distinguishes them from the Ethiopians, but likewise reminds them
that God mitigates his judgments for their preservation.

A present shall be brought. He aludes to the second verse of this chapter, [Isaiah 18:2)] in
which we have seen the same names and descriptions applied to the Jewish nation, and he employs
the word brought because they would first of all be led into captivity, so that it would not be more
practicable for them than for foreign nations to go up into the temple.

From a people. This expression deserves naotice, for , (mgnm,) means that it will not be an
entire nation; asif he had said, though you must be reduced to a small number, so asto be afeeble
remnant, yet those few who are left will be offered in sacrifice to God. Hence we ought to learn a
doctrine highly useful and exceedingly adapted to our times, for at the present day the Church is
not far from despair, being plundered, scattered, and every where crushed and trodden under foot.
What must be donein straits so numerous and so distressing? We ought to lay hold of these promises,
so asto believe that still God will preserve the Church. To whatever extent the body may be torn,
shivered into fragments and scattered, till by his Spirit he will easily unite the members, and will
never alow the remembering and the calling on his name to perish. Out of those fragments which
are now broken and scattered, the Lord will unite and assemble the people. Those whom he joins
together in one spirit, though widely separated from each other, he can easily collect into one body.
Although therefore we see the nation diminished in numbers, and some of its members cut off, yet
some present will be offered by it to the Lord.

To the place of the name. This mode of expression is customary with the prophets. When they
speak of the worship of God they describe it by outward acts, such as altars, sacrifices, washings,
and such like; and, indeed, the worship of God being within the soul, there is no way in which it
can be described but by outward signs, by which men declare that they worship and adore God.
But he chiefly callsit Mount Zion, because that place was consecrated to God, and God commanded
that sacrifices should be offered there. The chief honor which he bestowed upon it was when he
caused the doctrine of hisword (Isaiah 2:3) to go forth from it, aswe have formerly seen; % so that
the name of Mount Zion may be properly understood to denote the pure and uncorrupted worship
of God. In short, the prophets do not describe the worship of God as it would be after the coming
of Christ, but asit wasin their own time, because they found it necessary to accommodate themselves
to the people to whom they ministered. Hence it ought to be inferred that there is no other way in
which we can belong to the Church than by being offered to God in sacrifice. Let every onetherefore
who wishes to belong to God present himself for such an oblation, and let him no longer live to
himself, but be wholly dedicated to God. (Romans 12:1; 2 Corinthians 5:15.) Now we know that
it is by this sword of the word, that is, by the gospel, that Paul boasts of offering and sacrificing
men to God. (Romans 15:16.)

25 {Bogus footnote}
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By the place of the name of the Lord, he does not mean that his essence, of which we ought not
to form any gross or earthly conception, is confined to it, as if God were limited to a place, but
because it was a place in which the Lord commanded that his power should be acknowledged, and
that men should worship and call upon him where he manifested his presence by his benefits and
by his power, and that on account of the ignorance of the people, who could not otherwise
comprehend his majesty. Yet it ought to be observed, that we cannot become acceptable to God
without being united in one and the same faith, that is, without being members of the Church; for
it is not necessary for usto run to Jerusalem, or to Mount Zion, because in the present day Zionis
as wide and extensive as the whole world, which is entirely devoted to God. All that is necessary
therefore is, that the same faith dwell in us, and that we be joined together by the bond of love. If
this be wanting, every thing about us is heathen, and we have nothing that is sacred or holy.
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CHAPTER 19
| saiah Chapter 19:1-25

1. The burden of Egypt. Behold, the Lord 1. Onus Agypti. Ecce lehova equitat super
rideth upon a swift cloud, and shall come into nubem celerem, et veniet in Agyptum; et
Egypt: and the idols of Egypt shall be moved at commovebuntur idola Agypti afacie gjus, et cor
his presence, and the heart of Egypt shall melt in Agypti dissolvetur in medio gus.
the midst of it.

2. And | will set the Egyptians against the 2. Et committam Aegyptios cum Agyptiis,
Egyptians: and they shall fight every one against pugnabit quisque tunc contra fratrem suum;
his brother, and every one against his neighbour; quisque, inquam, contra proximum suum; civitas
city against city, and kingdom against kingdom. contra civitatem, et regnum contra regnum.

3. And the spirit of Egypt shall fail inthe 3. Et exinanietur spiritus Agypti in medio
midst thereof; and | will destroy the counsel gus. et consilium gusdestruam, etiamsi quagrant
thereof: and they shall seek to the idols, and to illod apud idola, apud magos, apud pythones,
the charmers, and to them that have familiar apud divinos.
spirits, and to the wizards.

4. And the Egyptianswill | giveoverintothe 4. Et tradam Agyptios in manum domini
hand of a cruel lord; and afierce king shall rule saavi, et rex fortisdominabitur eis, dicit Dominus
over them, saith the Lord, the Lord of hosts. |ehova exercituum.

5. And thewatersshall fail fromthesea,and 5. Tunc deficient aquae a mari, et fluvius
the river shall be wasted and dried up. exsiccabitur atque arescet.

6. And they shall turn the rivers far away; 6. Elongabuntur flumina;, exhaurientur et
and the brooks of defence shall be emptied and siccabuntur rivi munitionis, arundo et carectum
dried up: the reeds and flags shall wither. succidentur.

7. The paper reeds by the brooks, by the 7. Herbaead rivum et super osrivi, et omnis
mouth of the brooks, and every thing sown by sementisrivi arescet, et propelletur, ut non sit.
the brooks, shall wither, be driven away, and be
no more

8. Thefishers also shall mourn, and all they 8. Et moerebunt piscatores, et lugebunt omnes
that cast angle into the brooks shall lament, and qui hamum projiciunt in rivum; qui expandunt
they that spread nets upon the water shall rete super faciem aquarum debilitabuntur.
languish.

9. Moreover, they that work in fine flax, and 9. Qui in lino optimo operantur erubescent,
they that weave networks, shall be confounded. et qui texunt plagas foratas, (vel, pellucidas.)

10. And they shall be brokeninthe purposes  10. Erunt enum retiagjus dissipata; et omnes
thereof, all that make sluices and ponds for fish. architecti retis (vel, mercedis) tristes erunt anima.
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11. Surely the princes of Zoan arefools, the  11. Certe stulti principes Zoan; prudentum
counsel of the wise counsellors of Paroaoh is consiliariorum Pharaonis consilium unfatuatum
become brutish: how say ye unto Paraoh, | am est. Quomodo dicitis Pharaoni, Filius sapientum
the son of the wise, the son of ancient kings?  ego, et filius regum antiquorum?

12. Where are they? Where are thy wise  12. Ubi nunc prudentestui? ut annuntient tibi,
men? And let them tell thee now, and let them aut etiam sciant quid decreverit lehova
know what the L ord of hosts hath purposed upon exercituum super Agyptum.

Egypt.

13. The princes of Zoan are become fools, 13. Infatuati sunt principes Zoan, decepti sunt
the princes of Noph are deceived; they have also principes Noph, seduxerunt Agyptum angulus
seduced Egypt, even they that are the stay of the tribuum gjus.
tribes thereof.

14. The Lord hath mingled a perverse spirit 14. lehova miscuit in medio gus spiritum
in the midst thereof; and they have caused Egypt perversitatis, et seduxerunt Agyptum in omni
to err in every work thereof, as a drunken man opere gus, quemadmodum circumagitur ebrius
staggereth in his vomit. in vomito suo.

15. Neither shall there be any work for Egypt, 15. Nec erit A2gypto opus quod faciat caput
which the head or tail, branch or rush, may do. vel cauda, ramus aut juncus.

16. In that day shall Egypt be like unto 16. In dieillaerit Agyptus instar mulierum;
women; and it shall be afraid and fear, because horrebit enim et pavebit afacie agitationis manus
of the shaking of the hand of the Lord of hosts, Iehovaeexercituum, quam agitabit i pse super eam.
which he shaketh over it.

17. And the land of Judah shall be a terror 17. Et erit terra luda Agyptiis in tremorem.
unto Egypt; every one that maketh mention Omnis qui recordatus fuerit illius pavebit super
thereof shall be afraid in himself, because of the ipsam, propter consilium lehovae exercituum,
counsel of the Lord of hosts, which he hath quod decrevit super eam.
determined against it.

18. In that day shall five citiesin the land of 18. Indieillaerunt quinque civitatesin terra
Egypt speak the language of Canaan, and swear Agypti loquentes labio Canaan, et jurantes per
tothe Lord of hosts: one shall be called, Thecity lehovam exercituum. Civitas desolationis una
of destruction. vocabitur.

19. In that day shall there be an altar tothe  19. In die illa erit atare lehovae in medio
Lord in the midst of the land of Egypt, and a terree AEgypti, Statua item juxta terminum eus
pillar at the border thereof to the Lord. lehovee

20. Andit shall beforasignandfor awitness  20. Eritque in signum et in testem lehovag
unto the Lord of hosts in the land of Egypt: for exercituum, in terra A2Qypti; quia clamabunt ad
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they shall cry unto the Lord because of the lehovam propter oppressores, et mittet eis
oppressors, and he shall send them a savior, and servatorem et principem, ut liberet eos.
agreat one, and he shall deliver them.

21. And the Lord shall be known to Egypt, 21. Et cognoscetur lehova ab Agyptiis,
and the Egyptians shall know the Lord in that cognoscent, inquam, AEgyptii lehovaminillodie;
day, and shall do sacrifice and oblation; yea, they et facient sacrificium et oblationem, vovebuntque
shall vow avow unto the Lord, and perform it vota lehovaeet reddent.

22. And the Lord shall smite Egypt; he shall 22. ltaque percutiet lehova Agyptum,
smite and heal it: and they shall return even to percutiens et sanans; convertentur enim ad
the Lord, and he shall be entreated of them, and lehovam, et exorabitur ab eis, et sanabit eos.
shall heal them.

23. In that day shall there be a highway out 23.Indieillaerit viaab Agypto in Assyriam,
of Egypt to Assyria, and the Assyrian shall come commeabunt Assyrii in Agyptum, et Agyptii in
into Egypt, and the Egyptian into Assyria; and Assyriam; et colent Agyptii Assyrios (vel, cum
the Egyptians shall serve with the Assyrians.  Assyriis.)

24. In that day shall Israel be the third with 24. In dieillaerit Israel tertia cum Agypto,

Egypt and with Assyria, even a blessing in the et Assyria benedictio in medio terrae
midst of the land:

25. Whom the Lord of hosts shall bless, 25. Quia benedicet illi 1ehova exercituum,
saying, Blessed be Egypt my people, and Assyria dicens. Benedictus populus meus Agyptius, et
the work of my hands, and Israel mine opus manus mease Assyrius, et hageditas mea
inheritance. Israel.

I. The burden of Egypt. The Prophet here prophesies against Egypt, because it was a kind of
refuge to the Jews, whenever they saw any danger approaching them; for when they had forsaken
God, to whom they ought to have had recourse, they thought that they had no help left to them but
inthe Egyptians. It wastherefore necessary that that kingdom should be overthrown, that itswealth
or its forces might no longer deceive the Jews; for so long as Egypt was prosperous, the Jews
thought that, on account of its being exceedingly populous and highly fortified, they were far
removed from danger, and therefore despised God, or at least paid scarcely any regard to his
promises. This led to evil consequences in two respects; first, because when they ought to have
relied on God aone, they were puffed up with that vain confidencein Egypt; and secondly, because
whenever the Lord punished them, they defended themselves against his chastisements by the
power of the Egyptians, asif by human resources they could make void hisjudgments, when they
ought to have been turned to God altogether. On this subject Isaiah speaks more fully in a later
portion of this book. (Isaiah 30:2.)

Behold, the Lord rideth on a swift cloud. Thismode of expressionisfound also in other passages
of Scripture, but in ageneral form. (Psalm 104:3.) The Prophet appliesit to this prediction, because

32


http://www.ccel.org/ccel/bible/asv.Isa.30.html#Isa.30.2
http://www.ccel.org/ccel/bible/asv.Ps.104.html#Ps.104.3

Comm on Isaiah (V2) John Calvin

the Egyptians thought that they were so well fortified on al sides, that there was no way by which
God could approach them. He therefore ridicules their foolish confidence, and exhibits the exalted
power of God, when herideth on a swift cloud, by which he will easily make a descent upon them,
and neither walls nor bulwarks shall hinder his progress. Again, because in addition to earthly aid
the Jews were likewise bewitched by afalsereligion, on this ground also the Prophet ridiculestheir
madness, because God will dash to the ground all the assistance which they expected to obtain from
idols. | pass by the foolish notion which many have entertained, as to the idols which Christ
overthrew in Egypt, when he was carried thither in infancy; for it does not deserve a refutation.
(Matthew 2:14.) This passage has been perverted to proveit, and to prove many conjectures of the
same kind. But the Prophet’ smeaning istotally different; for he speaks of the defeat of the Egyptians
by the Assyrians, and shewsthat it ought to be ascribed to God, and not, asirreligious men commonly
do, to fortune. He shewsit to be ajudgment of God, by whose hand all things are governed.

And theidols of Egypt shall be moved at his presence. He declares that the idols shall fall; that
is, that they shall be of no avail to the Egyptians, though they rely on their assistance, and think
that they are under their protection. No nation ever was so much addicted to superstitions; for they
worshipped cats, and oxen, and crocodiles, and even onions, and plants of every sort, and there
was nothing to which they did not ascribe some kind of divinity. He means that the power of all
those false gods, whom the Egyptians had taken for their protectors, will be overthrown. Having
declared that the Egyptians rely in vain on their superstitions, he likewise casts down the pride
which they cherished asto their earthly resources.

And the heart of Egypt shall melt in the midst of her. By the word heart he means the courage
which sometimes fails even the bravest men, so that they do not attempt any action, even when
their strength and forces are abundant, and in this manner he declares that they will be at war with
God, who will melt their hearts within them, before they are called to contend with their enemies.
Not only does he threaten that they will be terrified, but he likewise adds in the midst of the whole
kingdom, where they had an exceedingly safe and peaceful dwelling, because they were far removed
from every attack. It was the duty of all believers to consider this, when war was waged against
the Egyptians,; and we a so ought to behold the same thing exemplified in al revolutions of kingdoms,
which proceed solely from the hand of God. If the heart melts, if the strength fails, in men who are
usually brave, and who had formerly displayed great courage, this ought to be ascribed to the
vengeance of God.

2. And | will set the Egyptians against the Egyptians. Here he describes more particularly the
calamity which the Lord had determined to bring on Egypt. By the expression, | will set, he means
the internal struggles, in which those who ought to be mutual defenders cut down one another; and
no evil can be more destructive than thisto astate or apeople. It was of importance also to convince
the Jews that God, in whose hands are the hearts of men, (Proverbs 21:1,) could by his unseen
influence inflame the Jews to mutual animosities, that they might slay each other, though they were
victorious over foreign enemies. Hence we learn that nations never rise in a seditious manner, unless
the Lord set them against each other, as when one brings forward gladiators to the place of combat.
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He inflames their minds for battle, and prompts them to slay each other by mutual wounds; and
therefore, aswe ought to reckon it an evidence of God’ sfavor, when friendship is cherished among
citizens, so we ought to ascribeit to his vengeance, when they rage against and slay and injure one
another.

And they shall fight every one against his brother. For the sake of heightening the picture, he
adds what was still more monstrous, that those who were related to them by blood would take up
armsto destroy each other; for if men are worse than beasts when, forgetting their common nature,
they engage in battle, how much more shocking is it to nature that brethren or allies should fight
with each other! But the more monstrousit is, the more ought we to acknowledge the judgment of
God and his terrible vengeance.

City against city, and kingdom against kingdom. Isaiah appears to advance by degrees; for he
mentions, first, a brother; secondly, a neighbor; thirdly, cities; and, fourthly, kingdoms By kingdoms
he means provinces, into which Egypt was divided, which the Greeks called vopoi, the term by
which the Greek translators have rendered it in this passage. #

2% Kai vopdg €mti voudv. The reader will observe the distinction between the par oxytone véuog, a law, and the oxytone voudg,
afield or adwelling; for it isthe latter that is employed by Herodotus to denote a district or province. Herod. 2:164. — Ed.

FT284 « And the spirit of Egypt shall fail. Heb. shall be emptied.” — Eng. Ver.

FT285 « And the Egyptians will | give over, or, shut up.” — Eng. Ver. “And | will shut up Egypt in the hand of cruel lords.”
— Stock.

FT286 « A fierceking.” — Eng. Ver.

1287 See vol. 1 p. 266

FT1288 « Embanked canals. Rivi aggerum, as the Vulgate has it. The canal's by which the waters of the Nile were distributed
werefortified by moundsor banks. , (mtzr,) which word Rosenmiiller vainly endeavorsto shew to be another name for Egypt
or Mizraim.” — Stock.

F128 seevol. 1 p. 492

FT29 « A nd ashamed (disappointed or confounded) are the workers of combed (or hatchelled) flax, and the weavers of white
(stuffs.) The older writers supposed the class of persons here described to be the manufacturers of netsfor fishing, and took
(hrai,) in the sense of perforated open work or net-work. The moderns understand the verse as having reference to the working
of flax and manufacture of linen. Knobel supposes , (hrai,) to mean cotton, as being white by nature, and before it iswrought.
Some of the older writersidentified  , (sr kth,) with sericum, the Latin word for silk. Calvin supposes an alusion in the last
clause to the diaphanous garments of luxurious women.” — Professor Alexander.

FT291 Our author is puzzled about thisword. In hisversion hefollowsthe old rendering, “all that makeanet,” but hismarginal
reading is“all that make gain,” and to the latter he adheresin his commentary. Bishops L owth and Stock render it, “ all that make
again,” and Professor Alexander, “all laborersfor hire.” — Ed.

FT292

, (kd m,)) has two meanings, “antiquity” and “the east;” and accordingly Bishop Stock renders this clause, “the son

of thekings of the east,” adding the following note: — “Kings of the east. A synonyme for wise men, pdyot &no dvatoA®v, the
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quarter of the world where the arts of divination originated, and to whose sovereigns Egyptian sages pretended kindred. Hence
the magi, that came to worship Christ, are often denominated the three kings.” — Ed.

FT29 « Z0an, the Tanis of the Greeks, was one of the most ancient cities of Lower Egypt, (Numbers 13:22,) and aroyal
residence. The nameis of Egyptian origin, and signifies low situation. Noph is the Memphis of the Greek geographers, called
Moph, (Hosea 9:6.) It was one of the chief cities of ancient Egypt, the royal seat of Psammetichus.” — Alexander.

FT29 «The stay (Heb., corners) of the tribes thereof.” — Eng. Ver.

F12% Instead of , (pinn th,) the construct singular, Grotius, Lowth, and others, prefer the conjectural reading,  (pinn th,)
corners. But Rosenmiiller removes the difficulty of the Syntax by remarking, that , (pinn h,) acollective noun, and agreeably
to the frequent usage of the Hebrew tongue, fitly agreeswith aplural verb; and he quotes 2 Samuel 19:41, asaparallel instance.
— Ed.

FT2% professor Alexander prefersthe literal rendering, “from beforethe shaking of the hand,” and thus explainsthe passage:
“ , (mipp n,) may be rendered, on account of, which ideais certainly included, but the true force of the original expressionis
best retained by aliteral trandation. , (tnphthyd,) isnot the act of beckoning for the enemy, but that of threatening or
preparing to strike. The reference is not to the slaughter of Sennacherib’s army, but more generally to the indications of Divine
displeasure.”

FT257 The only passage which occurs to my remembrance as likely to be in the author’s eyeiis, “And thou shalt become an
astonishment, a proverb and a bye-word, among al the nations whither the Lord shall lead thee.” (Deuteronomy 28:37.) — Ed.

FT2% Heliopolisis a Greek word, and signifies “the city of the sun.” It is the name of afamous city of Lower Egypt, in
which there was a temple dedicated to the sun. — Ed.

FT2% «pj||ar.” — Eng. Ver.

FT300 The name “ Philom tor,” which means*loving his mother,” wasironically given to him on account of hisknown hatred
of his mother Cleopatra. — Ed

FT301 « 5oy ceste pedagogie dela Loy.”

FT302«|_es signes et sacramens.”

FT303 Of one clausein thisverse, rendered by our translators“and agreat one,” Calvin takes no notice. Rosenmiiller considers

(r b) to be the participle Kal of , (r b,) and assigns to Cocceius the honor of having discovered that the punctuation, which
the Masoretic annotators have set aside, in the parallel passage of Deuteronomy, asapeculiarity for which they could not account,
was the key to the true interpretation. Almost al the commentators, Cocceius excepted, render  (r b) “agreat one,” some of
them supposing that Ptolemy the Great, the son of Lagus, and others that Alexander the Great, was meant. But Cocceius was
thefirst to perceive that the signification “ Great” does not agree with the context, and has justly remarked that theword  (r b)
with a Kametz, ought not to be confounded with  (r b,) with a Pathach, but that its meaning should be sought from the verb
(rb)or (rb,) “to contend, to argue, to defend one’s cause in a court of justice;” and he quotes aparallel passage, in which
Moses, while he blesses Judah, speaking of God, says, (ydaivr bl) “hishands shal be his protector.” (Deuteronomy
33:7.) See Robertson’s Clavis Pentateuchi, p. 561. The ancients appear to have taken a similar view. The Septuagint renders it
thus. Kai droote)el adtoic GvOpwmnov 0¢ 6woel avTovg, Kpivwv cwoet adtovg. The Chaldee and Syriac render it, “a deliverer
and ajudge,” and Jerome' s rendering is, propugnatorem, “a defender or champion”. Rosenmiiller Scholia. “A Savior and a
vindicator”. Lowth. “An advocate”. Stock. “ The explanation of , (rab) asaparticiple,” says Professor Alexander, “isfound in

all the ancient versions, and is adopted by most modern writers.” — Ed.
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3. And the spirit of Egypt shall be emptied. 2 Aslsaiah had, alittle before, deprived the Egyptians
of courage, so he now takes away their understanding, both of which are exceedingly necessary
for the defense of kingdoms; for when these have been taken away, there is no possibility of
transacting national affairs. Now, the Egyptians had so high an opinion of their own wisdom, that
they reckoned themsel ves superior to other nations; and it iswell known that they haughtily despised
all other nations as barbarians, as if there had been no civilization, refinement, learning, or skill,
but in Egypt aone. They boasted that they were the inventors of learning, that philosophy and
astronomy came from them, and, in short, that Egypt was the workshop of al the liberal arts; and
therefore they would never have thought it possible that they should fail in wisdom and prudence,
and unquestionably, if this prediction had come to their knowledge, they would have laughed at it
in disdain, and would have thought, that sooner would the waters of the sea be dried up, and
everything be overturned, than this should befall those who imagined that prudence was their
birthright. But Isaiah declaresit boldly, for he did not speak from himself.

FT304 The words of the Apostle are, “How shall they call on him in whom they have not believed?” But Calvin's remark,
which immediately follows, vindicates the appropriateness, though not the verbal accuracy, of the quotation. — Ed.

FT305 «|_a doctrine de salut;” “The doctrine of salvation.”

FT306 « Ce sera un preparatif pour les amener a repentance;” — “It will be a preparation to lead them to repentance.”

FT307 « Pourvenu que notre repentance ne soit hypocritique;” — “Provided that our repentance be not hypocritical.”

FT308 « b ol1 viennent les chastimens, si non de nos pechez? S'ils sont pardonnez, aussi le sont les chastimens meritez a
cause d'iceux.” — “Whence come chastisements but from our sins? If they are remitted, so are also the chastisements deserved
on account of them.”

FT309 Seevol. 1 p. 101

FT310 Thisis the Author’s version. See p. 48

FTSLL The particle  ( th) does not decide the question, for it may either be the sign of the accusative case, or a preposition
signifying with. Professor Alexander adopts the latter view, and argues powerfully in favor of the rendering, “they shall serve
God,” in which he concurs with Lowth, “And the Egyptian shall worship with the Assyrian,” and with Stock, “And Egypt shall
serve [God] with Assyria” — Ed.

FT312«De|a crainte de Dieu,” — “from the fear of God.”

FT313 « Jacob is the lot (Heb. cord) of hisinheritance.” — Eng. Ver.

FT314 «The meaning obviously is,” says Professor Alexander, “that Israel should be one of three, or aparty to atriple union.”
By an analagous idiom of the Greek language, Peter calls Noah &ydoov, “the eighth,” that is, “one of eight persons.” (2 Peter
2:5.) From classical writers other instances might be given, such as eig oikiav dwdékatog “he went to his house the twelfth,” or,
“one of twelve,” that is, “along with eleven other persons.” — Ed.

FT315 «\\hom the Lord of hosts shall bless.” — Eng. Ver.

FT316 Our Author perhaps refers to his expository remarks on Ephesians 2:10, Isaiah 17:7, Isaiah 64:7, See p. 26

27 {Bogus footnote}
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Again, since he had predicted that they would be deprived of courage, in which they excelled,
the context requires us to understand the meaning to be, that they would be struck with blindness;
for both faculties of the soul depend entirely on the favor of God. Consequently, (r ch) means
here understanding and sagacity, which ought to be carefully observed, for many are mistaken as
to the meaning of this word. When he immediately adds, | will destroy the counsel thereof, thisis
a stronger expression of the former statement; for it shews what is the cause of that emptiness,
namely, that God will take and carry away their counsel.

Even though they seek it. This is spoken by anticipation, for he meets the objections of the
Egyptians, who might have said, “Have we not gods whom we can consult? Have we not magicians,
diviners, and soothsayers? Do you reckon those to be of no value?” Hethreatensthat al these things
will be of no avail to them, to whatever extent they may rely on them, and be puffed up with the
empty name of wisdom. | shall not spend much time on these names, though it is probable that
Isaiah’ s enumeration proceeds by gradual advancement. First, he mentions gods, next magicians,
and afterwards diviners and fortune-tellers They had their oracles, in which they placed the highest
confidence. Next after them came the magicians, though these too had great influence. In matters
of smaller moment they consulted the soothsayers. Superstitious men are so restless that nothing
can satisfy them; for they are fickle and unsteady, and sometimes resort to one remedy and sometimes
to another; and indeed Satan deceives them in such a manner, that at first he holds out to them the
appearance of peace and quietness, which they think that they have fully obtained, but afterwards
shews them that they have not reached it, and distresses and harasses them more and more, and
compelsthem to seek new grounds of confidence. Thus our minds cannot obtain rest and peace but
in God alone. And undoubtedly the Prophet condemns those arts as contrary to reason; for God has
revealed all that is necessary to be known by means of the arts and sciences, which he intended to
be used, and of which he approves. If any man shall wish to be wisein any other manner, he must
have Satan for his teacher.

4. And | will deliver the Egyptians into the hand of a cruel master. 2 He now shews what will
happen to the Egyptians, after having lost courage and been deprived of understanding. Nothing
will be left for them but to be reduced to slavery; for a nation destitute of these must fall of itsown
accord, even though it were not violently attacked by any enemy. Of such aids, therefore, God
deprives those on whom he determines to take vengeance, and shuts them out from every method
of upholding their liberty. Y et the Prophet threatens what is still more shocking, that not only will
the empire of which the Egyptians proudly vaunted fall down, but the inhabitants also will undergo
hard bondage. Though the adjective , (ksh h,) cruel, isin the singular number, yet he saysin the
plural number, that they shall be subject to lords, which is harder to endure than if there had been
but one lord to whom they were subject.
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And a powerful king # shall rule over them. He means that the power of the tyrant to whom he
will subject them shall be so great, that it will not be easy to restore them to liberty. Historians shew
that various changes occurred in many countries, which they who subdued them were unable to
hold and retain; for to keep what has been obtained is often more difficult than to conquer. But the
Prophet intimatesthat this condition will not be easily changed, and that the bondage of the Egyptians
shall be of long duration, because no one will dare to enter the lists with an exceedingly powerful
conqueror. We may also understand the meaning to be, that the princes of smaller nations will deal
more gently with their people than more powerful monarchs, who, relying on their greatness, allow
themselves to do whatever they please; for, reckoning their power to be unlimited, they set no
boundsto their freedom of action, and rush forward, without restraint, wherever their passionsdrive
them. Whether the one view or the other be adopted, it will amount to this, that the Egyptians, who
consider themselves to be the highest and most distinguished of all men, shall fall under the power
of another, and shall be oppressed by hard bondage, that is, by the bondage of a powerful king,
whom no one will dare to oppose. Hence we see how great isthe folly of men who are desirous to
have a powerful and wealthy king reigning over them, and how justly they are punished for their
ambition, though it cannot be corrected by the experience of every day, which is everywhere to be
seen in the world. France and Spain, at the present day, boast that they are governed by mighty
princes, but feel to their cost how little advantage they derive from that which dazzles them by a
false pretense of honor. But on this subject we have spoken formerly in another place. * (Isaiah
8:6,7.)

5. Then the waters shall fail from the sea. He follows out the subject which he had already
begun, that the fortifications, by which the Egyptians thought that they were admirably defended,
will be of no avail to them. They reckoned themselvesto beinvincible, because they were surrounded
by the sea, and by the Nile, and by fortifications; and historians tell us that it was difficult to gain
entrance to them, because the Nile had no mouth, by which they could not easily prevent ships
from landing. They therefore boasted that their situation was excellent, and that they were strongly
fortified by nature, in like manner as the inhabitants of Venice, at the present day, think that, in
consequence of being surrounded by deep ditches, they are impregnable; but fortresses are usel ess,
when God has determined to punish us.

6. And the brooks of defence shall be emptied and dried up. ** What he adds about fortifications
isto the same purpose with what he had stated immediately before. He alludes to the embankments,
which not only restrained the overflowing of the Nile, but protected the whole country; asif he had
said that the embankments will not be needed, because the Nile will be dried up. Now, it iscertain
that the Nilewas not laid dry, and yet the Prophet did not foretell what was not accomplished. We
must therefore call to remembrance what we have already said, that on account of our stupidity
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those calamities are represented to usin alively manner, which places them as it were before our
eyes; for we need to have a representation made to us which isfitted to impress our minds, and to
arouse us to consider the judgments of God, which otherwise we despise. We ought to observe the
haughtiness of the Egyptians, whose resources were so various and abundant, and who thought that
it was impossible for them to be overtaken by such a calamity.

7. And the reed and the rush shall wither. He mentions the reed and the rush, because they had
abundance of them, and employed them for various purposes; or, it may be thought to mean that
the marshes will be dried up.

By the mouth of the brooks. Some render it embankments, but it rather meansthe fountain itself,
which seldom is dried up, though torrents or rivers fail. By the mouth, therefore, he means the
source of the river which shall be dried up in such a manner that no part of the country can be
watered. Though the source of the Nile was at a great distance, yet not without reason did the
Prophet threaten that that river, on whose waters the fertility aimost of the whole land depended,
shall be dried up at its very source; for in that country rain seldom falls, but its place is supplied
every year by the Nile. If that river overflow but scantily, it threatens scarcity and famine; and
therefore, when the Prophet threatens that it will be dried up, he means that the whole country will
be barren. For this reason he says also, that, even at its very mouth, from which the waters spring
up, there will be alack of waters, so that in that place the herbs will be withered.

8. And the fishers shall mourn. Isaiah still keeps in his eye the condition of Egypt. We have
formerly mentioned * that the prophets made use of those figures of speech by which, when any
country is mentioned, they chiefly name those things which abound in that country, and for which
it is celebrated. Thus, when avinebearing country is spoken of, they mention vines; if it abound in
gold, they speak of gold; and if it abound in silver, they speak of silver. Accordingly, when he
speaks of Egypt, which waswell watered, and contained abundance of streams, he mentionsfishing.

They who spread a net on the face of the waters shall languish. Some translate the word
(ml 1)) “they shall be cut off,” but the more correct rendering is, “they shall be weakened;” for this
corresponds to the mourning and lamentation which was formerly mentioned. Now, we know that
in that country there was a great number of fishers, and that these formed a great part of the wealth
of Egypt. When fishers were taken away, of whom there were vast numbers among the Egyptians,
and of whom their wealth chiefly consisted, they must have been weakened. Now, if the nation be
deprived of that which is its ordinary food, great poverty will follow. He therefore describes an
astonishing change that shall pass on the whole country.

9. And they who work in the finest flax. As he spoke of mourning, so he now speaks of shame;
for they who formerly earned an abundant livelihood by this trade will have no gains. Now, the
two occupations are closely connected, to weave nets and to fish. Yet it is doubtful if he speaks of
those only who manufactured nets; for if we understand , (sr kth) to mean certain very fine
linens, it is probable that the latter clause relates to other productions of the loom, manufactured
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out of small fine thread, and of the most elegant workmanship. We know that linens of very great
value were woven in Egypt, and there may be good reason for interpreting the phrase white nets,
or, as we have rendered it, “perforated,” to mean also linen garments, which were more costly in
proportion to the greater delicacy of their texture.

It will thus be ametaphorical expression, by which the Prophet indirectly tauntsthem with their
unbecoming luxury, alleging that the Egyptians cover themselves with linen garments in the same
manner asif they clothed themselves with a net. If this meaning be adopted, it will agree with the
following verse; and indeed | do not see how such exquisite skill in weaving can be applied to
fishing. But if it be thought better to understand the whole as relating to fishes, the meaning will
be, that they who had been much employed in fishing, and had found it to be a profitable occupation,
will be overwhelmed with sorrow.

10. And all that make ponds. Asto theword , (secher,) there is no absolute necessity, in my
opinion, for translating it a net; for the derivation shews it, on the contrary, to denote a lucrative
occupation.

Wherefishes are very abundant, they are also preserved in pools and ponds; because thefishers
would otherwise be constrained to sell them at a very low price. Besides, when they throw a net,
they are not aways successful. He therefore follows out the same subject, “It will not be possible
either to take or to preserve fishes. Pools will be of no use.”

11. Surely the princes of Zoan are fools. Here he joins wisdom with folly, and not without
reason; for it isimpossible to take away from men a conviction of their wisdom, which leads them
to believe, in opposition to God himself, that they arewise. It istherefore akind of acknowledgment,
when he calls those persons wise whom he at the same time accuses of folly or stupidity. Though
the Hebrew particle , ( ch,) sometimes meansbut, yet asthe Prophet appearsto attack the Egyptians,
| choose rather to render it “surely,” or “truly,” or “now at least;” for he scoffs at the counselors
of Pharaoh for wishing to be regarded, and believing themselves to be, exceeding wise, though
they are the most foolish of al men. Thusit is an exclamation: “Where is that wisdom of Egypt?
Where are the counselorswho held all menin contempt?Why do they not preservetheir kingdom?’
Now, at least, it is evident what kind of wisdom they had. This tends to confirm and seal the
prophecy, in which the Prophet obviously does not speak of things unknown, but has before his
eyes, asit were, the destruction of Egypt. “ Armed therefore with the authority of God, | venture to
pronounce al those princes to be fools, though they think that they are wise.”

Finally, the Prophet shewsthat vainisthe glory of menwho, without God, claim for themselves
even a spark of wisdom; because their folly is at length exposed, and when the actual trial comes,
they shew that they are children. The Lord permits them, indeed, to achieve many exploits, that
they may obtain reputation among men, but in the end he infatuates them, so that, notwithstanding
their sagacity and long experience, they act more foolishly than children. Let us therefore learn to
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seek from the Lord the spirit of wisdom and counsel, and if he shall bestow it upon us, let us use
it with propriety and moderation; for God opposes the wisdom of men when they claim more than
they have aright to claim, and those who are too ambitious to exalt themselves, must be punished
for their folly; and therefore he often puts them to shame, that it may be made manifest that their
wisdom is nothing but empty smoke. There is no wisdom but that which is founded on the fear of
God, which Solomon also declaresto be the chief part of wisdom. (Proverbs 1:7; 9:10.)

How say ye to Pharaoh, | am the son of the wise, the son of ancient kings? He reproves the
counsellors of Pharaoh for flattering him, as courtiers are wont to flatter princes; for they utter
nothing but what is intended to soothe and gratify the ears of princes, because this is the way by
which they succeed and obtain favor. Thus, amidst many flatteries and lies, there is no room for
truth. Though thisviceiscommonly found in the courts of great princes, yet at that timeit abounded
chiefly among the Egyptians. They boasted that they were the most ancient of all nations, and that
they were the inventors of the arts, and of al liberal education; and if such a conviction existed
even among the common people, how much stronger must it have been in the kings themselves?

The boasting related to two points, antiquity and knowledge; and Isaiah reproves both, or at
least says that they will be of no value. Pharaoh boasted both of the antiquity and of the wisdom
of his nation; and indeed this was common among the whole people; but he speaks chiefly of the
king as the head, in whom this haughtiness was more conspicuous than among ordinary persons.
Now, we ought not to boast of the wisdom of our ancestors, asif it belonged to us by hereditary
right, but we must look to heaven and ask it from its Author. So far as relates to antiquity, itisa
foolish and idle boast; and yet princes are so deeply infected by thisvice, that they would willingly
seek their birth and descent out of the world, and cannot easily be drawn away from that vanity.
This madness is heightened by flatterers, who have contrived, as we perceive, many things about
the genealogy of certain princes. No song is more delightful to them than when they are separated
from the common herd of men, like demigods or heroes. But it frequently happens, that when they
carry their curiosity to excessin inquiring about their grandfathers and great-grandfathers, they lay
themselves open to ridicule, because it is found that they are descended from one of the common
people.

| have heard an amusing anecdote, related by persons worthy of credit, about the Emperor
Maximilian, who was very eager to inquire into his descent, and was induced by a silly trifler to
believe that he had traced his lineage to Noah' s ark. This subject made so powerful an impression
on hismind, that he left off all business, applied himself earnestly to this single investigation, and
would allow no one to draw him away from it, not even the ambassadors who came to treat with
him about important matters. All were astonished at this folly, and silently blamed him for it, but
no one had power or courage to suggest aremedy. At length his cook, who was likewise his jester,
and often entertained him with his sayings, asked leave to speak, and, as one who was desirous to
uphold the Emperor’s dignity, told him that this eagerness to trace his descent would neither be
useful nor honorable; for, said he, at present | revere your majesty, and worship you as a god; but
if we must come to Noah's ark, there we shall al be cousins, for we are all descended from it.
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Maximilian was so deeply affected by this saying of the jester, that he became ashamed of his
undertaking, though formerly neither friends, nor counsellors, nor business could dissuade him
fromit; for he perceived that his name which he wished to render moreillustrious by inquiring into
his remote ancestors, would be atogether degraded if they cameto its earliest source, from which
princes and peasants, nobles and artisans, are descended.

What is blamed even by jesters and fools must be great madness; and yet it is not avice which
has lately sprung up, but is deeply rooted in the minds of amost all men. In order to avoid it, let
us learn to depend on God alone, and let us prefer the blessedness of adoption to al riches, and
lineage, and nobility. So far as relates to the kings of Egypt being descended from very ancient
kings, who had kept possession of the throne for many ages, they were as proud as if wisdom had
been born with them. *

12. Where are thy wise men? that they may tell thee. Though literally it runs thus, “ And they
shall tell thee, and shall know,” yet the word ought to be regarded as meaning, “that they may tell
thee, and even that at length they may know;” for this mode of expression is frequently employed
by the Hebrews. The Egyptians had their diviners from whom they thought that nothing, however
secret, was concealed; for they consulted them about the smallest and greatest affairs, and held
their replies to be oracles. The Prophet, mocking that vanity, says, “How shall they tell what they
do not know? Have they been admitted to the counsel of God?’ It isalso probabl e that he condemns
the art which they used in divination, because it was not only unlawful, but a so made use of absolute
tricks and deceptions.

There are three ways in which we may foresee or know what isfuture. Thefirst and chief way
is, by therevelation of the Spirit, which alone can make us certain, as by the gift of prophecy, which
israre and uncommon. The second is, by astronomy. The third is, by a comparison of past events,
from which prudence is commonly obtained

Asto aknowledge of the stars, from their position and conjunction, somethingsmay occasionally
be learned, such asfamine, scarcity, pestilence, abundant harvests, and things of that sort; but even
these cannot be certain, for they rest on mere conjecture. Now, we ought always to consider what
relation the stars bear to these lower regions; for the actions of men are not regulated by them, as
idle and fal se astrol ogersimagine, avast number of whom, at the present day, endeavor to insinuate
themselves into the minds of princes and subjects, asif they possessed a knowledge of everything,
both present and future. Such men resembl e the impostors of whom the Prophet speaks, who deceive
men by their jugglery. Y et princes lend an attentive ear to such persons, and receive them as gods,
and indeed they deserve to be thus imposed upon, and are justly punished for their curiosity.

They likewise boast of magic, in which those Egyptian diviners were skilled. But they add
many things which are worse, and more abominable, exorcisms and calling on devils, than which
nothing more destructive can be expressed or conceived. The Lord pronounces a curse on such
conjectures and arts of divination, and the issue of them cannot but be disastrous and wretched.
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And if they were formerly condemned in the Egyptians, how much more do they deserve
condemnation in those who use the name of God as a pretext? It is wonderful that men otherwise
acute and sagacious should be so childishly deceived by such jugglery, so that they appear to be
deprived of understanding and judgment; but it is the Lord’ s righteous vengeance, who punishes
the wickedness of men.

Again, when from past events we calculate what is future, and judge by experience and
observation what is most proper to be done, that cannot in itself be blamed; but neither can we by
these means |learn with certainty what is future, for the matter alwaysliesin conjecture. Y et Isaiah
directly attacks that sagacity which is universally applauded as something highly excellent, not
because it isin itself sinful, but because we can scarcely find an acute or ingenious person who
does not confidently believe that his skill places within his reach all that deserves or is necessary
to be known. In this manner they despise the secret providence of God, as if nothing were hidden
from them.

What the Lord of hosts hath decreed. There is still another vice, that craftiness and sleight of
hand are preferred by them to true wisdom. But I saiah expressly censuresthat pride which led men
endued with great abilities to measure events by their own judgment, as if the government of the
world were not in the hand of God; and therefore with their divination he contrasts the heavenly
decree. And hence learn how skillfully Isocrates says,

“Kpdtiotov eivat mapd uév 000 edtuxiov, mapd 8¢ UGV adT@V eOPovAiav,

“that the best gift of God is success, and the best gift from ourselvesis prudence.”

At first sight, this maxim of the elegant orator appears beautiful; but since he robs God of the
spirit of prudence and bestows it on mortals, the distribution is both wicked and foolish, to ascribe
to men sound counsel, and to leave nothing to God but prosperous fortune. Now, if any one neglect
the methods by which God teaches us, and resort to Satan’s impostures, he richly deserves to be
deceived and involved in the greatest disgrace; for he seeks remediesthat are nowhere to be found,
and despises those which were offered by God.

13. The princes of Zoan are become infatuated, the princes of Noph are deceived. Zoan was
one of the chief cities of Egypt; Noph also was highly celebrated; * but what cities they were we
cannot with certainty determine. Some think that one of them was Alexandria, the antiquity and
wealth of which may be inferred from many passages of Scripture, which serve also to refute the
notion of those who think that it was founded by Alexander the Great; for although it had been
frequently destroyed, yet he did not build it anew, but only repaired it. That at one time it was an
independent state, and allied to the Egyptians, and that it was one of the most flourishing citiesin
the whole world, is evident from Nahum 3:8. The Prophet justly represents the stupidity of the
princesto be the forerunner of its destruction; because the chief strength of any commonwealth or
kingdom consists in wisdom and prudence, without which neither great riches nor a numerous
population can be of any avail.
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A corner of its tribes have deceived Egypt. * | consider the word corner to be here used
metaphorically for the chief part of abuilding on which the whole weight rests; and | choose rather
to view it in the nominative than in the accusative case. * It ought, | think, to be viewed asreferring
to those wise men by whom the Egyptians supposed themselves to be so powerfully defended that
no evil could befall them. But Isaiah says that this is too feeble a support, because, having been
deceived in their counsels, they ruined Egypt; and therefore he holds up to mockery that pretended
wisdom which, when it is not accompanied by the fear of God, ought to be called vanity and folly,
and not wisdom. Not only do men abuse an excellent gift of God, but they are puffed up with vain
ambition, and are more delighted with cunning than with real prudence. To thisisadded adevilish
fury, which leads them to disregard the providence of God, and to bring down all eventsto thelevel
of their own capacity. This is the reason why Scripture so frequently attacks wise men of that
description, and declares that they are fools. They usurp what belongs to God, and claim it for
themselves; which is shocking and intolerable sacrilege. We need not wonder if the Lord make
fearful displays against such wise men, so that with all their great acuteness and ingenuity they
stumble and fall in the smallest matters, and run into great dangers which any peasant or artisan
would have foreseen. Let these things be a warning to us, that we may not be elated or lay claim
to the praise of wisdom. If we have any abilities or prudence, we ought to ascribe it wholly to God,
and conform ourselves to the rule of sobriety and modesty; for if our wisdom rest on God he will
truly be a steadfast corner-stone, which no one shall shake or overthrow.

14. The Lord hath mingled a spirit of perverseness. Because it was a thing unexpected and
incredible that the leaders of a sagacious and prudent nation would destroy the country by their
stupidity, the Prophet therefore ascribesit to the judgment of God, that the Jews may not shut their
eyesagainst an example so striking and remarkable, asirreligious men usually attribute the judgments
of God to chance when anything new or unexpected has happened. The expression is metaphorical,
as if one were to mix wine in a cup, that the Lord thus intoxicates the wise men of this world so
that they are stunned and amazed, and can neither think nor act aright. The consegquence is, that
they deceive Egypt, because, first, they were themselves deceived. That the Egyptians suffer
themselves to be imposed on, and cannot guard against the deception, isthe judgment of the Lord.

And yet Isaiah does not represent God to be the Author of thisfolly in such a manner that the
Egyptians could impute blame to him, but we ought to view the matter in thislight: “Men havein
themselves no understanding or judgment, for whence comes wisdom but from the Spirit of God,
who is the only fountain of light, understanding, and truth? Now, if the Lord withhold his Spirit
from us, what right have we to dispute with him? He is under no obligations to us, and al that he
bestowsis actually afree gift.” Y et when he strikes the minds of men with a spirit of giddiness, he
doesit alwaysfor good reasons, though they are sometimes conceal ed from us. But very frequently
he punishes with blindness those wicked men who have risen up against him, as happened to those
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Egyptians who, puffed up with a conviction of their wisdom, swelled with pride and despised all
other men. It is therefore superfluous to dispute here about predestination, for the Lord punishes
them for open vice; and, accordingly, when God blinds men or givesthem over to areprobate mind,
(Romans 1:28,) he cannot be accused of cruelty; for it isthe just punishment of their wickedness
and licentiousness, and he who acts justly in punishing transgressions cannot be called the Author
of sin.

L et us now attend to the manner of punishing. He delivers them up to Satan to be punished; for
he it is, strictly speaking, that mingles the spirit of giddiness and perverseness; but as he does
nothing but by the command of God, it is therefore said that God does what Satan does. The
statement commonly made, that it isdone by God’ s permission, isan excessively frivolousevasion;
for the Prophet has expressed more than this, namely, that this punishment was inflicted by God,
because he is arighteous judge. God therefore acts by means of Satan, as ajudge by means of an
executioner, and inflicts righteous punishment on those who have offended him. Thusin the book
of Kings we read that Satan presented himself before God, and asked |eave to deceive Ahab’s
prophets; and having obtained it, he then obeyed the command of God, for he could have done
nothing by himself. It is unnecessary to produce a multitude of quotations in a matter so obvious.

And they have misled Egypt in all her work. When he adds that her counsellors deceived her,
he points out a second judgment of God; for it might have happened that the princes were deprived
of understanding, and resembl ed drunkards, and yet the common people continued to possess some
judgment; but here he says, that the impostors obtained also the power of leading astray so as to
deceive the people. This is a two-fold vengeance of God, both on them that lead astray, and on
those who are led astray by them.

As a drunken man staggereth in his vomit. By a vomit He means shameful drunkenness. This
is added (npog aténowv) by way of amplification, in order to shew that they were not ordinary
drunkards, who have still some understanding left, but that they resembled swine.

15. Neither shall Egypt have any work to do. This is the conclusion of the former statement,
for it meansthat all the Egyptians shall be stupefied to such a degree that whatever they undertake
shall be fruitless. This must happen where there is no counsel, and it is the righteous punishment
of our pride and rashness. He therefore intended to describe the result and effect, so asto shew that
it will be unhappy and miserable.

Head or tail, branch or rush. When he threatens both the head and the tail, he means, that all
ranks, from the highest to the lowest, all without exception, shall be deprived of counsel, so that
they will not succeed in anything. Or perhapsit will be thought rather to mean the order which they
observein their actions. Hence we learn, that both the beginning and the end of everything depend
on God; for we ought to ask from him counsel, and prudence, and success, if we do not wish that
the same thing should happen to us which happened to the Egyptians.

16. In that day shall Egypt be like women. He again repeats what he had formerly said, that the
Egyptians will have nothing that is manly. Some think that he alludes to an effeminate custom, on
account of which the ancient historians censured the Egyptians, namely, that, by inverting the order
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of things, women appeared in public and transacted the affairs of state, and men performed the
occupations of women. It is possible that the Prophet may have had thisin his eye, but when | take
amore careful view of the whole passage, this conjecture cannot be admitted; for here he threatens
a judgment of God, which will hold up men to astonishment. If he were speaking of an ordinary
custom, thiswould not apply to the matter in hand, for he does not charge the hearts of the Egyptians
with being effeminate, but, on the contrary, threatens that they shall be struck with such dread that
in no respect will they differ from women. The Egyptians not only thought that they were able to
maintain war, but attacked without provocation, and gave aid to other nations. We see that heathen
writers relate many of the exploits of the Egyptians, and expatiate largely on their praises; and,
therefore, although the Egyptians were feeble and effeminate in comparison with other nations, yet
they wished to retain the praise and renown of warlike men.

Because of the shaking of the hand of Jehovah of hosts. * The sudden change which is now
effected isa striking display of the judgment of heaven, and therefore he adds, that the shaking of
the hand of God will be the cause of theterror. By these words he shewsthat thiswar will be entirely
carried on by the Lord, and therefore that the Egyptians cannot stand against it, because they have
not to do with men. What Isaiah declares concerning Egypt ought to be likewise applied to other
nations; for if wars arise and insurrections spring up, we ought to acknowledge it to be ajudgment
of God when men lose courage and are overwhelmed with terror. We see how the most warlike
nations give way, and shew themselves to be less courageous than women, and are vanquished
without any preparations of war, whenever the Lord strikes their minds with dread.

17. And the land of Judah shall be a terror to the Egyptians. Some explain it smply to mean,
that the land of Judah will be an astonishment to the Egyptians as well as to other nations, and
compare this passage with the saying which has formerly come under our observation, “Y ou shall
be an astonishment.” “ But | think that the meaning of the Prophet hereis different, for he intended
to point out the reason why the Lord would make such a display against the Egyptians. It was
because they had brought destruction on the Jews, for they had turned them aside from the confidence
which they ought to have placed in God, as princes frequently solicit their neighbors, and offer
them their aid, that they may afterwards make use of them for their own advantage. Now the Lord
had forbidden them (Deuteronomy 17:16) to resort to the Egyptians for the purpose of asking
assistance from them; but those wretched people, instead of obeying God, listened to the solicitation
of unbelievers who made offers to them, and on this account they were justly punished.

But the Egyptians also, who had given occasion to their unbelief and distrust, did not pass
unpunished, for they were so sharply chastised that whenever they remembered the Jewsthey were
overwhelmed with terror. Hence we ought to draw a profitable doctrine, that they who have turned
aside the Church from obeying and trusting in God, and who, by fear, or counsel, or any enticements,
have given occasion for offense, will be severely punished. The meaning of the Prophet’s words
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isasif we should say, that the look of a woman will bring a blush on him who has seduced her,
when the disgrace of the uncleanness shall have been laid open, and when God shall come forth as
the avenger of conjugal fidelity.

18. Inthat day there shall befive cities. After having threatened the Egyptians, and at the same
time explained the reason of the divine judgment, he comforts them, and promises the mercy of
God. He declares that they will be in part restored, and will regain a prosperous and flourishing
condition; for he says that out of six cities five will be saved, and only one will perish. He had
already foretold a frightful destruction to the whole kingdom, so that no one who examines the
former prediction can think of anything else than a condition that is past remedy. He therefore
promises that this restoration will be accomplished by the extraordinary kindness of God, so that
it will be akind of addition to the redemption of the Church, or a large measure of the grace of
God, when the Redeemer shall be sent.

The manner of expression is somewhat obscure, but if we observe it carefully, there is no
difficulty about the meaning; for the Prophet means that only the sixth part of the cities will be
destroyed, and that the rest will be saved. Thedifficulty liesintheword , (hhr s) Someread it

, (hchr s) thatis, of the sun, but they have mistakentheletter (he) for (cheth,) which resembles
it. Those who explain it “ of the sun,” think that the Prophet spoke of Heliopalis; #* but this does
not agree with the context; and he does not merely promise that five cities would be restored, (for
how inconsiderable would such a restoration have been!) but generally, that five cities out of six
would be saved. We know that the citiesin Egypt were very numerous. | do not mention the fables
of the ancients, and those who have assigned to them twenty thousand cities. But still, there must
have been a vast number of cities in a country so highly celebrated, in a kingdom so flourishing
and populous, with aclimate so mild and temperate. L et us then suppose that there were athousand
cities in it, or somewhat more. He says that only the sixth part will perish, that the rest will be
restored, so that but few will be destroyed. From what followsit isevident that thisrestoration must
be understood to relate to the worship.

Speaking with the lip of Canaan. By theword lip he means the tongue, (cuvekdoxik&g,) taking
apart for the whole. He expresses their agreement with the people of God, and the faith by which
they will make profession of the name of God; for by the tongue he metaphorically describes
confession. Since there was but one language which acknowledged and professed the true God,
that is, the language of that nation which inhabited the land of Canaan, it is evident that by such a
language must be meant agreement in religion. It is customary enough to employ these modes of
expression, “to speak the same language,” or, “to speak a different language,” when we intend to
describe agreement or diversity of opinion. But at the same time it must be remembered that it is
not every kind of agreement that is sufficient, asif men wereto form aconspiracy about theworship
which they preferred, but if they agree in the truth which was revealed to the fathers. He does not
merely say that the Egyptians will speak the same language, but that they will speak the language
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of Canaan. They must have changed their language, and adopted that which God had sanctified;
not that the dialect was more holy, but it is commended on account of its containing the doctrine
of truth.

This ought to be carefully observed, that we may understand what is the true method of
agreement. We must by all means seek harmony, but we must see on what conditionswe obtainit;
for we must not seek any middle course, as is done by those who overturn religion, and yet who
wish to be regarded as peace-makers. Away with such fickle and changeful tongues! Let the truth
itself be preserved, which cannot be contained but in the word. Whosoever shall determineto agree
toit, let him talk with us, but away with every one who shall corrupt it, choose what language he
may. Let us abide firmly by this. It will therefore be impossible for the Egyptians to speak the
language of Canaan till they have first relinquished their own language, that is, till they have
relinquished all superstitions. Some refer this to the age of Ptolemy, but it is absurd, and we may
infer from what follows that the Prophet speaks of piety and of the true worship of God.

And swearing by Jehovah of hosts. First, employing afigure of speech in which a part is taken
for the whole, he shews that their conversation will be holy, by exhibiting a single class of them,
for in swearing they will make profession that they worship the true God. It may also be read,
swearing tothe Lord, or, by the Lord, for (lamed) often signifies by. If weread, “to the Lord,” the
meaning will be, that they will promise obedience to him, and that by a solemn oath, as when any
nation promises fidelity to its prince; as if he had said, “They will acknowledge the authority of
God, and submit to his government.” But since another reading has been more generally approved,
| willingly adopt it; for since one part of the worship of God is swearing, by taking a part for the
whole, as | have said, it fitly describes the whole of the worship of God. Again, to “swear by the
Lord” often means to testify that he is the true God. (Deuteronomy 6:13.) In aword, it denotes a
perfect agreement with the Church of God.

Hence we ought to learn that outward confession is anecessary part of the true worship of God;
for if any person wish to keep his faith shut up in his heart, he will have but a cold regard for it.
(Romans 10:9,10.) True faith breaks out into confession, and kindles us to such a degree that we
actualy profess what we inwardly feel. “To me,” says the Lord in another passage, “every knee
shall bow, and every tongue shall swear.” (Isaiah 45:23.) Accordingly, there ought to be an outward
worship and outward profession wherever faith dwells. It ought also to be observed, that those
things which belong to the worship of God ought not to be applied to any other purpose, and
therefore it isaprofanation of an oath if we swear by any other. It iswritten, “Thou shalt swear by
my name.” (Deuteronomy 6:13.) Accordingly, heisinsulted and robbed of his honor, if the name
of saints, or of any creature, be employed in an oath. Let it likewise be observed with what solemnity
oaths should be made; for if by swearing we profess to worship God, we ought never to engagein
it but with fear and reverence.

One shall be called the city of desolation. When he devotes to destruction every sixth city, he
meansthat all who are not converted to God, so asto worship him, perish without hope of salvation;
for he contrasts the cities of Egypt which shall begin to acknowledge God with those which are
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destined to destruction. Where the worship of God is wanting, nothing but destruction can remain
behind. (hr s) denotes execration and curse, which is followed by ruin and eternal death.

19. In that day shall there be an altar in the midst of the land of Egypt. He continues what he
had said in the former verse, and states more clearly that the aspect of Egypt will be renewed,
because theretrue religion will flourish, the pure worship of God will be set up, and all superstitions
will fall to the ground. He employs the word altar to denote, as by a sign, the worship of God; for
sacrifices and oblations were the outward acts of piety. By the midst of Egypt he means the chief
part of the whole kingdom, asif he had said, “in the very metropolis,” or, “in the very heart of the
kingdom.”

And a statue ** to the Lord. Let it not be supposed that by statue are meant images which carry
the resemblance of men or of saints; but memorias (uvnuéovva) of piety; for he means that they
will be marks similar to those which point out the boundaries of kingdoms, and that in this manner
signs will be evident, to make known to all men that God rules over this nation. And indeed it
usually happensthat anation truly converted to God, after having laid aside idols and superstitions,
openly setsup signsof thetruereligion, that all may know that the worship of God is purely observed
init.

Josephus relates (Ant. 13. 3. 1,) that Onias perverted this passage, when he fled to Ptolemy
Philometor, “ whom he persuaded that it would be advantageous to erect an altar there, on which
the Jews who dwelt in that country might sacrifice; and he brought forward this passage, aleging
that what the Prophet had foretold ought to be accomplished. The wicked and ambitious priest
persuaded the king to do this, though it was openly opposed by the Jews; for the king looked to his
own advantage, and that scoundrel, who had been deprived of hisrank, sought to obtain additional
honor and advancement; so that no entreaty could prevent the execution of that wicked counsel.
But Isaiah simply describes the pure worship of God under the figure of signswhich were thenin
use; for he has his eye upon his own age and the men with whom he had to do. This passage,
therefore, was wickedly and maliciously perverted by Onias.

But not less impudently do the Popish doctors of the present day torture a passage in Maachi
to defend the sacrifice of the Mass. When he says that “ a pure oblation will everywhere be offered
to God,” (Malachi 1:11,) they infer that it is some sacrifice different from the ancient sacrifices,
because oxen and sheep must no longer be sacrificed, and thereforethat it isthe Mass. A witty and
ingenious argument truly! Now, it isevident that under the legal figure Malachi describes nothing
€l se than the pure worship of God, as Isaiah does here; and we ought carefully to observe such
forms of expression, which are frequently employed by the prophets.

Thiswill be clearly explained by apassage in Joel, which we shall quote as an example. “Y our
sonsand your daughters,” says he, “shall prophesy, and your young men shall see visions, and your
old men shall dream dreams.” (Joel 2:28.) Peter shews (Acts 2:16) that this prediction wasfulfilled,
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when the apostles spoke various languages through the inspiration of the Holy Spirit. Having
formerly been uneducated men, they began to be qualified for declaring the mysteries of God. On
that occasion we perceive no “dreams,” so that it might be thought that Peter quoted that passage
inappropriately; but it is evident that Joel there describes nothing else than prophecy, and for the
purpose of adorning it, he mentioned “visions and dreams,” by means of which the Lord anciently
held communication with the prophets. (Numbers 12:6.) He kept in view the ordinary custom of
that age; for otherwise the Jews would have found it difficult to comprehend the gifts of the Spirit
which at that time were unknown. Having been reared under that preparatory instruction of the
Law, “ they could rise no higher than where they were conducted by sacrifices, ceremonies,
sacraments, and signs. * So then the prophets addressed them as children, who ought to have nothing

set before them beyond what they can learn in a homely style (rayvuepéotepov) by custom and
experience.

This doctrine will unfold to us various passages, the obscurity of which might lead to much
hesitation. It is plain that the Prophet speaks of the kingdom of Christ, and that these things were
not fulfilled before his coming. We must therefore take away the shadows and look at the reality
of things, in order that by the altar we may understand a true and sincere calling on God. But by
these signs the Prophet likewise shews that the worship of God cannot be maintained without
external acts of devotion, though we have no right to lay down rules for them. Away with the
inventions of men, that we may listen to God alone on this subject.

20. And he will send them a Savior. We cannot serve God unless he first bestow his grace upon
us; for no one will dedicate himself to God, till he be drawn by his goodness, and embrace him
with all hisheart. He must therefore call us to him before we call upon him; we can have no access
till hefirst invite us. Formerly he shewed that they must be subdued by various afflictionsin order
that they may submit to God, and now he repeats the same thing; for men never deny themselves
and forsake idle follies any farther than the scourge compels them to yield obedience. But he
likewise adds another kind of invitation, that, having experienced the kindness of God, they will
freely approach to Him.

They will cry unto the Lord. The cry of which he speaks proceeds from faith, for they would
never resort to this refuge till they had been allured and delighted by the goodness of God. When
the Lord promises that he will send a Savior, by whose hand the Egyptians will be delivered, this
can mean no other than Christ; for Egypt was not delivered from its distresses before the doctrine
of Christ reached it. Weread of various changeswhich that country suffered for four hundred years,
foreign and civil wars by which it was wasted and almost destroyed; but when we would be ready
to think that it is utterly ruined, lo! it is converted to the Lord, and is rescued from the hand of
enemies and tyrants. Thus Christ delivered that country, when it had begun to know him. In like
manner, we must be brought to the knowledge and worship of God, that, where we have suffered
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various afflictions, we may learn that salvation is found in him alone. Would that the world would
now learn thislesson, having suffered so many calamitiesthat it appearsto be on the brink of ruin!
For what can be the issue but that it shall either perish or by repentance acknowledge that it has
been justly punished for so great wickedness?

That he may deliver them. When he adds these words, we ought to draw from them a profitable
doctrine, that God assists usthrough Christ, by whose agency he gave deliverance to hisown people
from the beginning. He has always been the Mediator, by whose intercession all blessings were
obtained from God the Father; and now that he has been revealed, let us learn that nothing can be
obtained from God but through him. %

21. And the Lord shall be known by the Egyptians. Isaiah now adds what was most important;
for we cannot worship the Lord, or call upon him, till we have first acknowledged him to be our
Father. “How,” says Paul, “shall they call on him whom they know not?” # (Romans 10:14.) We
cannot be partakers of the gifts of God for our salvation without previously having true knowledge,
which is by faith. He therefore properly adds, the knowledge of God, as the foundation of all
religion, or the key that opens to us the gate of the heavenly kingdom. Now, there cannot be
knowledge without doctrine; and hence infer, that God disapproves of al kinds of false worship;
for he cannot approve of anything that is not guided by knowledge, which springs from hearing
true and pure doctrine. Whatever contrivance therefore men may make out of their own minds,
they will never attain by it the true worship of God. We ought carefully to observe passages like
this, in which the Spirit of God shews what is the true worship and calling of God, that, having
abandoned the inventions to which men are too obstinately attached, we may alow ourselves to
be taught by the pure word of God, and, relying on his authority, may freely and boldly condemn
all that the world applauds and admires.

The Egyptians shall know. It is not without good reason that he twice mentions this knowledge.
A matter of so great importance ought not to be slightly passed by; for it holds the chief place, and
without it there is nothing that can properly be called worship.

And shall make sacrifice and oblation. This passage must be explained in the same manner as
the former, in which he mentioned an altar. What would have been the use of sacrifices after the
manifestation of Christ? He therefore describes metaphorically confession of faith and calling on
God, which followed the preaching of the gospel. Here he includes everything that was offered to
God — dain beasts, bread, fruits of every description, and all that was fitted to express gratitude.
But we must attend to the difference between the Old and New Testaments, and under the shadows
of ceremonies we must understand to be meant that “reasonable worship” of which Paul speaks.
(Romans 12:1.)

And shall vow vows to the Lord and perform them. What he adds about vows is likewise a part
of the worship of God. The Jews were accustomed to express their gratitude to God by vows, and
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especially they rendered thanksgiving by a solemn vow, when they had received from God any
extraordinary blessing. Of their own accord also, when any one chose to do so, they made vows on
various occasions. (Deuteronomy 12:6; 23:21-23.) And yet every person was not at liberty to make
thisor that vow according to hisown pleasure; but arulewaslaid down. (Numbers 30:3.) Whatever
may be in that respect, it is evident that by the word vows the Prophet means nothing el se than the
worship of God, to which the Egyptians devoted themselves after having learned it from the word
of God; but he mentionsthe acts of devotion by which the Jews made profession of the trueworship
and religion.

Hence the Papists draw an argument to prove, that whatever we vow to God ought to be
performed; but since they make vows at random, and without any exercise of judgment, this passage
lendsno aid to defend their error. Isaiah foretelIswhat the Egyptianswill do, after having embraced
and followed the instruction given by God. ® In like manner, when David exhorts the people to
vow and to perform their vows, (Psalm 76:11,) they think that he is on their side; but be does not
therefore exhort them to make unlawful and rash vows. (Ecclesiastes 5:2.) There always remains
in force the law of vows, which we are not at liberty to transgress, namely, the word of God, by
which we learn what he requires from us, and what he wishes us to vow and perform. We never
received permission to vow whatever we please, because we are too much disposed to go to excess,
and to take every kind of liberty with regard to God, and because we act more imprudently towards
him than if we had to deal with men. It was therefore necessary that men should be laid under some
restraint to prevent them from taking so great liberties in the worship of God and religion.

Thisbeing the case, it isevident that God permits nothing but what is agreeable to hislaw, and
that he rejects everything el se as unacceptabl e and superstitious. What aman has vowed of hisown
accord, and without the support of the word, cannot be binding. If he perform it, he offends doubly;
first, in vowing rashly, asif he were sporting with God; and secondly, in executing his resolutions
wickedly and rashly, when he ought rather to have set them aside and repented. So far, therefore,
isany man from being bound by vows, that he ought, on the contrary, to turn back and acknowledge
his sinful rashness.

Now, if any one inquire about the vows of Papists, it will be easy to shew that they derive no
support from the word of God. If those things which they highly applaud and reckon to be lawful,
such asthe vows of monks, are unlawful and wicked, what opinion must we form of the rest? They
vow perpetual celibacy, asif it were indiscriminately permitted to all; but we know that the gift of
continenceis not an ordinary gift, and is not promised to every one, not even to those who in other
respects are endued with extraordinary graces. Abraham was eminent for faith, steadfastness,
meekness, and holiness, and yet he did not possess this gift. (Genesis 11:29; 25:1.) Christ himself,
when the apostles loudly commended this state of celibacy, testified that it is not given to all.
(Matthew 19:11,12.) Paul states the same thing. (1 Corinthians 7:7,9,26.) Whosoever, therefore,
does not possess this gift of continence, if he vow it, does wrong, and will be justly punished for
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his rashness. Hence have arisen dreadful instances of want of chastity, by which God has justly
punished Popery for this presumption.

They likewise vow poverty, as if they would have nothing of their own, though they have
abundance of everything beyond other men. Is not this an open mockery of God? The obedience
which they vow isfull of deceit; for they shake off the yoke of Christ, that they may become the
slaves of men. Others vow pilgrimages, to abstain from eating flesh, to observe days, and other
things full of superstition. Others promise to God toys and trinkets, asif they were dealing with a
child. We would be ashamed to act thus, or to pursue such aline of conduct towards men, among
whom nothing is settled till it has been agreed to on both sides by mutual consent. Much lessisit
lawful to attempt anything in the worship of God but what has been declared by his word. What
kind of worship will it be, if the judgment of God has no weight with us, and if we yield only to
the will of men? Will it be possible that it can please God? Will it not be (¢6sAoBpnokeia)
“will-worship,” which Paul so severely censures? (Colossians 2:23.) In vain, therefore, do they
who make such vows boast that they serve God; and in vain do they endeavor to find support in
this passage; for the Lord abhors that kind of worship.

22. Therefore Jehovah will smite Egypt. From what has been already said the Prophet draws
the conclusion, that the chastisement which he has mentioned will be advantageousto the Egyptians,
because it will be apreparation for their conversion; *° asif he had said, that it will be for the good
of Egypt that the Lord will punish her. Those who tranglate the words, “ he will strike with awound
that may be healed,” misinterpret this passage, and greatly weaken the Prophet’s meaning; for it
means that the wounds will be advantageous to them, and that by means of these wounds the Lord
will bring them back. Hence we ought to conclude, that we must not refuse to be chastised by God,
for it is done for our benefit. (Proverbs 3:11, 12; Hebrews 12:5-7.) Exemption from punishment
would cherish adisposition to sin with less control. As men are exceedingly prone to give way to
their own inclinations, whenever God spares them for alittle, it is necessary on this account that
the Lord should prevent this danger, which he does by chastisements and stripes, which excite and
arouse us to repentance. A remarkable instance of thisis here exhibited in Egypt, which abounded
in superstitions and wickedness, and went beyond all nations in idolatry, and yet experienced the
mercy of God.

For they shall be turned to Jehovah. We must attend to the manner of its accomplishment,
whichis, their conversionto God. It isthe explanation of the former clause; asif he had said, “ God
will heal the Egyptians, becausethey shall be converted.” The copulative (vau) signifiesfor. Hence
weinfer that conversion may be said to be aresurrection from eternal death. We are utterly ruined
so long as we are turned away from God; but when we are converted, we return to his favor, and
are delivered from death; not that we deserve the favor of God by our repentance, but because in
thismanner God raisesus up, asit were, from death to life. To repentance is added a promise, from
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which we conclude, that when we sincerely repent, * we do not in vain implore forgiveness. Now,
when the Prophet says that the Lord will be gracious and reconciled to the Egyptians, he at the
same time shews, that as soon as they have been converted, they will obtain forgiveness. It will
therefore be atrue conversion when it is followed by a calling on God. But without faith (Romans
10:14) itisimpossibleto call on God; for even the ungodly may acknowledge sin; but no man will
have recourse to the mercy of God, or obtain reconciliation, till he be moved by atrue feeling of
repentance, which is likewise accompanied by faith.

And will heal them. He does not repeat what he had said, that God strikes in order to heal; but
he promises healing in another sense, that is, that God will ceaseto inflict punishments. The former
healing, which he mentioned alittle before, wasinternal ; but the latter relatesto stripes and wounds.
In short, he meansthat it will be aspeedy remedy for al their distresses. After having been reconciled
to God, there is nothing in us that calls for punishment; for whence comes punishment but on
account of guilt? and when guilt is pardoned, exemption from punishment will quickly follow.
And if we be chastised, it is an evidence that we are not yet sufficiently prepared for repentance.

In a word, let us remember this order, which the Prophet points out to us; first, that stripes
prepare men for repentance; secondly, that they are healed, because they are delivered from eternal
destruction; thirdly, that when they have been brought to the knowledge of their guilt, they obtain
pardon; fourthly, that God is gracious and reconciled to them; fifthly, that chastisements cease after
they have obtained pardon from God. There is no man who ought not to acknowledge in himself
what |saiah here declares concerning the Egyptians, in whom the Lord holds out an exampleto the
whole world.

23. In that day. The Prophet now foretells that the Lord will diffuse his goodness throughout
the whole world; asif he had said, “It will not be shut up in a corner, or exclusively known, as it
formerly was, by a single nation.” Here he speaks of two nations that were the most inveterate
enemies of the Church, and that appeared to be farther removed than any other from the kingdom
of God; for much more might have been expected from distant nations, because the nations here
mentioned openly made war with God and persecuted his Church. And if the Lord is so gracious
to the deadly enemies of the Church, that he pardons and adopts them to be his children, what shall
be the case with other nations? This prophecy thus includes the calling of al nations.

There shall be a highway. Now, when he says that, in consequence of a highway having been
opened up, there will be mutual access that they may visit each other, he describes brotherly
intercourse. We know that the Egyptians carried on almost incessant wars with the Assyrians, and
cherished an inveterate hatred towards each other. He now foretells that the Lord will change their
dispositions, and will reconcile them to each other, so that they will have mutual communications,
mutual coming in and going out, in consequence of laying open the highways which were formerly
shut. Here we ought to observe what we formerly remarked at the fourth verse of the second chapter,

50 { Bogus footnote}

51 {Bogus footnote}


http://www.ccel.org/ccel/bible/asv.Rom.10.html#Rom.10.14
http://www.ccel.org/ccel/bible/asv.Rom.10.html#Rom.10.14

Comm on Isaiah (V2) John Calvin

2 namely, that when men have been reconciled to God, it islikewise proper that they should cherish
brotherly kindness towards each other. Strife, quarreling, disputes, hatred, and malice, ought to
cease when God has been pacified. We need not wonder, therefore, that he says that a highway to
Egypt is opened up for the Assyrians; but this ought undoubtedly to be referred to the reign of
Christ, for we do not read that the Egyptianswere on afriendly footing with the Assyrianstill after
they had known Christ.

And the Egyptians shall serve the Assyrians, (or, with the Assyrians.) % This clause may be
rendered, “shall serve God;” but as the name of God is not expressed here, it may refer to the
Assyrians, which is also pointed out by the particle ( th.) > It may therefore be explained thus.
They who formerly burned with adesire to injure one another will be changed in their dispositions,
and will desire to shew kindness. In short, the fruit of true repentance will be made evident, for
they who formerly distressed each other in mutual warswill lend mutual aid. And this opinion will
agree very well with those words of the Prophet with which they stand connected. Yet | do not set
aside another interpretation which is amost universaly adopted, namely, “They who formerly
worshipped other godswill henceforth acknowledge one God, and will assent to the same confession
of faith.” | leave every oneto adopt that interpretation which he thinks best. If the latter interpretation
be preferred, the Prophet makes brotherly love to flow from godliness, * as from its source.

24. In that day shall Israel. Isaiah concludes the promise which he had briefly glanced at, that
the Egyptians and Assyrians, aswell as Israel, shall be blessed. Formerly the grace of God wasin
some measure confined to Israel, because with that nation only had the Lord entered into covenant.
The Lord had stretched out “his cord” over Jacob, (Deuteronomy 32:9,) as Moses speaks; % and
David says,

“He hath not done so to any nation, and hath not made known to them his judgments.” (Psalm
147:20.)

In aword, the blessing of God dwelt solely in Judea, but he saysthat it will be shared with the
Egyptians and Assyrians, under whose name he includes also the rest of the nations. He does not
mention them for the purpose of shewing respect, but because they were the constant enemies of
God, and appeared to be more estranged from him and farther removed from the hope of favor than
al others. Accordingly, though he had formerly adopted none but the children of Abraham, he now
wished to be called, without distinction, “ The father of al nations.” (Genesis 17:7; Exodus 19:5,6;
Deuteronomy 7:6, 14:2.)
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Israel shall bethethird blessing. Some render it, Israel shall bethethird > | do not approve of

that rendering; for the adjective being in the feminine gender, ought to be construed with the noun
, (berachah,) blessing, and blessing means here aform or pattern of blessing.

25. Because the Lord of hosts will bless him. *® He assigns a reason, and explains the former
statement; for he shewsthat, through the undeserved goodness of God, the Assyriansand Egyptians
shall be admitted to fellowship with the chosen people of God. Asif he had said, “Though these
titles belonged exclusively to Isragl, they shall likewise be conferred on other nations, which the
Lord hath adopted to be his own.” There isamutual relation between God and his people, so that
they who are called by his mouth “a holy people,” (Exodus 19:6,) may justly, in return, call him
their God. Y et this designation is bestowed indiscriminately on Egyptians and Assyrians.

Blessed be Egypt my people, and Assyria the work of my hands. Though the Prophet intended
to describe foreign nations as associated with the Jews who had belonged to God' s household, yet
he employs most appropriate marks to describe the degrees. By calling the Egyptians “the people
of God,” he means that they will share in the honor which God deigned to bestow in a peculiar
manner on the Jews alone. When he calls Assyrians the work of his hands, he distinguishes them
by the title peculiar to his Church. We have elsewhere remarked * that the Church is called “the

workmanship” (té noinua) of God, (Ephesians 2:10,) because by the spirit of regeneration believers
are created anew, so as to bear the image of God. Thus, he means that we are “the work of God’s
hands,” not so far as we are created to be men, but so far asthey who are separated from the world,
and become new creatures, are created anew to anew life. Hence we acknowledgethat in “ newness
of life’ nothing ought to be claimed as our own, for we are wholly “the work of God.”

And Israel myinheritance. When he comesto Israel, heinvests himwith his prerogative, which
is, that he is the inheritance of God, so that among the new brethren he still holds the rank and
honor of the first-born. The word inheritance suggests the idea of some kind of superiority; and
indeed that covenant which the Lord first made with them, bestowed on them the privilege which
cannot be made void by their ingratitude; for “the giftsand calling of God are without repentance,”
as Paul declares, (Romans 11:29,) who shews that in the house of God they are the first-born.
(Ephesians 2:12.) Although therefore the grace of God is now more widely spread, yet they still
hold the highest rank, not by their own merit, but by the firmness of the promises.
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CHAPTER 20

| saiah Chapter 20:1-6

1. Intheyear that Tartan came unto Ashdod, 1. Anno quo venit Thartan in Asdod, cum
(when Sargon theking of Assyriasent him,) and misissst eum  Sargon  rex  Assyrieg
fought against Ashdod, and took it; oppugnassetque Asdod, et cepisset;

2. At the same time spake the Lord by Isaiah 2. Temporeillo, inquam, loquutus est Iehova
the son Amoz, saying, Go and loose the sackcloth iu manu Isaigefilii Amoz, dicendo: Vade et solve
from off thy loins, and put off thy shoe from thy saccum de lumbis tuis, et calceamentum tuum
foot. And hedid so, walking naked and barefoot. exrahe de pedetuo; fecitque sic, ambulans nudus

et discalceatus.

3. And the Lord said, Like as my servant 3. Et dixit lehova: Sicut ambulavit servus
| saiah hath walked naked and barefoot three years meus Isaias nudus et discalceatus tribus annis,
for a sign and wonder upon Egypt and upon signum et portentum super AEgypto et Ethiopia;
Ethiopia;

4. So shall theking of Assyrialead away the 4. Itaabducet rex Assur captivitatem AEgypti,
Egyptians prisoners, and the Ethiopians captives, et transmigrationem Aethiopiaejuvenum et senum,
young and old, naked and barefoot, even with nudam et discalceatam, et discoopertos natibus
their buttocks uncovered, to the shame of Egypt. in ignominiam Agypti.

5. And they shall be afraid and ashamed of 5. Et timebunt, et pudefient ab Athiopia
Ethiopia their expectation, and of Egypt their respectu suo, et ab Agypto gloriatione (vel,
glory. pulchritudine) sua.

6. And the inhabitant of thisisle shall say in 6. Dicetque incola insulee hujus in dieilla;
that day, Behold, suchisour expectation, whither Ecce, quomodo habeat respectus noster, quo
we flee for help to be delivered from the king of confugimus auxilii causa, ut liberemur a facie
Assyria: and how shall we escape? regis Assur; et quomodo effugiemus nos?

1. In the year that Tartan came to Ashdod. In the preceding chapter Isaiah prophesied about
the calamity which threatened Egypt, and at the same time promised to it the mercy of God. He
now introduces the same subject, and shews that Israel will be put to shame by this chastisement
of the Egyptians, because they placed their confidence in Egypt. He now joins Ethiopia, which
makesit probabl e that the Ethiopians were leagued with the Egyptians, as| have formerly remarked,
and as we shall see again at the thirty-seventh chapter.

First, we must observe the time of this prediction. It was when the Jews were pressed hard by
necessity to resort, even against their will, to foreign nations for assistance. Sacred history informs
us (2 Kings 18:17) that Tartan was one of Sennacherib’s captains, which constrains us to
acknowledge that this Sargon was Sennacherib, who had two names, asmay be easily learned from
this passage. We must also consider what was the condition of Israel, for the ten tribes had been

57


http://www.ccel.org/ccel/bible/asv.iiKgs.18.html#iiKgs.18.17

Comm on Isaiah (V2) John Calvin

led into captivity. Judea appeared almost to be utterly ruined, for nearly the whole country was
conquered, except Jerusalem, which was besieged by Rabshakeh. (2 Kings 18:13.) Tartan, on the
other hand, was besieging Ashdod. Sacred history (2 Kings 18:17) mentions three captains; ®° and
this makes it probable that Sennacherib’s forces were at that time divided into three parts, that at
the same instant he might strike terror on all, and might throw them into such perplexity and
confusion that they could not render assistance to each other. Nothing was now left for the Jews
but to call foreign nations to their aid. In the mean time, Isaiah is sent by God to declare that their
expectation is vain in relying on the Egyptians, against whom the arm of the Lord was now lifted
up, and who were so far from assisting them, that they were unable to defend themselves against
their enemies. Hence the Jews ought to acknowledge that they arejustly punished for their unbelief,
because they had forsaken God and fled to the Egyptians.

We must consider the end which is here proposed, for the design of God was not to forewarn
the Egyptians, but to correct the unbelief of the people, which incessantly carried them away to
false and wicked hopes. In order therefore to teach them that they ought to rely on God alone, the
Prophet here foretells what awaits their useless helpers. The warning was highly seasonable, for
the Ethiopians had begun to repel the Assyrians, and had forced them to retire, and no event could
have occurred which would have been more gladly hailed by the Jews. Lest those successful
beginnings should make them wanton, he foretells that this aid will be of short duration, because
both the Ethiopians and the Egyptians will soon be most disgracefully vanquished.

2. Go and loose the sackcloth from thy loins. In order to confirm this prophecy by the use of a
symbol, the Lord commanded Isaiah to walk naked. If Isaiah had done this of his own accord, he
would have been justly ridiculed; but when he does it by the command of the Lord, we perceive
nothing but what isfitted to excite admiration and to strike awe. In this nakedness, and in the signs
of asimilar kind, something weighty isimplied. Besides, the Lord does nothing either by himself
or by his servantswithout likewise explaining the reason; and therefore the Prophet does not merely
walk naked, but points out the design which the Lord had in view in ordering him to do so. In other
respects fal se prophets imitate the true servants of God, and put on varied and imposing shapes, to
dazzle the eyes of the multitude, and gain credit to themselves; but those symbols are worthless,
because God is not the author of them.

This ought to be carefully observed in opposition to the Papists, who bring forward empty
ceremonies instead of true sacraments. This is the rule with which we ought to meet them. If they
proceed from God, we ought to embrace them, but if not, we may boldly reject them; and, indeed,
they cannot be adopted without offering an insult to God, because in such cases men usurp his
authority. Besides, God does not bring forward signswithout the word, for what would a sacrament
beif we beheld nothing but the sign? It isthe doctrine alone that makesthe sacrament, and therefore

60 “Tartan, and Rabsaris, and Rabshakeh”
FT318 « The Egyptians prisoners (Heb. the captivity of Egypt) and Ethiopians captives.” — Eng. Ver. “The captives of Egypt
and the exiles of Cush.” — Lowth
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let us know that it is mere hypocrisy where no doctrine is taught, and that Papists act wickedly
when they lay aside doctrine, and give the name of sacrament to empty ceremonies; for the Lord
has connected them in such a manner that no man can separate them without infringing that order
which he has enjoined.

When the Lord commands him to loose the sackcloth; almost all the commentatorsinfer from
it that I saiah at that time wore agarment of mourning, because he bewailed the distressed condition
of Israel; for sackcloth wasamourning dress, asisevident from Joel (Joel 1:13.) Thelr interpretation
is, that this was done in order that, in the dress of culprits, he might supplicate pardon from God,
or that it was impossible for his countenance or his dress to be cheerful when his heart was sad,
and he could not but be affected with the deepest grief when he beheld so great a calamity. Some
think that it was hisordinary dress, because the Prophets, as Zechariah informs us, commonly wore
a mantle. (Zechariah 13:4.) But that conjecture rests on exceedingly slight grounds, and has no
great probability. It is more probable that he wore sackcloth as expressive of mourning. Judeawas
at that time sunk into such a state of indifference, that when men saw their brethren wretchedly
distressed and wasted, still they were not affected by it, and did not think that the affliction of their
brethren was a matter which at all concerned them. They still thought that they were beyond the
reach of danger, and mocked at the Prophets when they threatened and foretold destruction. Hence
Micah also complains that no man bewails the distresses of Isragl. (Micah 1:11.)

A question arises, Was this actually done, or was it merely and simply a vision which he told
to the people? The genera opinionis, that the Prophet never went naked, but that thiswas exhibited
to him in avision, and only once. They alege as a reason, that on account of heat and cold, and
other inconveniences of the weather, he could not have walked naked during the whole period of
threeyears. What if we should say that the Prophet wore clothes at home, and also in public, unless
when he wished to come forth to teach, and that on such occasions he was accustomed to present
to the peopl e a spectacle of nakedness? | pay little attention to the argument, that he was unable to
endure heat and cold; for God, who commanded him to do this, could easily strengthen and protect
him. But they assign another reason, that nakedness would have been unbecoming in a Prophet. |
answer, this nakedness was not more unbecoming than circumcision, which irreligious men might
consider to be the most absurd of all sights, because it made an exposure of the uncomely parts.
Yet it must not be thought that the Prophet went entirely naked, or without covering those parts
which would present a revolting aspect. It was enough that the people understood what the Lord
was doing, and were affected by it as something extraordinary.

| am led to form this opinion by what is here said, “By the hand of Isaiah;” for although this
mode of expression frequently occurs elsewhere, still we never find it where it does not imply
something emphatic, to describe the effect produced. He places himself in the midst between God
and his countrymen, so as to be the herald of afuture calamity, not only in words, but likewise by
avisible symbol. Nor is it superfluous that it is immediately added, He did so. | am therefore of
opinion that Isaiah walked naked whenever he discharged the office of a prophet, and that he
uncovered those parts which could be beheld without shame.
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So far as relates to sackcloth, although it was customary for men in private stations of life to
expresstheir guilt in thismanner in adversity, yet it is probable that it was with aview to his office
that 1saiah made use of this symbol to confirm his doctrine, that he might the better arouse the
people from their sluggishness. If a any time the Lord chastise ourselves or our brethren, he does
not enjoin us to change our raiment, but we are cruel and (&otopyot) without natural affection, if
we are not moved by the afflictions of brethren and the ruin of the Church. If we have any feeling
towards God, we ought to be in sadness and tears; and if it be our duty to mourn, we ought also to
exhort others and stimulate them by our example to feel the calamities of the Church, and to be
touched with some (cuunafeiq) compassion.

3. Three years. Why for such a period? Because that was the time granted to the Egyptians and
Ethiopians, during which the Lord gave them atruce for repentance, and at the same time wished
to maketrial of the obedience of his people, that without delay they might relinquish unlawful aid,
and that, though the Egyptians and Ethiopians appeared to be secure, they might know that they
were not far from ruin. The Lord intended also to expose the rebellion of wicked men; for
undoubtedly many persons made an open display of their impiety when they despised the nakedness
of the prophet, and the godly, on the other hand, moved by the sight of his nakedness, though the
prosperity of the Ethiopians was delightfully attractive, still did not hesitate to fix their attention
on the word. What they were bound to consider was not the nakedness itself, but the mark which
the Lord had put upon it; in the same manner as, in the visible sacraments, we ought to behold those
things which are invisible.

4. The captivity of Egypt and the removal of Ethiopia. ® The words “captivity” and “removal”
aretaken collectively, to denote the multitude of captives and emigrants. Next, he shewsthat there
will be no distinction of age, declaring that the old, as well asthe young, shall beled into captivity.

5. And they shall be afraid. He now shews for whose benefit he had foretold these things about
the Egyptians and Ethiopians. It was in order that the Jews might learn amidst their afflictions to
hope in God, and might not have recourse to foreign aid, which the Lord had forbidden.

6. Lo, what is become of our expectation? He calls them expectation, or lurking, because the
Jews turned towards them, whenever they were oppressed by any calamity, and placed their hope
in them. We are accustomed to turn our eyesto that quarter from which we expect any assistance.
Hence also, to “look” often signifies, in the Hebrew language, to “hope.” (Psalms 34:5; Job 6:19.)
Now, they ought to have looked to God alone. Their wandering levity is therefore censured. And
the same thing must happen to us, and deservedly, that when we have been invited by God, and
refuse the sure refuge which he offers to us, and allow ourselves to be captivated by the delusions
of Satan, we may lie down naked and destitute with shame and disgrace.

And the inhabitants of the island shall say. He gives the name island not only to Jerusalem, but
to the whole of Judea; and it is generally thought that the name is given because its shores are
washed by the Mediterranean sea. But | think that thereis a different reason for this metaphor, for

61 {Bogus footnote}
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itisbut asmall portion of the seathat washes it; but as an island is separated from other lands, so
the Lord separated Judeafrom other countries. It was kept apart from all the nations, which cherished
amortal hatred towards the Jews; for there was a “wall” between them, as Paul says, (Ephesians
2:14,) which Christ at length threw down. Here again Isaiah confirms his prophecy. If you are not
now moved by my nakedness, you shall one day be taught by the event, that these words were not
spoken to you in vain. Thus, at alate hour, obstinate and rebellious men are constrained by God to
confess their guilt, so that they are struck with amazement, and argue within themselves how they
could be so greatly blinded by their own stubbornness.
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CHAPTER 21

| saiah Chapter 21:1-17

1. The burden of the desert of the sea. As 1. Onus deserti maris, Sicut tempestates in
whirlwinds in the south pass through; so it australi regione, transituree a deserto, veniet a
cometh from the desert, from aterribleland.  terrahorribili.

2. A grievousvisionisdeclareduntome: The 2. Visio duraindicata est mihi: transgressor
treacherous deal er dealeth treacherously, and the transgressori, et vastator vastatori. Ascende,
spoiler spoileth. Go up, O Elam; besiege, O Persa; obside, Mede; omnem gemitum ejus
Media: all the sighing thereof have | made to cessare feci.
cease.

3. Therefore are my loins filled with pain: 3. Propterea impleti sunt lumbi mel dolore;
pangs have taken hold upon me, as the pangs of angustiee  corripuerunt me,sicut  angustiag
a woman that travaileth: | was bowed down at parturientis; incurvatus sum audiendo, et videndo
the hearing of it; | was dismayed at the seeing of obstupui.
it

4. My heart panted, fearfulness affrighted me: 4. Concussum est cor meum; horror perterruit
the night of my pleasure hath he turned into fear me; noctem deliciarum mearum posuit mihi in
unto me. horrorem.

5. Prepare the table, watch in the 5. Adorna mensam, speculare in specula,
watch-tower, eat, drink: arise, ye princes, and comede, bibe; surgite, Principes, et ungite
anoint the shield. clypeum.

6. For thus hath the Lord said unto me, Go, 6. Quoniam sic dixit ad me Dominus: Vade,
set awatchman, let him declare what he seeth.  constitue vigilem, qui annuntiet quod viderit.

7. And he saw a chariot with a couple of 7. Et vidit currum paris equitum, currum
horsemen, a chariot of asses, and a chariot of asini, et currum cameli; deinde attentius
camels; and he hearkened diligently with much speculatus est, multum, inquam, speculatus est.
heed.

8. And he cried, A lion: My lord, I stand 8. Tum clamavit, Leo. In specula mea,
continually upon the watch-tower in the day-time, Domine mi, jugiter sto interdiu, et totis noctibus
and | am set in my ward whole nights; in custodia mea locatus sum.

9. And, behold, here cometh achariot of men, 9. Et ecce, hic venit currus hominis, par
with acouple of horsemen. And he answered and equitum. Et loquutus est, ac dixit, Cecidit, cecidit
said, Babylon is fallen, is falen; and al the Babel, et omnia sculptilia deorum ejus contrivit
graven images of her gods he hath broken unto ad terram.
the ground.
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10. O my thrashing, and the corn of my floor: 10. Tritura mea, et filius arese mese Quag
that which | have heard of the Lord of hosts, the audivi alehova exercituum Deo Isragl, nuntiavi
God of Israel, have | declared unto you. vobis.

11. The burden of Dumah. He callethtome  11. Onus Duma. Clamat ad me ex Seir:
out of Seir, Watchman, what of the night? Custos, quid de nocte? Custos, quid de nocte?
Watchman, what of the night?

12. Thewatchman said, The morning cometh, 12. Dixit custos: Venit mane, postea nox. Si
and also the night: if yewill enquire, enquire ye; interrogavaris, interrogate. Revertimini, venite.
return, come.

13. The burden upon Arabia. In the forest in 13. Onus in Arabia. In nemore in Arabia
Arabiashall yelodge, O yetravelling companies pernoctabitis, in viis Dedanim.
of Dedanim.

14. The inhabitants of the land of Tema  14. In occursum ferte aquas sitienti, icolag
brought water to him that was thirsty, they terree Tema, pane suo succurrite profugo.
prevented with their bread him that fled.

15. For they fled from the swords, fromthe  15. Quia a facie gladiorum fugiunt, a facie
drawn sword, and from the bent bow, and from gladii extenti, a facie arcus intenti, a facie
the grievousness of war. gravitatis belli.

16. Fore thus hath the Lord said unto me, 16. Nam sic dixit mihi Dominus: Adhuc
Within a year, according to the years of an annus, secundum annos mercenarii, tum deficiet
hireling, and al the glory of Kedar shall fail:  omnis gloria Cedar;

17. And theresidue of the number of archers, 17. Et residuum arcus, quod numerabitur
the mighty men of the children of Kedar, shall fortium filiorum Cedar, imminuetur; guoniam
be diminished: for the Lord God of Israel hath Iehova Deus Israel loquutus est.
spoken it

1. The burden of the desert of the sea. The Prophet, after having taught that their hope ought
to be placed, not on the Egyptians, but on the mercy of God alone, and after having foretold that
calamities would come on the nations on whose favor they relied, adds a consolation in order to
encourage the hearts of the godly. He declares, that for the Chal deans, to whom they will be captives,
areward is prepared; from which it follows, that God takes account of the injuries which they
endure. By the desert ¢ he means Chaldea, not that it was deserted or thinly inhabited, but because

62 “This plainly means Babylon, which is the subject of the prophecy. The country about Babylon, and especially below it
towards the sea, was a great flat morass, often overflowed by the Euphrates and Tigris. It became habitable by being drained by

the many canals that were made init.” — Lowth.
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the Jews had a desert on that side of them; just asif, instead of Italy, we should name “the Alps,”
because they are nearer to us, and because we must cross them on our road to Italy. This reason
ought to be kept in view; for he does not describe the nature of the country, but forewarns the Jews
that the destruction of the enemies, which he foretells, is near at hand, and is as certain asif the
event had been before their eyes, as that desert was. Besides, the prophets sometimes spoke

FT320 The allusion appearsto be to the use of the name* Coniah” instead of “ Jehoiachin.” “Though Coniah ... were the signet
upon my right hand. Is this man Coniah a despised broken idol?’ (Jeremiah 22:24, 28.) — Ed

FT321| owth remarks, and quotes Job 1:19, and 37:9, and Zechariah 9:14, in support of the statement, that “the most vehement
storms to which Judea was subject came from the great desert country to the south of it.” — Ed

FT322 gon p. 37

FT32 Seevol. 1 p. 341

FT324 Seevol. 1 p. 494

FT325 «\/jvacity is here imparted to the description by the Prophet’ s speaking of himself as of a Babylonian present at
Belshazzar’ s feast, on the night when the town was surprised by Cyrus.” — Stock

FT326 «The corn (Heb. son) of my floor.” — Eng. Ver.

FT327 « Of Dumah there are two interpretations, J. D. Michaelis, Gesenius, Maurer, Hitzig, Ewald, and Umbreit understand
it as the name of an Arabian tribe descended from Ishmael, (Genesis 25:14; 1 Chronicles 1:30,) or of a place belonging to that
tribe, perhaps the same now called Dumah Eljandil, on the confines of Arabiaand Syria. In that case, Seir, which lay between
Judah and the desert of Arabia, is mentioned merely to denote the quarter whence the sound proceeded. But as Seir was itself
the residence of the Edomites or children of Esau, Vitringa, Rosenmiiller, and Knobel follow the Septuagint and Jarchi in
explaining  (Dumah) asavariation of , (Edom,) intended at the same time to suggest the idea of silence, solitude, and
desolation. — Alexander

FT328 Seevol. 1 p. 265

FT329 « Brought water (or, bring ye, or, prevent ye) to him that was thirsty.” — Eng. Ver. Calvin's version follows closely
that of the Septuagint, ig cuvavnow Béwp SrPpdvt Pépete, and agrees with other ancient versions; but modern critics assign
strong reasons for reading this verse in the preterite rather than in the imperative.” — Ed

FT330 |t would appear that, instead of “geminus est sensus,” some copies had read, “genuinus est sensus;” for the French
version gives “ Cependant I’ exposition que j’ay mise en avant est plus simple;” “but the exposition which | have given is more
simple.” — Ed

FT33L « From the swords,” or, for fear (Heb. from the face.) — Eng. Ver. “From before the swords.” — Stock. “ From the
presence of swords.” — Alexander

FT332 Seevol 1 p. 496

FT333 « Diesque longa videtur opus debentibus.” — Hor. Ep. 1.21. Another reading of this passage, which gives “lenta
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ambiguoudly about Babylon, that believers a one might understand the hidden mysteries, as Jeremiah
changes the king' s name. &

As storms from the south. He says fromthe south, because that wind istempestuous, and produces
storms and whirlwinds. # When he adds that “it cometh from the desert,” thistends to heighten the
picture; for if any storm arise in a habitable and populous region, it excites less terror than those
which spring up in deserts. In order to express the shocking nature of this calamity, he compares
it to storms, which begin in the desert, and afterwards take a more impetuous course, and rush with
greater violence.

Y et the Prophet appears to mean something else, namely, that as they burst forth like storms
from that direction to lay Judea desolate, so another storm would soon afterwards arise to destroy
them; and therefore he says that this burden will come from a terrible land. By this designation |
understand Judea to be meant, for it was not enough to speak of the ruin of Babylon, if the Jews
did not likewise understand that it came from God. Why he callsit “aterrible land” we have seen
in our exposition of the eighteenth chapter. ® It was because, in consequence of so many displays
of the wrath of God, its disfigured appearance might strike terror on all. The occasion on which
the words are spoken does not allow us to suppose that it is called “terrible” on account of the
astonishing power of God by which it was protected. Although therefore Babylon was taken and
plundered by the Persians and Medes, Isaiah declares that its destruction will come from Judes;
because in this manner God will revenge the injuries done to that nation of which he had promised
to be the guardian.

2. A harsh vision. As the object was to soothe the grief of the people, it may be thought not to
be appropriate to call avision, which is the occasion of joy, a harsh vision. But this refers to the
Babylonians, who, puffed up with their prosperity, dreaded no danger; for wealth commonly
produces pride and indifference. Asif he had said, “It is useless to hold out the riches and power
of the Babylonians, and when a stone is hard, there will be found a hard hammer to break it.”

The spoiler. As Babylon had gained its power by plundering and laying waste other nations, it
seemed to be free from al danger. Although they had been aterror to others, and had practiced
every kind of barbarity and cruelty, yet they could not avoid becoming a prey and enduring injuries
similar to those which they had inflicted on others. The Prophet goesfarther, and, in order to obtain
credit to his statements, pronouncesit to be arighteous retaliation, that violence should correspond
to violence.

Go up, O Elam. Elamisapart of Persia; but istaken for the whole of Persia, and on this account
also the Persians are called Elamites. It is worthy of observation, that, when Isaiah foretold these
things, there was no probability of war, and that he was dead a hundred years before there was any
apprehension of this calamity. Hence it is sufficiently evident that he could not have derived his
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information on this subject from any other than the Spirit of God; and this contributes greatly to
confirm the truth and certainty of the prediction.

Besiege, O Mede. By commanding the Medes and Persians, he declares that thiswill not befall
the Babylonians at random or by chance, but by the sure decree of God, in whose name, and not
in that of any private individual, he makes the announcement. Coming forward therefore in the
name of God, he may, like a captain or general, command his soldiers to assemble to give battle.
In what manner God employs the agency of robbers and wicked men, has been formerly explained
at the tenth chapter. %

| have made all his groaning to cease. Some understand it to mean, that the groaning, to which
the Babylonians had given occasion, ceased after they were subdued by the Medes and Persians;
for by their tyrannical measures they had caused many to groan, which must happen when wicked
and ungodly men possess rank and power. Others approach more closely, perhaps, to the real
meaning of the Prophet, when they say, that “the groaning ceased,” because the Babylonians
experienced no compassion, having formerly shewn none to others. But | explain it more simply
to mean, that the Lord was deaf to their groanings; asif he had said, that there would be no room
for their groanings and lamentations, because having been cruel and barbarous, it wasjust that they
should receive back the same measure which they had meted out to others. (Matthew 7:2.)

3. Therefore are my loins, filled with pain. Here the Prophet represents the people as actually
present, for it was not enough to have ssimply foretold the destruction of Babylon, if he had not
confirmed the belief of the godly in such amanner that they felt asif the actual event were placed
before their eyes. Such a representation was necessary, and the Prophet does not here describe the
feelings of hisown heart, asif he had compassion on the Babylonians, but, on the contrary, as we
haveformerly said, ¢” he assumes, for the time, the character of aBabylonian. ¢ It ought undoubtedly
to satisfy our minds that the hidden judgments of God are held out to us, asin amirror, that they
may arouse the sluggishness of our faith; and therefore the Prophets describe with greater beauty
and copiousness, and paint in lively colors, those things which exceed the capacity of our reason.
The Prophet, thus expressing his grief, informs believers how awful isthe vengeance of God which
awaits the Chaldeans, and how dreadfully they will be punished, aswe are struck with surprise and
horror when any sad intelligence is brought to us.

As the pangs of a woman that travaileth. He adds a stronger expression of grief, when he
compares it to that of a woman in labor, as when a person under fearful anguish turns every way,
and writhes in every part of hisbody. Such modes of expression are employed by the Prophets on
account of our sluggishness, for we do not perceive the judgments of God till they be pointed at,
as it were, with the finger, and affect our senses. We are warned to be on our guard before they

arrive.
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4. My heart was shaken. Others render it not amiss, “my heart wandered;” for excessive terror
moves the heart, as it were, out of its place. He declares how sudden and unlooked for will be the
destruction of Babylon, for a sudden calamity makes us tremble more than one which has been
long foreseen and expected. Daniel relates, that what |saiah here foretells was accomplished, and
that he was an eye-witness. Belshazzar had that night prepared a magnificent banquet, when the
Persians suddenly rushed upon him, and nothing was farther from his expectation than that he
would be slain. High delight was thus suddenly changed into terror. (Daniel 5:30.)

5. Prepare the table. These verbs may be taken for participles; asif he had said, “While they
were preparing the table and appointing aguard, while they were eating and drinking, sudden terror
arose; there was a call to arms, Arise ye princes,” etc.. But Isaiah presents lively descriptions, so
asto place the actual event, as it were, before our eyes. Certainly Xenophon does not describe so
historically the storming of the city; and this makesit evident that it was not natural sagacity, but
heavenly inspiration, that taught Isaiah to describe so vividly events that were unknown. Besides,
we ought to observe the time when these predictions were uttered; for at that time the kingdom of
Babylon wasin its most flourishing condition, and appeared to have invincible power, and dreaded
no danger. Isaiah ridicules this vain confidence, and shews that this power will speedily belaid in
ruins.

Let it not be thought absurd that he introduces the watchmen as speaking; for although the siege
had not shaken off the slothfulness of a proud and foolish tyrant so asto hinder him from indulging
in gaiety and feasting, still there is no room to doubt that men were appointed to keep watch. It is
customary indeed with princes to defend themselves by guards, that they may more freely and
without any disturbance abandon themselves to every kind of pleasure; but the Prophet expressly
mixes up the sentinels with the delicacies of the table, to make it more evident that the wicked
tyrant was seized with a spirit of giddiness before he sunk down to drunken reveling. The king of
Babylon was thus feasting and indulging in mirth with his courtiers, when he was overtaken by a
sudden and unexpected calamity, not that he was out of danger, but because he disregarded and
scorned the enemy. The day before it happened, it might have been thought incredible, for the
conspiracy of Gobryas, and of that party which betrayed him, had not yet been discovered. At the
time when Isaiah spoke, none would have thought that an event so extraordinary would ever take
place.

6. For thus hath the Lord said to me. The Prophet is commanded to set a watchman on the
watchtower, to see these things at a distance; for they cannot be perceived by the eyes, or learned
by conjecture. In order, therefore, that all may know that he did not speak at random, he declares
that he foretells these things; for although they are unknown to men, and incredible, yet he clearly
and distinctly knows them by the spirit of prophecy, because he is elevated above the judgment of
men. This ought to be carefully observed; for we must not imagine that the prophets learned from
men, or foresaw by their own sagacity, those things which they made known; and on this account
also they werejustly called “ Seers.” (1 Samuel 9:9.) Though we also seethem, yet our sight isdull,
and we scarcely perceive what is at our feet; and even the most acute men are often in darkness,
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because they understand nothing but what they can gather by the use of reason. But the prophets
speak by the Spirit of God, as from heaven. The amount of what is stated is, that whosoever shall
attempt to measure this prophecy by their own judgment will do wrong, because it has proceeded
from God, and therefore it goes far beyond our sense.

Go, appoint a watchman. It gives additional weight that he “ appoints a watchman in the name
of God.” If it be objected, “Y ou relateincrediblethingsasif they had actually happened,” hereplies
that he does not declare them at random; for he whom the prince has appointed to be awatchman,
sees from a distance what others do not know. Thus Isaiah saw by the revelation of the Spirit what
was unknown to others.

7. And he saw a chariot. What he now adds contains a lively description of that defeat. Some
think that it is told by the king’'s messenger. This is a mistake; for the Prophet, on the contrary,
foretells what he has learned from the watchman whom he appointed by the command of God.
Here he represents the watchman as looking and reporting what he saw. Asif at thefirst glance he
had not seen it clearly, he saysthat thereis“achariot,” and afterwards observing more closely, he
says that there is “a couple of horses’ in the chariot. At first, on account of the novelty and great
distance of the objects, the report given is ambiguous and confused; but afterwards, when a nearer
view is obtained, they are better understood. There is no absurdity in applying to prophets or to
divine visions what belongs to men; for we know that God, accommodating himself to our feeble
capacity, takes upon himself human feelings.

8. And he cried, A lion. “Having hearkened diligently with much heed,” at length he observes
a lion. Thisis supposed to mean Darius who conquered and pillaged Babylon, as we learn from
Daniel. (Daniel 5:28, 31.)

| stand continually. When the watchman says that he is continually on his watchtower by day
and by night, thistendsto confirm the prediction, asif he had said that nothing can be more certain
than thisvision; for they whom God has appointed to keep watch are neither drowsy nor dim-sighted.
Meanwhile, by this example, he exhorts and stimulates believersto the same kind of attention, that
by the help of the lamp of the word, they may obtain a distant view of the power of God.

9. Babylonisfallen, isfallen. Thisshewsplainly that it isnot king Bel shazzar’ s watchman who
isintroduced, for this speech would be unsuitable to such a character. The Prophet therefore makes
known, by the command of God, what would happen. Now, this may refer either to God or to
Darius, as well as to the watchman; and it makes little difference as to the meaning, for Darius,
being God's servant in this matter, is not inappropriately represented to be the herald of that
judgment. Therewould be greater probability in referring it to God himself; for Darius had no such
thoughts when he overthrew the idols of the Babylonians. But the speech agrees better with the
character of aguardian, asif an angel added an interpretation to the prophecy.

And all the graven images of her gods. There is here an implied contrast between the living
God and dead idols. This mode of expression, too, deserves notice, when he calls them “images of
gods;” for the Babylonians knew, as al idolaters loudly proclaim, that their images are not gods.
Y et they ascribed to them divine power, and when thisis done, “the truth of God is changed into
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alie” (Romans 1:25,) and not only so, but God himself is denied. But on this subject we shall
afterwards speak more largely. Here we see, that by her destruction Babylon was punished for
idolatry, for he assigns the reason why Babylon was destroyed. It was because the Lord could not
endure that she should glory in her “graven images.”

10. My thrashing, and the son of my floor. % The wealth of that powerful monarchy having
dazzled the eyes of all men by its splendor, what Isaiah foretold about its destruction might be
reckoned fabulous. He therefore leads their mindsto God, in order to inform them that it was God
who had undertaken to destroy Babylon, and that it is not by the will of men, but by divine power,
that such loftinesswill fall to the ground. The “thrashing” and “the son of the floor” mean the same
thing; for thismode of expression isfrequently employed by Hebrew writers, who often repeat the
same statement in different language.

This passage ought to be carefully observed, that we may correct avice which is natural to us,
that of measuring the power of God by our own standard. Not only does our feebleness place us
far below the wisdom of God; but we are wicked and depraved judges of hisworks, and cannot be
induced to take any other view of them than of what comes within the reach of the ability and
wisdom of men. But we ought always to remember his amighty power, and especially when our
own reason and judgment fail us. Thus, when the Church is oppressed by tyrants to such a degree
that there appears to be no hope of deliverance, let us know that the Lord will lay them low, and,
by trampling on their pride and abasing their strength, will shew that they are his*“thrashing-floor;”
for the subject of this prediction was not a person of mean rank, but the most powerful and flourishing
of all monarchies. The morethey have exalted themselves, the more quickly will they be destroyed,
and the Lord will execute his*thrashing” upon them. Let uslearn that what the Lord has here given
as amanifestation of inconceivable ruin, applies to persons of the same stamp.

That which | have heard from the Lord of hosts. When he says that he has “heard it from the
Lord of hosts,” he sets a seal, asit were, on his prophecy; for he declares that he has not brought
forward his own conjectures, but has received it from the Lord himself. Here it is worthy of our
notice, that the servants of God ought to be fortified by this boldness to speak in the name of God,
as Peter also exhorts, “He that speaketh, let him speak as the oracles of God.” (1 Peter 4:11.)
Impostors also boast of the name of God, but his faithful servants have the testimony of their
conscience that they bring forward nothing but what God has enjoined. Observe, aso, that this
confirmation was highly necessary, for the whole world trembled at the resources of this powerful
monarchy.

From the Lord of hosts, the God of Israel. It is not without reason that he gives to God these
two appellations. As to the former, it is indeed a title which always applies to God; but here,
undoubtedly, the Prophet had his eye on the matter in hand, in order to contrast the power of God
with all the troops of the Babylonians; for God has not a single army, but innumerable armies, to
subdue his enemies. Again, he calls him “the God of Israel,” because by destroying Babylon he
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shewed himself to be the defender and guardian of his people; for the overthrow of that monarchy
procured freedom for the Jews. In short, all these things were done for the sake of the Church,
which the Prophet hasherein view; for it is not the Babylonians, who undoubtedly laughed at these
predictions, but believers, whom he exhortsto rest assured that, though they were oppressed by the
Babylonians, and scattered and tossed about, still God would take care of them.

11. The burden of Dumah. It is evident from Genesis 25:14, that this nation was descended
from ason of 1shmael, to whom this name was given, and hence his posterity are called Dumeans.
™ The cause of their destruction, which is here foretold, cannot be known with certainty, and this
prophecy is obscure on account of its brevity. Yet we ought always to remember what | have
formerly remarked, that it was proper that the Jews should be fortified against the dreadful
stumbling-blocks which were approaching. When so many changes take place, particularly if the
world is turned upside down, and if there is a rapid succession of events, we are perplexed and
entertain doubts whether al things happen at random and by chance, or are regulated by the
providence of God. The Lord therefore shews that it is he who effects this revolution, and renews
the state of the world, that we may learn that nothing here is of long duration, and may have our
whole heart and our whole aim directed to the reign of Christ, which aloneis everlasting.

Since therefore these changes were near at hand, it was proper that the Jews should be
forewarned, that when the event followed, they should call them to remembrance, contemplate the
wisdom of God, and strengthen their faith. Besides, there is no room to doubt that the Jews were
harassed by various thoughts, when they saw the whole world shaken on all sides, and desired to
have some means of avoiding those storms and tempests; for we always wish to be in safety and
beyond the reach of danger. Some might have wished to find new abodes, that they might better
provide for their own safety; but when storms raged on every hand, they were reminded to remain
at home, and to believe that no safer habitation could anywhere be found than in the company of
the godly.

This example ought also to be a warning to many who separate themselves from the Church
through fear of danger, and do not consider that a greater danger awaits them out of it. These
thoughts might therefore distress the Jews, for we have seen in the eighth chapter that their minds
were restless. ™ When they were thus tossed about in uncertainty, and fleeing to foreign nations,
they would naturally lose heart; and this, | think, is the chief reason why the destruction of the
Dumeansisforetold, namely, that the Jews might seek God with their whole heart, and that above
all things they might commit to his care the safety of the Church. Let us therefore learn to keep
ourselves within the Church, though she be afflicted by various calamities, and let us bear patiently
the fatherly chastisements which are inflicted on children, instead of choosing to go astray, that we
may drink the dregs which choke the wicked. (Psalm 75:8; Isaiah 51:17.) What shall become of
strangers and reprobates, if children are thus chastised? (1 Peter 4:17, 18.) Yet it is possible that
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the chosen peopl e suffered some mol estation from the people of God, when their neighbors assailed
them on every side.

Out of Seir. Mount Seir, aswelearn from the book of Genesis, wasamountain of the Edomites.
(Genesis 14:6; 32:3; 36:8, 9.) Under the name of this mountain he includes the whole kingdom. In
this place he represents, as in a picture, those things which called for an earnest address.

Watchman, what of the night? It is probable that the Edomites, who put the question, were not
at agreat distance from them, and that they were solicitous about the danger as one in which they
werethemselvesinvolved. Heintroducesthem asinquiring at the “watchman,” not through curiosity,
but with aview to their own advantage, what he had observed in “the night,” just as when one has
asked aquestion, asecond and athird person follow him, asking the samething. Thisisthe meaning
of the repetition, that the inquiry is made not by one individual only, but by many persons, as
commonly happensin cases of doubt and perplexity, when every man isafraid on his own account,
and does not believe what is said by others.

12. The morning cometh. This means that the anxiety will not last merely for a single day, or
for a short time, as if the watchman had replied, “What | tell you to-day, | will tell you again
to-morrow; if you are afraid now, you will aso be afraid to-morrow.” It isamost wretched condition
when men are tortured with anxiety, in such a manner that they hang in a state of doubt between
death and life; and it isthat dismal curse which the Lord threatens against wicked men by Moses,
“Wouldthat | lived till the evening; and in the evening, would that | saw the dawn!” (Deuteronomy

28:67.)

The godly indeed are beset with many dangers, but they know that they and their life are
committed to the hand of God, and even in the jaws of death they see life, or at least soothe their
uneasy fears by hope and patience. But the wicked always tremble, and not only are tormented by
alarm, but waste away in their sorrows.

Return, come. These words may be explained in two ways; either that if they run continualy,
they will losetheir pains, or in thisway, “1f any among you be more careful, let them go to Dumah,
and there let them tremble more than in their native country, for nowhere will they be safe.” But
since God always takes care of his Church, nowhere shall we find a safer retreat, even though we
shall compass sea and land.

13. The burden upon Arabia. He now passes on to the Arabians, and foretells that they too, in
their own turn, will be dragged to the judgment-seat of God; so that he does not |eave unnoticed
any of the nations which were known to the Jews. He declares that they will be seized with such
fear that they will leave their houses and flee into the woods; and he states the direction in which
they will flee, that is, to “Dedanim.”

14. To meet the thirsty bring waters. 2 He heightens the description of that trembling with which
the Lord had determined to strike the Arabians in such a manner that they thought of nothing but
flight, and did not take time even to collect those things which were necessary for the journey.
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Isaiah therefore declares that the Arabians will come into the country of Dedanim, empty and
destitute of all things, and that they will not be provided with any food. On this account he exhorts
the inhabitants to go out and meet them with bread and water, because otherwise they will faint
through the want of the necessaries of life.

| am aware that this passage is explained differently by some commentators, who think that the
Prophet mocks at the Arabians, who had been cruel and barbarous towards the Jews; as if he had
said, “How gladly you would now bring water to the thirsty!” But that exposition istoo constrained.
Andyet | do not deny that they received the reward of their cruelty, when they ran hither and thither
in a state of hunger. But the meaning which | have given is twofold,  that the Arabians in their
flight will be so wretched that they will not even have the necessary supply of water, and they will
therefore faint with thirst, if they do not quickly receive assistance; and he intimates that there will
be a scarcity both of food and of drink. He calls on the neighborsto render assistance; not to exhort
them to do their duty, but to state the fact more clearly; and he enjoins them to give their bread to
them, not because it is deserved, but because they are suffering extreme want. Yet asit isfounded
on the common law of nature and humanity, the Prophet indirectly insinuates that the hungry and
thirsty are defrauded of their bread, when food is denied to them.

15. For they flee from the face of the swords. " He means that the calamity will be dreadful,
and that the Arabians will have good reason for betaking themselves to flight, because the enemies
will pursue them with arms and with swords, so that they will have no other way of providing for
their safety than by flight. The reason why heforetellsthisdefeat is plain enough; for it was necessary
that the Jews should obtain early information of that which should happen long after, that they
might learn that the world is governed by the providence of God and not by chance, and likewise
that they should be taught by the example of others to behold God as the judge of al nations,
wherever they turned their eyes. We do not know, and history does not inform us, whether or not
the Arabians were enemies of the Jews. However that may be, it is certain that these things are
spoken for the consol ation of the godly, that they may behold the justice of God towardsall nations,
and may acknowledgethat hisjudgment-seat isat Jerusalem, from which hewill pronounce judgment
on the whole world.

16. For thus hath the Lord said to me. He adds that this defeat of the Arabians, of which he
prophesied, is close at hand; which tended greatly to comfort the godly. We are naturally fiery, and
do not willingly allow the object of our desire to be delayed; and the Lord takes into account our
weakness in this respect, when he says that he hastens his work. He therefore declares that he
prophesies of things which shall happen, not after many ages, but immediately, that the Jews may
bear more patiently their afflictions, from which they know that they will be delivered in a short

time.
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Yet a year according to the years of the hireling. Of the metaphor of “the year of the hireling,”
which he adds for the purpose of stating the matter more fully, we have already spoken. ™ It means
that the time will not be delayed. The same comparison is used by heathen authors, where they
intend to describe a day appointed and desired; as appears from that passage in Horace, “The day
appears long to those who must render an account of their work.” 7

17. And the residue of the archers. He threatens that this slaughter will not be the end of their
evils, becauseif there be any residuein Arabia, they will gradually decrease; asif he had said, “ The
Lord will not merely impoverish the Arabians by asingle battle, but will pursueto the very utmost,
till all hope of relief istaken away, and they are utterly exterminated.” Such isthe vengeance which
he executes against the ungodly, while he moderates the punishment which heinflictson the godly,
that they may not be entirely destroyed.

Of the mighty men. He means warlike men and those who were fit to carry arms, and says, that
although they escaped that slaughter, still they will be cut off at their own time. He formerly
threatened similar chastisements against the Jews, but always accompanied by a promise which
wasfitted to alleviate their grief or at |east to guard them against despair. It frequently happens that
the children of God are afflicted as severely as the reprobate, or even with greater severity; but the
hope of favor which is held out distinguishes them from the whole world. Again, when we learn
that God visits on the wicked deadly vengeance, thisis no reason why we should be immoderately
grieved even at the heaviest punishments; but, on the contrary, we ought to draw from it this
consolation, that he chastises them gently, and “does not give them over to death.” (Psalm 118:18.)

The God of Israel hath spokenit. The Prophet shews, aswe have frequently remarked on former
occasions, that we ought not only to acknowledge that these things happened by divine appointment,
but that they were appointed by that God whom Isragl adores. All men are sometimes constrained
to rise to the acknowledgment of God, though they are disposed to believe in chance, because the
thought that there is a God in heaven comes into their minds, whether they will or not, and that
both in prosperity and in adversity; but then they imagine a Deity according to their own fancy,
either in heaven or on earth. Since therefore irreligious men idly and foolishly imagine a God
according to their own pleasure, the Prophet directs the Jews to that God whom they adore, that
they may know the distinguished privilege which they enjoy in being placed under hisguardianship
and protection. Nor is it enough that we adore some God as governor of the world, but we must
acknowledge the true God, who revealed himself to the fathers, and hath manifested himself to us
in Christ. And this ought to be earnestly maintained, in opposition to the profane thoughts of many
persons who contrive some strange and confused notion of a Deity, because they dare not openly

deny God.
75 { Bogus footnote}
76 {Bogus footnote}
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CHAPTER 22
| saiah Chapter 22:1-25

1. The burden of the valley of vision. What 1. Onus vallis visionis. Quid tibi hic, (vel,
aileth thee now, that thou art wholly gone up to nunc?) quiatu universaconscendisti super tecta?
the house-tops?

2. Thou that art full of stirs, atumultuouscity, 2. Strepituum plena, urbs turbulenta, civitas
ajoyouscity: thy slain men are not slain with the exultans; interfecti tui non interfecti gladio, et
sword, nor dead in battle. non mortui in pradio.

3. All thy rulers are fled together, they are 3. Cuncti principes tui profugerunt parita ab
bound by the archers. al that are found in thee arcu; vincti sunt. Omnes, inquam, in te reperti
are bound together, which have fled from far.  vincti sunt pariter, qui alonginquo fugerunt.

4. Therefore said |, Look away from me; | 4. Propterea dixi, Desistite ame; amarus ero
will weep bitterly, labour not to comfort me, in fletu meo, ne contendatis me consolari super
because of the spoiling of the daughter of my vastatione filige populi mei.
people.

5. For it isaday of trouble, and of treading 5. Quoniam dies perturbationis, et
down, and of perplexity by the Lord God of hosts conculcationis, et anxietatis Domino lehoveg
inthe valley of vision, breaking down the walls, exercituum in valle visionis, diruenti urbem, et
and of crying to the mountains. clamor ad montem.

6. And Elam bare the quiver with chariots of 6. Atqui Elam portans pharetram in curru
men and horsemen, and Kir uncovered theshield. hominis, equitum, inquam, et Ceir nudans
clypeum.

7. Andit shall cometo pass, that thy choicest 7. Et fuit ut electio vallium tuarum repleta sit
valleysshall befull of chariots, and the horsemen curribus, et equites instruendo instruerent ad
shall set themselvesin array at the gate. portam.

8. And he discovered the covering of Judah, 8. Et transtulit operimentum luda; et
and thou didst look in that day to the armour of respexisti in dieillaad armaturam domus saltus.
the house of the forest.

9. Y e have seen also the breaches of the city 9. Et interruptiones civitatis David vidistis,
of David, that they are many; and ye gathered quae multee erant; et collegistis aquas piscinag
together the waters of the lower pool: inferioris.

10. And ye have numbered the houses of 10. Et domos |l erusalem numerastis; et domos

Jerusalem, and the houses have ye broken down diruistis ad muniendum murum.
to fortify the wall.

11. Ye made aso a ditch between the two 11. Fossam quoque fecistisinter muros, aquis
walls for the water of the old pool: but ye have piscinege veteris, et non respexistis ad fictorum
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not looked unto the maker thereof, neither had gjus, et opificem gjus ab antiquo (vel, eminus)
respect unto him that fashioned it long ago. non vidistis.

12. Andinthat day didtheLord God of hosts ~ 12. Porro vocavit Dominus lehova
cal to weeping, and to mourning, and to exercituumindieisto ad fletum et lamentum, ad
baldness, and to girding with sackcloth: calvitium et cincturam sacci.

13. And behold joy and gladness, slaying  13. Et ecce gaudium et laditia, occidere
oxen and killing sheep, eating flesh and drinking bovem, mactare ovem, edere carnes, et bibere
wine: let useat and drink, for to-morrow we shall vinum, comedere, inquam, et bibere; quia cras
die. moriemur.

14. And it wasrevealed in mineearsby the  14. 1d revelatum est auribus lehovag
Lord of hosts, Surely this iniquity shall not be exercituum, Si remittetur vobis hasc iniquitas,
purged from you till ye die, saith the Lord God donec moriamini, dicit Dominus lehova
of hosts. exercituum.

15. Thussaith the Lord God of hosts, Go, get 15. Sic dicit Dominus lehova exercituum,
thee unto thistreasurer, even unto Shebna, which Vade, ingredere ad fautorem istum, ad Sabna
is over the house, and say, pradectum domus.

16. What hast thou here, and whom hast thou 16. Quid tibi hic? et quis tibi hic? quod tibi
here, that thou hast hewed thee out a sepulchre hic excideris sepulchrum, sicut qui in excelso
here, as he that heweth him out a sepulchre on excidit sepulchrum suum, aut qui in rupe sculpit
high, and that graveth an habitation for himself habitaculum sibi.
inarock?

17. Behold, the Lord will carry thee away 17. Ecce lehova traducet te traductione
with a mighty captivity, and will surely cover insigni, et operiendo operiet te.
thee.

18. Hewill surely violently turnand tossthee 18. Convolvendo volvet te convolutione,

like a ball into a large country: there shalt thou quasi globam in terram longinquam manibus; ibi
die, and there the chariots of thy glory shall be morieris; et ibi currus glorise tuse ignominia

the shame of thy lord's house. domus domini tui.
19. And | will drive thee from thy station, 19. Et propul sabo te de statione tua, et de sede
and from thy state shall he pull thee down. tuate expellet.

20. And it shall cometo passin that day, that 20. Et erit in dieilla: vocabo servum meum
I will call my servant Eliakim the son of Hilkiah; Eliakim, filium Helciee

21. And I will clothe him with thy robe, and 21. Et induam eum vestibustuis, et balteo tuo
strengthen himwith thy girdle, and | will commit roborabo eum; et potestatem tuam tradam in
thy government into his hand; and he shall be a manum gjus, et erit pater incolee lerusalem et

domi luda.
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father to the inhabitants of Jerusalem, and to the
house of Judah.

22. And the key of the house of David will | 22. Et ponem clavem domus David super
lay upon his shoulder: so he shall open, and none humerum gjus; aperiet, et nemo claudet; claudet,
shall shut; and he shall shut, and none shall open. et nemo aperiet.

23. And | will fasten him asanail inasure  23. Et figam eum veluti clavuminloco fideli;
place; and he shall befor agloriousthroneto his eritque in solium glorieedomui patris sui.
father's house.

24. And they shall hang upon him al the  24. Et suspendent ab eo omnem gloriam
glory of hisfather's house, the offspring and the domus patris sui, nepotes et pronepotes, omnia
issue, all vessels of small quantity, from the vasa minora, a vasis craterarum ad cuncta vasa
vessels of cups, evento all the vessels of flagons. melodiarum.

25. In that day, saith the Lord of hosts, shall 25. In die illa, dicit lehova exercituum,
the nail that is fastened in the sure place be recedet clavus fixus in loco fideli, frangetur et
removed, and be cut down, and fall; and the cadet, et dissipabitur onusquod fuit super ipsum;
burden that was upon it shall be cut off: for the quialehovaloquutus est.

Lord hath spoken it

1. The burden of the valley of vision. Isaiah again prophesies against Judea, which he callsthe
valley of vision. He gives this appellation to the whole of Judea rather than to Jerusalem, of which
he afterwards speaks; but now in the preface he includes the whole of Judea. He appropriately calls
ita“valley,” for it was surrounded on all sides by mountains. It is aharsher view of the metaphor,
which is adopted by some, that Jerusalem is called “avalley,” because it was thrown down from
its loftiness. The reason why he adds the words, of vision, is plain enough. The Lord enlightened
the whole of Judea by his word; the prophets were continually employed in it, and that was the
reason why they called them seers. (1 Samuel 9:9.) There is also an implied contrast here, for
valleys have less light than open plains, because the height of the mountainsintercepts the light of
the sun. Now, this valley, he tells us, is more highly enlightened than those countries which were
exposed on all sides to the sun. It was by the extraordinary goodness of God that this happened;
for he means, that it was enlightened, not by the rays of the sun, but by the word of God.

Besides, the Prophet unquestionably intended to beat down that foolish confidence with which
the Jews were puffed up, because God had distinguished them above others by remarkable gifts.
They abused his word and prophecies, asif by means of them they had been protected against all
danger, though they were disobedient and rebel lious against God. He therefore declaresthat visions
will not prevent God from punishing their ingratitude; and he even aggravates their guilt by this
mark of ingratitude, that amidst such splendor of heavenly doctrine they still continued to stumble
like the blind.
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What hast thou here? or, What hast thou now? He now addresses Jerusalem; not that this defeat
affects Jerusalem alone, but because the whole country thought it safe to take refuge under the
shadow of the sanctuary which then existed, and to lead the Jews to reflect, since this befell a
fortified city, what would become of other cities which had no means of defense. He asks in
astonishment, “What does it mean that every person leaves his house and flies to the house-top for
the purpose of saving hislife?” Among the Jews the form of house-tops was different from what
isnow customary with us, and hence arose that saying of Christ,

“What you have heard in the ear proclaim on the housetops.” (Matthew 10:27.)

When the inhabitants of Jerusalem fled to the house-tops, they left their houses open to be a
prey to enemies, and thiswas a proof that they were exceedingly afraid. It islikewise possible that
they went up to the house-topsfor the purpose of throwing down javelins and other weapons against
the enemies, whose arrival not only terrified them, but made them flee in consternation, and yet
they did not escape danger.

2. Thou that art full of noises. He means that it was exceedingly populous, for where great
multitudes of people are brought together, noise abounds; and therefore, amidst so crowded a
population, there was less cause of fear. In order to make the representation still more striking,
Isaiah has therefore added this circumstance, that instead of being, as they ought to have been,
walls and bulwarks to defend the city, when there was no scarcity of men, they ignominiously
turned their backs on the enemies, and fled to the tops of their houses. By these words he urges the
Jews more strongly to consider the judgment of God; for when such overwhelming fear has seized
the hearts of men, it is certain that God has struck them with trembling; as if he had said, “How
comesit that you have not greater firmnessto resist? It is because God pursues and chases you.”

These statements are taken from the writings of Moses, from which, as we have frequently
remarked, the prophets borrow their instructions, but with this difference, that what Moses spoke
in general terms they apply to the matter in hand.

“The Lord shall cause thee to be smitten before thine enemies; thou shalt go out one way against
them, and shalt flee seven ways before them. The Lord shall smite thee with madness, and blindness,
and astonishment of heart.”

(Deuteronomy 28:25, 28.)

He reproaches the Jews for their distressed condition, and with good reason; for it was proper
to press the accusation more closely home, that they might learn to ascribe to their sins and
transgressions all the afflictions and sufferings that they endured. The Lord had promised that he
would continually assist them; and when they are now left destitute, let them acknowledge that
they do not deserve such assistance, and that God has cast them off on account of their rebelliousness.
The Lord does not deceive or make false promises, but by their own fault those wretched persons
have shut themselves out from his aid and favor; and thisis still more strongly expressed by the
guestion, What hast thou here? It means that God gave practical evidence that Jerusalem had been
deprived of her protector and guardian; for this mode of expression denotes something strange and
extraordinary.
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Thy slain men are not slain by the sword. To exhibit still more clearly the vengeance of God,
he affirms that they who were slain there did not die bravely in battle. Thus he shews that all that
they wanted was manly courage; for atimid and cowardly heart was a sure proof that they had all
been forsaken by the Lord, by whose assistance they would have bravely and manfully resisted.
He therefore does not mean that the defeat would be accompanied by shame and disgrace, but
ascribes it to the wrath of God that they had not courage to resist; and unquestionably by this
circumstance he beats down their foolish pride.

3. All thy rulers are fled together. This verse has been interpreted in various ways. The fact is
abundantly plain, but thereis somedifficulty about thewords. As (mem) signifiesbeforeand more
than, some explain ~ (mr ch k) 7 to mean, “They fled before others, though they were situated

77 Rendered in the English version, “from afar.”

FT335 | will weep bitterly. (Heb. I will be bitter in weeping.)” — Eng. Ver.

FT336 «My soul is wearied because of murderers.” — Eng. Ver. See our Author’s view of that passage in his Commentary
on Jeremiah, vol. 1 p. 249

FT337 «To the mountains.” — Eng. Ver.

FT338 «|_a plaine du Jordain;” — “The plain of the Jordan.”

FT339 « And Kir uncovered (Heb. made naked) the shield.” — Eng. Ver.

FT340K ir isnow agreed to beidentical with Kopog, the name of ariver rising in the Caucasus, and emptying into the Caspian
Sea, from which Georgia (Girgistan) is supposed to derive its name. Kir was subject to Assyriain the time of Isaiah, as appears
from the fact that it was one of the regions to which the exiles of the ten tribes were transported. It may here be put for Media,
as Elamisfor Persia” — Alexander

FT341 «Thy choicest valleys, (Heb. the choice of thy valleys))” — Eng. Ver.

FT342 “The name of ‘the house of the forest’ was giventoit, because it was constructed of ‘cedars’ taken from the forest of
L ebanon, and because it rested on four rows of fifteen large pillars of cedar. When the inhabitants of Jerusalem heard of the
invasion by the Assyrian army, they looked to thisarmory to draw from it arms for defending the city.” — Rosenmiiller. “1t was

built by Solomon within the city as a cool retreat; and here he laid up his choicest armory. 1 Kings 7:2, 10:17. See Nehemiah

3:19." — Stock
FT343 «|_e sac et I’ arrachement des cheveux;” — “ Sackcloth and pulling out the hair.”
FT344 « En sac ou cendre;” — “In sackcloth or ashes.”

FT345 Rosenmiiller, who is followed in thisinstance by Stock and Alexander, renders this clause, “ Jehovah was revealed in
my ears,” remarking that  (niglah) must here be taken for areflective verb, and quoting as parallel passages, 1 Samuel 2:27,
3:21, in the former of which instead of the literal rendering, “Revealing was | revealed?’ our trandators say, “Did | plainly
appear?’ whilein the latter they make  (niglah) areflective verb, “The Lord revealed himself.” — Ed

FT346 « © et A dire, des enfans de Dieu;” — “That is, of the children of God.”
FT347 «Tellement qu’ils 0" ont pas mesme un pied de terre pour estre interrez;” — “So that they have not even afoot of earth
for agrave.”

FT348 « He will surely violently turn.” — Eng. Ver.

78


http://www.ccel.org/ccel/Calvin/comm_vol17.htm|vol17.p249
http://www.ccel.org/ccel/bible/asv.iKgs.7.html#iKgs.7.2 Bible:1Kgs.10.17
http://www.ccel.org/ccel/bible/asv.Neh.3.html#Neh.3.19
http://www.ccel.org/ccel/bible/asv.Neh.3.html#Neh.3.19
http://www.ccel.org/ccel/bible/asv.iSam.2.html#iSam.2.27 Bible:1Sam.3.21
http://www.ccel.org/ccel/bible/asv.iSam.2.html#iSam.2.27 Bible:1Sam.3.21

Comm on Isaiah (V2) John Calvin

in the most distant parts of the country, and were in greater danger.” Others render it, “ Although
they were at agreat distance from Jerusalem, still they did not ceaseto fleelike men who are seized

FT349 « As the robe and the baldric, mentioned in the preceding verse, were the ensigns of power and authority, so likewise
was the key the mark of office, either sacred or civil.” — Lowth

FT3%0 «To comprehend how the key could be borne on the shoulder, it will be necessary to say somewhat of the form of it;
but, without entering into along disquisition, and agreat deal of obscure learning, concerning thelocks and keys of the ancients,
it will be sufficient to observe, that one sort of keys, and that probably the most ancient, was of considerable magnitude, and, as
to the shape, very much bent and crooked. Homer, Odyss. 21:6, describes the key of Ulysses's store-house as evkapmnr|g, of a
large curvature; which Eustathius explains by saying it was dpenavoeidrg, in shapelike areap-hook. The curve part wasintroduced
into the key-hole, and, being properly directed by the handle, took hold of the bolts within, and moved them from their places.
Wemay easily collect from thisaccount, that such akey would lie very well upon the shoulder; that it must be of some considerable
size and weight, and could hardly be commodiously carried otherwise. Ulysses' s key was of brass, and the handle of ivory; but
this was aroyal key; the more common ones were probably of wood.” — Lowth

FT351 « Ce mot est deduit de verité, laquelle est tousjours accompagnee de fermeté et asseurance;” — “ Thisword is derived
from truth, which is aways accompanied by firmness and certainty.”

FT352 4| h ancient times, and in the eastern countries, as the way of life, so the houses were much more simple than ours at
present. They had not that quantity and variety of furniture, nor those accommaodations of all sorts with which we abound. It was
convenient and even necessary for them, and it made an essentia part in the building of a house, to furnish the inside of the
several apartments with sets of spikes, nails, or large pegs, upon which to dispose of, and hang up, the several moveables and
utensilsin common use, and proper to the apartment. These spikes they worked into the walls at the first erection of them —
the walls being of such materials that they could not bear their being driven in afterwards; and they were contrived so asto
strengthen the walls, by binding the parts together, aswell asto servefor convenience. Sir John Chardin’ s account of this matter
isthis, ‘They do not drive with a hammer the nails that are put into the eastern walls; the walls are too hard, being of brick; or
if they are of clay, too mouldering; but they fix them in the brick-work as they are building. They are large nails with square
heads like dice, well-made, the ends being so bent as to make them cramp-irons. They commonly place them at the windows
and doors, in order to hang upon them, when they like, veils and curtains.’ (Harmer, Obser. 1 p. 191.) And we may add, that
they were put in other places too, in order to hang up other things of various kinds; as it appears from this place of Isaiah, and
from Ezekiel 15:3, who speaks of a pin, or nail, to hang any vessel thereon.” — Lowth

FT358 «The offspring and the issue.” — Eng. Ver.

FT3% «Mais s estendrajusqu’ aceux qui viendront long temps apres;” “But will extend to those who shall live long
afterwards.”

FT355 «Here follow the names of utensils hung up in an eastern house, concerning which we must needs be uncertain. The
meaning of thewholefigureis, Eliakim shall be the support of all ranksin the state, of the meanest people aswell asthe highest.”
— Stock

FT3% « Even to all the vessels of flagons, (or, instruments of violins,)” — Eng. Ver.

FT357 «Theold interpretationof ~ (n b | m) as denoting musical instruments,” says Professor Alexander, “though justified

by usage, is forbidden by the context.”
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with terror, and never stop in their flight, because they continually think that the enemy is at their
heels.”

But amore natural interpretation appears to me to be. They have fled from afar; that is, “they
who have resorted to Jerusalem as a safe retreat will be seized by enemies and vanquished;” for
Jerusalem might be regarded as the general protection of the whole of Judea, and therefore, when
a war broke out, the inhabitants rushed to it from every quarter. While they looked upon their
habitation in Jerusalem as safe, they were taken prisoners. Others suppose it to refer to the siege
of Sennacherib. (2 Kings 18:13; 2 Chronicles 32:1.) But | cannot be persuaded to expound the
passage in this manner, for he speaks of the destruction of Jerusalem. When it was besieged by
Sennacherib, the Lord immediately delivered it; none were taken or made prisoners, and there was
no slaughter of men. These eventstherefore happened long after the death of the Prophet, and sacred
history relates them, and informs us that in that destruction even the rulers betook themselves to
flight; but they derived no advantage from their flight, nor did Jerusalem afford them any defense,
for they fell into the hands of their enemies.

When he expressly mentions the rulers, this shews more strongly the shamefulness of the
transaction, for they ought to have been thefirst to exposetheir personsfor the safety of the people.
They might be viewed as the shieldswhich ought to have guarded and defended the common people.
So long as Jerusalem kept its ground and was in a prosperous condition, these statements might be
thought incredible, for it was avery strong and powerfully fortified city. But they chiefly boasted
of the protection of God, for they thought that in some way God was bound to his“Temple;” and
their pride swelled them with the confident hope that, though all should be leagued against it, no
power and no armies could bring it down. (Jeremiah 7:4.) This prophecy might therefore be thought
very strange, that they would have no courage, that they would betake themselves to flight, and
that even in that manner they could not escape.

4. Therefore | said. Here the Prophet, in order to affect more deeply the hearts of the Jews,
assumes the character of a mourner, and not only so, but bitterly bewails the distressed condition
of the Church of God. This passage must not be explained in the same manner as some former
passages, in which he described the grief and sorrow of foreign nations; but he speaks of the fallen
condition of the Church of which heisamember, and therefore he sincerely bewailsit, and invites
others by his example to join in the lamentation. What has befallen the Church ought to affect us
in the same manner asif it had befallen each of usindividually; for otherwise what would become
of that passage? “ The zeal of thy house hath eaten me up.” (Psalm 69:9.)

| will bebitter in my weeping. ® He does not mourn in secret, or without witnesses, first, because
he wishes, as | have aready said, to excite others by his example to lamentation, and not to
lamentation only, but much more to repentance, that they may ward off the dreadful judgment of
God against them, which was close at hand, and henceforth may refrain from provoking his

78 {Bogus footnote}
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displeasure; and secondly, because it was proper that the herald of God’s wrath should actually
make evident that what he uttersis not mockery.

Because of the spoiling of the daughter of my people. That he expresses the feelings of hisown
heart may be inferred from what he now declares, that he is bitterly grieved “on account of the
daughter of hispeople.” Being one of the family of Abraham, he thought that this distress affected
his own condition, and intimates that he has good grounds for lamentation. By a customary mode
of expression he calls the assembly of his people a daughter. Hence it ought to be observed, that
whenever the Church is afflicted, the example of the Prophet ought to move us to be touched
(ovurabeia) with compassion, if we are not harder than iron; for we are altogether unworthy of
being reckoned in the number of the children of God, and added to the holy Church, if we do not
dedicate ourselves, and al that we have, to the Church, in such amanner that we are not separate
from it in any respect. Thus, when in the present day the Church is afflicted by so many and so
various calamities, and innumerable soul s are perishing, which Christ redeemed with hisown blood,
we must be barbarous and savage if we are not touched with any grief. And especially the ministers
of the word ought to be moved by thisfeeling of grief, because, being appointed to keep watch and
to look at a distance, they ought also to groan when they perceive the tokens of approaching ruin.

The circumstance of his weeping publicly tended, as we have said, to soften the hearts of the
people; for he had to deal with obstinate men, who could not easily be induced to lament. Thereis
a passage that closely resembles it in Jeremiah, who bewails the miserable and wasted condition
of the people, and says, that through grief “his heart fainteth,” ° (Jeremiah 4:31;) and in another
passage, “ O that my head were full of waters, and mine eyes afountain of tears, that | might bewail
the dlain of my people!” (Jeremiah 9:1.) When the prophets saw that they labored in vain to subdue
the obstinacy of the people, they could not avoid being altogether overwhelmed by grief and sorrow.
They therefore endeavored, by their moving addresses, to soften hard hearts, that they might bend
them, if it were at al possible, and bring them back to the right path.

5. Itisaday of trouble. He again declares that the Lord is the author of this calamity, and that
the Jews may not gaze around in all directions, or wonder that their enemies prevail against them,
he pronounces that they are fighting against God. Though this doctrine is frequently taught in
Scripture, still it is not superfluous, and cannot be so earnestly inculcated as not to be forgotten
when we come to practice. The consequence is, that we are not humbled in the presence of our
Judge, and that we direct our eyes to outward remedies rather than to God, who aone could cure
our distresses. He employs the word day, asis usua in Scripture, to signify an appointed time; for
when God winks at the transgressions of men, he appears to make some abatement of the claims
of hisrank, which, however, he may be said to receive back again at the proper and appointed time.

In the valley of vision. It is not without good reason that he again callsit